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PREFACE. 


Though MSS. ^ of the Sahkhayana Aranyaka have for many 
years been available in Europe, that text as a whole has been 
unfortunate in remaining unedited, probably owing to* the 
fact that most of it is not of special importance or originality,* 
and that the part of greatest value and interest, the Kausitaki 
Upamsad, was published as long ago as 1861 by the' late 
Professor Cowell in the Bibliotheca Indioa. It forms, however, 
in many respects a close parallel to, and commentary on, the 
Aitareya Aranyaka, and I have thought it desirable to complete 

my edition and translation of that work by a literal rendering 

of the Sankhajana Arajivaka. 


I am aware that in sev'eral planes my version is unsatisfactory 
and I should have preferred if I could have found it possible 
to obtain further manuscript material for the constitution of 
the text of Adhyayas vii-xv. Eut I am inclined to think that 
It IS important in Sanskrit studies to observe some proportion 
tl. ete expended and tl.e ™,ue d .he 11, and 
rust that this translation will afford students of the Veda 
a meam of seeing, with the least expenditure of time and 
troubk what the Sahkhdjana Aranjtjta contains. 

U comparison with the Aitareya Aranyaka will be found 
in my edition of the latter work, in the Indexes to which 

lexicographical and other matter of the 

an dyana so fully as to render an Index to this translation 
needless. 


I W added, as of more general interest, an Appendix on 
a dvrata rite. This paper was prepared for the recent 
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meeting of tlie Congress of Eeligioiis at Oxford, which I was 
iiiiaYoidablY preYented from attending, but at W’hieli Professor 
Macdoiiell Yery kindly read an abstract of the naper 

I have to express my heartiest thanks to the Council of 

accepting this translation for 
their series, and to Miss Hughes for the great trouble she 
has been so good as to take to secure its satisfactory production 
and to reniOYe errors. Professor Eggeling, under wEoio. 
I commenced to learn Sanskrit, has done me the honour of 
^reading a proof and of making suggestions \Yhich I have 
been only too glad to accept. 
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KEITH. 


Lojidoji, Septemh€7\ 1908. 



IKTEODUCTION. 


The Mahavrata in the form described in the SdnlduTyana 
ranyaka is the ceremonial performed on the second last day 
of the Gayamayana Sattra, a sacrifice extending over a year 
and symbolic of the year. As a form of the Agnistoma the 
ritual feature of the day is its division into three parts, the 
morning, midday, and evening pressings of the Soma and their 
accompanying Stotras of the Saman singers and Sastras of 

• ^ V ^ Sastras alone are systematically dealt with 

in the Sahkhayana Aranyaka, though mention is made also 
of the corresponding Stotras. In the morning pressing there 

j A * J ^ Bahispavamana and to four^jya Stotras 
the Ajya and Praiiga -Sastras of the Hotr and three Ajya 
Sastras of the Hotrakas. Lr the midday pressing there 
correspond to the Madhyandinapavamana Stotra and four 
Prstha Stotras the MarutVlitiya and Niskevalya Sastras of 
the Hoti- and three Niskevalya Sastras of the Hotrakas. In 
e evening pressing there correspond to the Arbhavapavamana 

Stotra ^and the lajimyajnlya Saman the Vaisvadeva and 
Agmmaruta Sastras. 

^^ese Sastras receive, however, very different shares of the 
attenhon of the writer of the Aranyaka, i and ii. After an 
introduction (i 1) he devotes a single chapter to the Ajya 

Sastra (i, 3). He then describes and explains the cmemonies 
prece mg immediately the Hiskevalya Sastra or Mahad IJktha, 
w 1 C orms the essential and highest part of the ritual 
comrnencmg with the oblations of ghee (i, 4; 5), interpolating 
legend of Visvamitra (i, 6), and concluding with the 
ceremonial of the mounting of the swing (i, 7 ; 8) which 
aymbolmes the sun. The Mahad Hktha its If, in its full 
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detail, occupies nearly all tte second book (ii, 1-17), and a 

oonekiding chapter (ii, 18) deals Arith the Vai^vadeva and 

Agniiiiarii ta Sas t ras . 

Tlie Aranyaka does not go into any detailed explanation of 
tne ceremonies alluded to in i, 4 ; 5 ; 7 ; 8, and to understand 

the allusions it is^ necessary to refer to Saiikhayana Srauta 
Suiia, xvii and xyiii, of wkicli a brief summary follows. 

Pieparations for the ceremony are commenced some days 
before it begins. F or making a swing for the Hotr there are 
brought together two or three planks, preferably of TJdumbara 
wogd, an arm^ thick, an ell long, pierced at the corners - also 
two forked poles of over a man’s height, a cross-bar and stron . 
cords of Munja grass, more than two fathoms long. For the 
Lagatr’s seat Mnhja or Darhha grass is used, and the feet 
are a span high, the other parts an ell. The Adhvaryu is 
given a bundle of Munja or Kusa grass, on which he stands 
and makes his responses. The other priests have only irsis 
.mats) a span high. A lute with a hundred strings is 'o-ot 
ready, the body of Palasa, the handle of tTdumbara wood or 
v.ce mm; it is coyered with a red ox-diide, hairy side upmost 
and as bow a natm-aUy crooked reed tVith leayes is used.^ For 
.he maidens who are to dance water-jugs are proyided, and 

?ame-'Lus^"'"Tf /^^^ruments ^ which are merely 

two without the Sadas. A horse and chariot are ready and 

a bow and three arrows for use by a kino- r,v r f ^ 

arcbAr Ti.. + ^ ^ ^ ^ ^ distinguished 

archer The target consists of an entirely round skin huno- 

A n dhra a hole is dug and covered with the skin of the 
s«r,6=..! a..„al, which series the so-called 
.h.ch .3 beaten with the tail ol the aacrifici.l .„i„S tX 
presence of a SSdr. woman and an Aryan -bairiad' t 
nentioned as antiquated and obsolete.® 

of. Hopkioa on 

pMeSf ‘.“"‘"dt tKfi 

fropa Apastamba. ^ a Aranyaka, 

Sankbayana Srauta Sutra, xvii, 1-6. 
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In the evening before the rite begins, as usual, the place 
o he sacrifice ^is swept, fresh grass strewed, etc., and at night 
egins dhe Prataranuvaka litanj, which has to be composed 
0 a full thousand verses. An animal sacrifice is performed 

J .r !""""' and in 

addition the beasts mentioned in the Aranyaka, i, I. The 

u ensils are, ^ter the sacrifice is completed, carefully washed 

outside the Vedi and brought within the Sadas after the 

Samprasarpana, or ' gliding in,’ of the celebrants is completed 

uluf 'Tf Agnistoma ^ 
until after the Marutvatiya Sastra,* or just after the ending of Ihe 

place. 

Holes have to be dug, and the side-posts and the cross-bars are 

Zfr f is placed as high as the Hotr’s 

head, or, if he is small, extended arms. The posts are 

rammed hard into the ground, and made secure by pressino- 
in twigs, etc., and the swing seat is fastened firmly with the 
ropes, SO as to be a span above the earth. Grass is strewed 
under it, and the right side may be a little elevated 
After the Mahendragrahas have been drawn off, the Adhvaryu 
goes in front of the Hotr's altar; and the Hotr then addresses 

le'ait^th . ‘ cease.’ Then the SI 

lea^ es the Sadas, goes round She Agnidhra’s altar, and, bendino- 

hbatioSlf !•? ""'t- n Udumbara wood eight 

of a Mantra'^aSeie hT put^^ d ^''<=o“Paniment 

+1. • • V down the ladle, and, leavino- 

he vicinity of the Agnidhra, stands in front of the Sadas = to 
the north of the Sruti, faeino the eas^ ue isaaas to 

( j , ). Then he pays reverence to the fire altar 

^ Saiikhayana Srauta Sutra, xvii, 7, 7. 

i’45-ra%jM!paris,^me°j907“*^‘^ described by Caland & Henry, 

xvff^sT 9 !^" Marutvatiya, see Sankhayana, 

J Ibid., xvii, 10-12, 6. 



X 


IXTEOJDUCTIOX. 


ill it 
(i, o).. 


S 


era! parts_, and to tlie sun while in the sacrificial hut 

Tne Hotr then retires into the Sadas, goes behind the 
swing which IS there, and takes hold of it, not again to let it 
go until he has mounted on and descended from itf He cives 
to the Adhvaryu instructions as to the exact mode of makino- 
responses, and to the Prastotr as to leaving out seven Stotriyas'’ 
llie Adhvaryu begins the Mahavrata Saman, the Hdo-atr 
mounts his Hdumbara stool, and the other priests sit on tLir 

r? ^'omen their 

lutes The drums, including the ‘earth-drum’ are beaten 

aif- loud cries raised. Maids with water-pitchers on theii- 

heads dmice thrice to the left, round the Marjaliya altar, 

singing ^ Oh,^ this is sweet, this is sweet ! ’ and then thrice 

o ^the right in silence. The horse is yoked to the chariot on 

c light side of the ^ edi, and an armed warrior, or the kino- 

mounts, and, taking^ the bow and three arrows, encircles the 

ec 1 0 e right, piercing as he does so with his arrows the 

mrget, so that, however, the arrows remain fixed in the hide 

^he^ Sto^/ Prastotr, if seven Stotriyas of 

Stotra stiU remain, then signals tQthe Hotr with the words 

a vela. The Hotr thereafter di-ags thb seat of the swing towards 

him, and thrice breathes out and thrice in (i, 6 fin.). The 

.mntras at the end of i, 5, are rpoken just before this,i when 

atd Xn he hoirT- "'Yr 

and when he holds it in the air a span above the seat of the 
Yk ' • touching the swing with his breast alternatelv 

Ms fet/in f u - stretches out 

ills leet in front of Kim on fhr. a . , 

swL^'''^ making Y^’Tap, or^^e 

and then breathes nut nr.. i ■ a! a -t^mtihaia a Mantra, 
the toeing .naids put do™ theii jars on the MarjalfyaX;,’ 

Hotfa“rVrdsl?&fs’ St ’ If the action of the 

corresponefwith the as a whoTe,^"“®’ ""thing to 
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Md go away. The Prastotr, with the word e.sd, urges the 
Hotr to begin the Mskevalya Sastra. The Hotr then utters 
after the last Pratihara the Ahilva, adhvaryo iomsam^md 

The Srauta Sutras proceed, in book xviii, to give in detail 
toe composition^ of the seyeral parts of toe Mahad IJktha. 

hese details will be found abstracted in the notes to my 
edition of the Aitareya Aranyaka and need not be repeated here, 
he IVIahavrata section is followed by the_]lausltaki Brahmana 
panisa , oiming books iii— vi of the Aranyaka. The first 
book deals in a confused fashion ^yith the ‘fate of the soul 
after death, apparently attempting to reconcile the double 
version of the fate of the dead presented in the Brhadaranyaka 
and Ohandogya IJpanisads.* The second is an exposition of 
toe pre-eminence of Prana as toe truth of the universe, but 
is mainly devoted to showing the practical and quasi-magical 
uses of the conception. The third is more philosophical, and 
Identifies toe real with the inner self, the subject. In toe 
ourth there is a later and more elaborate version of the 

questioning of Ajatasatru by Balaki^ found in the Brhad- 
aranyaka Upanisad. 


Then follows the SamSita Upanisad (books vii and viiil 
treatmg of the symbolism of the Samhita, Pada, and Krama 
texts of the Egveda. Then an. Upanisad (book ix) dealing with 
e iivalry of the Pranas, one of the commonest of Upanisad 
topics. In the following book (x) the internal Agnihotra 
IS minutely described as a substitute for the formal sacrifice • 
the next book (xi) contains a brief account of the Prana- 
samvada, presages of death, and a set of spells. In book xii 

^ ^aiikhayaiia &auta Sutra, X vii 16’ On ^ tt 4 

p. 232. ’ } ■ cf. Z- 

Ed. and trans. by Cowell Bibl a 

iS? Uts"' Yr,r’ “•w VtSl 

.cuu, xoy/, pp. i follow in my version tho 4. 1 

by Cowell, noting all variants which Zke The seLe dftSTT 

Upanisad IS analysed after Anquetil du Perron’s version pT' 

MS. by Weber, Ind. Stud., i, 392-42W is usnar AnTnTmf 

now of no real service. ^is>uai5 Anquetil s version is 

‘ ibid***nn pp. 336, 337. 

twelve.^'’ definitions are added to the original 
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^ ® hymn, or rather spell, addressed to an amulet of Bilva. 
-book xiu reverts, in a series of quotations inaccurately 
attributed and cited, to the pre-eminence of the self ; book xiV 

insists on the need of knowing the meaning of t£e Teda and 
book XV contains the Yamsa.i 

Foi books i and ii the translation follows the text of Br W F 
Friediander (Berlin, 1900), for iii-vi that of Cowell for vii-^xv 
that published % myself. Occasional reference is made to 

bamva B34 (=a.d. 1677), at Bajapura, but man^ pa.es 

SiT"? 1 restored), and the B^dleian,^ 

Mb. Sansk. e. 2. Both of these are excellent MSS., and in 

most places correct each other’s deficiencies. I have derived 

from translations of the Upanisads, especially 

loin Con ells yersion, a yery remarkable piece of work for 
so early a date, and from Dr. Friedliinder’s rendering of book i 
Of natn^ commentaries I have only seen that of Sankarananda 
ft, f^ ^ausitaki Upamsad,-* which is a fair interpretation of 
he text, but contains many blunders. The Dpanisad is also 
paraphrased m part by Yidyaranya - in his Sarvopanisadartha- 

rrrtnrr f to 

printed inT W to Aranyaka, are 

p nted in_ Cowells edition, add follow the version adopted 

to This is probably explained by the fact 

that Sankarananda is described as the teacher of Madhavacarya ^ 

For further details, see my article, J.R.A.S. 1908 im ift’? qq i,- i. 

S .X? -Si '5» .f s:* 

Saiikliayana, tlie text of and a very full index fe names of the 

a full index to Adhyayari and T J Adhyavas vii-xv, and 

Upanisad. For the mlation o/the liSkl 

PP- 

bythTSoykfLi£r5“thro^ was very kindly lent to me 

5 Si Cowell s edition ; cf. Max Muller, S.B.E. i p o 

* Haff k®®® Ourupujakaumucit, pp 41 seq 

Uall, Btbliogr. Bid., p. 98 ; Max MMlfer ,<? n w Y' %, 

BAzl of the Upanishads, p 29 h P- c ; Deussen, 
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and pupil of Anandatma.'- The version of the TJpanisad o-iven 
by these authors prevailed in the south, « but its inferior 
validity is shown by the fact that Sankara ^ followed the other 
text. Eamatirtha on MaitrayanI IJpanisad, iii, 2, quotes v, 8, 
from the ordinary version, and the upper limit of aee for 
feaiy^arananda’s version is uncertain. 

A word may be said in conclusion on the philosophic merit 
of the IJpanisad. Its contribution to thought lies in v, 5-8 
where the unity of consciousness, the interdependence of the 
organs of sense, the activity of sense, and the objects of sense, 
and their unity in consciousness are expressed with some 
clearness and detail. Such passages in truth represent the 
highest doctrme^ of the IJpanisads ; the further step which 
1 entifies this unity with the Brahman and finds the macrocosm 
in the microcosm is conceived rather religiously or mystically 
ran philosophically, nor is any attempt made to prove it 
while the unity of consciousness is established by tolerable 
arguments No doubt the Upanisad stands on a much lower 
plane of thought than the Theastetus or Parmenides, or the 
c e Anima, and the ideas- of Plato and Aristotle are infinitely 
more subtle and complicated ; but the fact remains that the 
Upanisad— probably of earlier date— does deal with a philo- 
sophic problem in a philosophic spirit, however much that 
spirit may be confused by mythology. It should be noted 
at thm section is of Brahmanic origin, and that the 
speculations of Citra in iii deal with pure mythology in the 
doctrine of the paths after death, a fact which led Max Muller 
to ascribe to the Ksatriyas a special interest in this unphilo- 
sophical topic, and scarcely speaks well for their theoretical 
devotion to pure knowledge as against ritual. 


2 & Keith, Bodl. Catal., p. 75. 

Kausltahi_(cf. Deussen, Sechzig 53^534/ 

included in a collection of 129 Upanisads’ 

Brahmanas jnade in 1850-1, in TelingaL, Z sir 

recension AnquePl usually follows it, Cowlll P 3 « 

references to Badarayana’s ktra. ^ ^Jpanukads, p. 28, gives the 
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1 lie text of the Aranyaka is oii the whole in a satisfactory 
coiidirioii. The exceptions to the rule are mainly in the case 

of forms whose meaning is obvious, but which contradict 
established granimaticai riilesd It is obvious that the tradition 
was unable to discriminate between Vedic forms and mere 
i€-xUial blunders, and no reasonable scholarship will hesitate 
to amend all the forms given by Cowell as ‘ strange solecisms 
which sometimes half remind us of the giithas of the Lalita 
I istaia fioin the Upanisad, though the mode of emendation 
may be doubtful. In other cases it is uncertain whether we 
have a rare usage or a text error. For example, in iv, 7, we 
hate it said of Sarvajit Eau.sTtaki, pad ahoratrahlnjdm pdpam 
akarot sam tad vrhtde, where the imperfect ^ stands in a curious 
relation to the present, here probably historical.^ Or again, 
in iii, 4, Sanharananda reads dhuuute td, where zd cannot be 
ignored a.s it is by Max Muller and Deussen. He renders 
It asm ivaj-omani kampanena, and Cowell regards this as 
possible. 1 et it is hardly possible to doubt that it is a mere 
transposition of dkunurate, actually read in some MSS., and 
that again an^ error for dhimvdte, tho verb being intransitive. 
Oi again, in vi, 2 ; 3, Ave cannot accept a masculine nominative 
hrhaf, or in iv, 4, ahJd vdtdt (Berlin MS.), etc. On the other 
hand, genuine archaisms exist, i.g., svapnyayd in vi, 15, yaju- 
aaraJs in a in iii, 7, and in several other cases the evidence 
for hA^er-Sandhi is convincing ; e.g. iii, 5, where udgWio- 
pay'(i)smi/ah iniist represent udyltha Or again, in yii^ 2 • 

Till, 1, the genitive asya is remarkable, ^ but° certain, and 
may perhaps be compared with atha mahavratasya, Aitareva 
Aranyaka, v, 1, 1, though there the folloAving words can be 



_ use of the histoneal present is donhf fn1 r-f •• i a 

^rsck,n, 90 ; y 278; and it may here ^Delbruck, 

Aaiisitaki being alwe, which is 0/ course quite Sarvajit 

becomes even more difficult, q.mte possible; then akarot 

riiual, p. IS, n. 2. ^ -i'oncA., v, 159 ; Caland, AlH7id. Zavder- 
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more easily construed with the genitiye. In iv, 8, the 
accusative with man, the subjects being the same, is against 
the Vedic usei observed in vii, 8 seq., but occurs in a Rc. 
The secondary character of. is, 7, is shown by the genitive 
with hru,’^ and of viii, 11, by the use yo Hra ncikitset sanakaram 
em bruyad rte^ naJmram iti, where the usual Brahmana con- 
struction requires the first person, as in i, 1 ; ii, 17; viii, 6, 
and in the parallel Aitareya version.^ So in viii, 1 , and xi, 8,’ 
tsarinir and Savitnr present apparent feminine nominatives in s, 
which may be pseudo-antiquities or merely errors of the text, 
as is suggested by the fact that the former word is very variously 
read m the parallel passages and the latter occurs only in one 
of the MSS., the other having the correct form.^ In viii, 9, 

the MSS. agree in reading the accusative param, which is quite 
impossible, and so forth. 


‘ Synt. Forsch., v, 104, 179. 

- Ibid., p. 162. 

4 Of , ii, 1, 11 ; yo vai kamayetil.Mid 

U. sabahs m Taittirlya Sarahitii, ,iv, 3, 11, 5, 'but .f . 
bapihita, xxxix, 10 ; ghCttpl-arhirir in S?uikhayana &'auta S 
ghatanr, ibid., 15. 


lah sijad iti. 
in Kathaka 
■a, xvii, 3, 12 ; 
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t 

Adhydya /. 


JPrajapati is tliG j GRT tliG MH-hcivrRtci is liis bod.^^ j tliGroforo 
on© slioulcl not rocitG it for Riiotbcr, lost on© plcico in tbcit 

other the body of all beings. Again, the Mahavrata is the 

bodj of Indra ; therefore one should not recite it for another, 

lest one place in that other the body of Indra. Again, t3e 

^lahaviata is the body" of the man, composed of IRc, Yajus, and. ^ 

Saman verses, whom they make ready ; therefore one should not 

recite it for another, lest one place in that other the body of all 

the metres. One may, however, recite it (for another) as Hotr 

priest of Sattrins or for one’s father or teacher.^ For in that 

case the recitation is really for himself, and by his own self 

he perfects'* the sacrifice. The Stoma of the Mahavrata is of 

twenty-five parts. Twenty-four, indeed, are the half-months of 

the year, so that the year is made up. Again, Prajapati, the 

year, is _ of ^ twenty-five parts. Twenty-four parts are placed at 

the beginning, and the end is the twenty-fifth.* A bull is to 

be offered to Indra and a goat»to Prajapati. That day, indeed, 

K Indra’s; Indra is Prajapati. (The goat) is the symbol of 

Prajapatr. Agarn, among animals the bull is the symbol of 
Indra. (1.) 

The Ajya Sastra of the Mahavrata is the twelve- verse hymn,® 
The guest of every man.’ Twelve, indeed, are the months 


‘ S?® 'S'. A A, sliii, p. xsiii. 

xviii of the comm, on Sankhayana Srauta Sutra, 

® In the t-wo latter oases the Mahavrata must be part not of -i 
but of an Ahina or Ekaha, see note on Atareva imnykL v 3 . 

^M/m, rather contradicts this by recognising a frwnd also^ ’ ’ ’ ' ’ ’ 

of thtMjSTnl'Sftf and in some passages 

ne iviaitrayani feaRihita. The translation adopted is Prof Eo-gelina^ 

tiro n I'.eference to the Caturvims'a, which is L facto the first d^v of 

is.; .. 

« RV vm “I’.i Philosophic, p. 16. 

., 1 , '4, 1 12 (vv. 13-15 are a Dana.stuti and so not used). 


B 
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in tlie rear ; so the rear is made up. In this hvmn there are 

two metres, Gxavatii and Aiiiistiibli. In the recitation one adds 
the tweiity-five-Terse liYiiin/ ‘ Agni, from fire-sticks, men with 
deTotion.’ For the Stoma is of twenty-five parts, and the 
Sastra is perfect in form when it corresponds with the Stoma. 
Ill this hymn there are two metres, Yiraj and Tristubh. These 
make up four (metres). This all,^ indeed, is foui-fold, so that 
all this is made iip. The Praiiga Sastra is in Tristubh. The 
TrisUibli is the metre of Indra, and so he is united with his 
own metre. The (Trca ^), Were not they, who were magnified 
by praise,’ is addressed to Yayu, and contains the words ^ great ’ 
and ^ magnify." It contains the word ^ great," for this day is 
described as ‘great’ (Maha-vrata). The following Trca,^ ‘As 
far as the strength of the body, as far as might," is addressed 
to Indra and Yliyu, because (of the expression) ‘ As far as men 
perceiTiiig with yision." ‘The fair eye of you two, Yanina," 
is (the Trca addressed to Mitra and Yanina, because (of the 
expression) ‘ The sun goes extending (the light) of the two 
gods. " Y ho will hear, who of those who merit worship," is 
(the Trca ^) addressed to the Asvins, because (of the expression) 

‘ IfYliom the daughter of the sun cKose.’ ‘ How, what priest’s 


(sacrince j has the great one magnified," is (the Trca addressed 
to Indra, and contains the woi^s ‘ great " and ‘ magnify." It 
contains the word ‘ great," for this day is described as ‘ ffreat." 
‘ lYho is of you a protector, Yasus, who of you a guardian," is 
(the lica®) addressed to the All- gods, because of the expression 
‘ Yanina, Mitra, from the stronger mortal." ‘ May this 

J EY.,ydi, 1. 

^ Cf.^Kaiiyitaki Brahmana, ii, 1 ; xixf4 ; xxviii, 7. 

ibe statement that the words ‘ m’eat ’ and 
magnified are contained is not correct as regards the former but the 
correctness of the version seems clear from ii, 7 ; 8, though but for the 

the word -great,” having the word 
magmiied = liaving the word - great.” ’ ^ 

attriEnHlYn are only, I think, for the 

ctttnbution to the deities, who correspond to those of the original Prauo-a 

and It IS not sought-as Friedlander, p. 32, n. 3, thinks-to nrove th^t 
each verse has an equivalent of ‘ great.’ ^ ^ 

^ EV., vii, 61,"l-3. 

® EV., iv, 43, 1~3. : 

* lx’ iv 55 l-i' Aitareya lranyaka, i, 1, 1. 
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Sarasvati, glad/ is (the Trca^) addressed to SarasvatF, because 
of the expression ^ He has oj^ened the doors of Eta, 0 happy 
one. This is the Praiiga Sastra of Yamadeya, arranged in 
Trcas in Trfstubhs, and containing the word ^ Ka.’ ^ Prajapati, 
indeed, is Yamadeya; in Prajapati so do they obtain all desires. 

Others say the (bastra of the) morning pressing should not 
be in Tristubhs. Otherwise it confuses the (parts of the seiwice) 
which haye fixed metres. (The Sastra) should be that of the 
one-day rite. The one-day rite is Brahman ; ^ this day is 
Brahman ; so Brahman is perfected by Brahman. (2.) 

^ Thee as a car for help ’ is the strophe ^ of the Marutyati^a 
Sastra. ^This juice pressed, Yasu/ is the antistrophe. ^ This 
is the regular scheme ^ for the one-day rite. The Brahmana 
as to it has already ^ been set forth. After reciting first the 
(hymn« of) Yasukra, ^ Fair has been the singer\s onset/ he 
inserts a Myid in the Tristubh (hymn®), ^ Great, hero-like, 
controlling men, is Indra.’ Now (the reason) that he recites 

^ aaix first is that Indra is Yasukra, and (the 
reason for reciting) 'Great, hero-like, controlling men, is 
Indra, is that it contains the word ' great, ^ for this day is 
described as ^ great.’ (3.)* 

Then he offers the oblations of ghee. Thus he wins success 
for the calming of the sacrifice*and the healing of the sacrificers. 
There are eight (oblations). By these, indeed, the gods 
obtained all success ; thus also do sacrificers by means of 
them obtain all success. Then he mutters the mutterino’s 


^ EV., vii, 95, 4-6. 

nn Il'cas are from EV., iv, this is curious, but the comm, 

on Siauta butra, xvu, 8, 10, e.’cplams that the three new Trcas give the 

name to the whole to distinguish it from the Vasistha Praiiga, Kau.sitaki 
Brahmana, xsv, 2, of the Visuvant. ' ’ “ ’ 

■' Cf. Kausitaki Brahmana, xxv, 3. 

‘ EV., viii, 68, 1-3. 

* EV., viii, 2, 1-3. 

A ‘ addition ’ as taken by Sayan, a on 

V, 1, 1 ; cf. Friedliinder, p. 34, n. 4. 

Ct. Kausitaki Brahmana, xv, 2. 

' EV., X, 27. 

^EV.,vi,19. 

xvA" Kamsitaki, Brahmana, 

Srauta’SiEm^ xvif °lV’ oblations, see Sankhayana 

srauta butra, xvii, 12, 1-4, and note on Aitareya Aranyaka, v, 1, 1. 
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accompanying the Parimads. They are Parimads (those which 
boil around). The waters indeed are PariniiTds, for by the 
waters all this is boiled around, and so they are the Parimads. 
Now the hymn is food. The waters indeed come first before the 
coming of food, and the waters are the Parimads. Ao-ain 
the Parimads are the nails, teeth, body, and hair. Therrfor^ 
are they to be employed, for they are bringers of good 
fortune. There are twenty-five and the conclusion.^ The 
Angirasa (Saman) serves as a support ; of that it is a symbol. 

' the) Bhutechad (Saman) ; (in reciting it he 
feels) I have reached Iirdras dear abode.’ Then the Brosa 
and Anukrosa (they use)— (thereby) have they won; then 
the Payas (Saman) — (thereby) have they won; then the Arka 
and_ Arkapuspa (Sarmrns). Arka is igni here; Arkapuspa 
IS Aditya. If the Saman srngers sing a round according to 
these (Samairs), then they say to the Hotr priest, ‘ Mutter 
after us. If they sing, he should mutter after them ; ® if 

they sing thus, or even if they do not sing, he should mutter 
all the same. (4.) 

These are the seven divine metres therefore he should 
mutter after the (Saman singers). Again, Indra’s indeed is this 
day, for Indra are the mutterings ; therefore he should mutter 
after them. Then standing there he adores the fire in each 
of its members, ^ sajdng ‘ Honour, Honour.’ Por the gods are 
not above receiving honour. He should honour the parts of the 
fire when it is kindled, if it is on the high altar.® Then 

‘ For the Parimads (connected with mad, ‘be glad’ bv Savan-, nn 
Satapatha Brahmana x 1, 2, 8, but see Weber, Ind Slid fix, 235) .see 

her^^ not in^tbp^’c;’^+'^'’^l ”i seven names are given 

a u >s clear that the Satapatha follow.s 

a similar rite to the Sankhayana, while Tandya MahabrahmaL, v, 4, 1-13 

hveri'nZer “ ^'^h 

but interpretation, 

but I follow Fnedlander m regarding the remarks as Arthavada. It would 

probably be more natural and perhaps better to take priyain Ind^-asya 
dhamopajagima as a description of the Krola and Anufaofa, for iaaafia 

thud person, lyhituey, Sanskrit Grammar, -p. 

For the anujapa, see Sankhayana Srauta Sutra, svii, 12 5. 
i.e. the^ seven Saman s._ Cf. Satapatha Brahmana, vii, 3, 1 41 

Sutra,®lvhfl3°6. Aranyaka, v, 1, 2, and cf. Sankhaykna' Srauta 
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standing there he adores the sun. Some say ^ he should make 
an opening in the shed ; but he should only perform his 
adoration in^the direction (of the sun). For being concealed in 
this highest hymn, before the highest, ^ he utters the bene- 
dictions ^ The great (m.) hath united with the great (f.) — 
Agni indeed is great, the earth is great, for these two have 
united ; ^ The god hath united with the goddess ' — Vayu is 
the god, the atmosphere the goddess, for these two have 
united ; ^ The Brahman (n.) hath united with the Brahmani ’ — 
the sun is the Brahman, the heaven the Brahmani, for these two 
have united. So does he unite these worlds for him who w^l 
chant this hymn.^ (5.) 

^isvamitra,^ indeed, went to the dear home of Indra by 
reason of recitation and the performance of vows. To him 
said Indra, ‘ Yisvamitra, choose a boon.' Visvamitra said, ^ Let 
me know thee.’ ^ (Choose) again.’ ^ Thee only.’ ^ (Choose) 
a third time.’ ^ Thee only.’ To him said Indra, ^ I am the 
great (m.) and the great (f.) ; the god and the goddess; the 
Brahman and the Brahman!.’ Yiisvdmitra was still fain to 
know more. To him said Indra, ^ I am that which I have said, 
but what is more, he that performs no penance may be even 

such as I am. Then indeed did Indra proclaim the Yyahrtis. 
They sufficed for him. * 

Then (the Hotr), after gathering to himself the plank of the 
swing, draws in his breath thrice, after thrice breathing out. (6.) 

The (plank of the swing) is of Udumbara wood. Strength 
and proper food are the Udumbara, so that strength and proper 
food are won. Then, after touching it with his breast, putting 
his right side ® over it, he mutters, ^ Thou art the sun. Let 


^ Cf. Srauta Sutra, xvii, lc», 9, and comm. ; the Mantra is given, ibid., 10. 

of the MSS. is strange, but not impossible ; aditve must be 
suppled. Cf. Baudhayana Sraiita Sutra, ix, 20 ; p. 67, n. 3. 

1 76 wishes proper ; he declares the result of his manual 

acts^(Sr§uta Sutra, xvii, 15, 10-12), a piece of sympathetic magic. 

5 n5‘ the Mahad Uktha. The speaker and the object are one. 

Ut. Aitareya Aranyaka, ii, 2, 3, which shows considerable diversity, 
and winch appears more primitive. ’ 

sense, not hrdayat prlhahkurvan (comm, on Saiikhayana 
1-7 ^itareya Aranyaka, v, 1, 4 ; LatySyana 

rf metres are common, 

ct. Weber, /rac?. (Jiad, ziii, 268. 
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the Vasus mount thee with the Gayatrl metre. They are thy 

moun^ er.^ . ° says, and ‘ After them I mount for roya'l 

do they count royal sway. Then, putting 
his left side over (the swing), he mutters, ‘Let' the Eudras 

mount thee with the Tristubh metre. They are thy mounters:' 

'. ° * After them I mount for self-rule.’ Self-rule 

m eed, is, as it were, something more than royal sway. Then’ 
putting his right side over, he mutters, ‘Let the Adityas 
mount t ee with the Jagatl metre. They are thy mounters.’ 
bo he says, and ‘ After them I mount for universal sway.’ 

niver^l sway, indeed, is, as it were, something more than self- 
ru e. eiij putting liis left side over^ lie mutters Let the 
AU-gods mount thee with the Anustuhh metre-. They are Ay 

says, and ‘ After them I mount for the 
mlfilling of desire. ’ The fulfilling of desire is the best of all. 

en, slij>p)0ci along’ over (the plank), he brings down 

his feet towards the east and rests them on the ground. He 
is thus higher than this world. (The reason) why he places 
(his^ feet so) is that he thus rests on this ivorld as a secure 
resting-place. Then he breathes forth thrice and draws 
in breath thrice. Then, making a lap over the south and 
north (sides of the plank), he strokes the plank of the swing 
f mm west to east with the span of the right (hand), saying 
‘Prajapati mount thee, Vayu swing thee.’ Prajapati indeed 
mounts it, Vayu swings it, as alive. Then he breathes forth 

and draws in breath thrice. Then, holding both hands to the 

east, he mutters. ( 7 .) 

‘ May speech with breath, I with breath, eye with mind, 

I with mind, Prajapati with cattle, I with cattle (be united).’ 
bo he prays.2 ‘Thou art a fair- winged bird’ — breath has 
fair wings ; I shall proclaim this speech ’ — he speaks being 


He sits facing east keeping one leg to the right (=south) and one 
to the left north) ; for the form cf Wackernagel, Altind. Oramm., 
11 , 1, 147, 148. The _Pet Le.xx. and Monier- Williams render ‘hanaing 
over to the nghfi whic* I do not understand. It might be taken (like 
^i-mottara, Gohhila Grhya Sutra, i, 7, 4) as with the legs crossed. 
A. Sankh^ana Srauta Sutra, vvii, 16, 7, and comm. ; yatmin putradaiioi 
; Weber, /wcf. AiwA, V, 397 ; s, 115. 

® Cf. Latyayana Srauta Sutra, iv, 2, 10 ; Aitareya Aranyaka, v, 1, 5. 
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minded to proclaim this speech ; ‘ which will effect much, 
I who am minded to effect much ’ — for this speech is going 
to effect much, and much (will he effect) who gains the 
Sastra of ^is day ; ^ which wdll effect more than much, 
I who am minded to effect more than much' — for this 
speech is going to effect more than much, and more than 
much (will he effect) who gains the Sastra of this day ; 
‘ which will go to heayen, I that am minded to go to 
heaven' — for this speech is going to go to heaven, and to 
heaven (will he go) who gains the Sastra of this day ; ^ I that 
am minded to bear these sacrificers to heaven,' so let him sa)^; 
but (for a sacrificer) whom he hates, let him say, ‘ hTot N. N., 
not N. N.’ So many, indeed, as he enumerates and shakes 
forth from this divine chariot, he casts forth. The two ^ 
(following) are not for him to enjoy.; so he overcomes him 
(breath) ; so, having overcome him, he places him in his body. 
Vayu, indeed, becoming breath recites this hymn. So he 
overcomes him ; so, having overcome him, he places him in 
his body. Yoked indeed to his teacher is he who gains the 
Sastra of this day. Being yoked to his teacher, his breath is 
liable to be taken away.^ * So he overcomes him ; so, having 
overcome him, he places him in his body. For such a divinity 
there is no piercing bypoisonSd^ (arrow), nor s'word, nor axe, 
nor anything else. He who reviles him who knows this 
becomes worse ; not so he who laio'ws this. There is no piercing 
one who knows. (8.) 

Adhyaya IL 

He begins ^ the hjunn with the word ^ him! The w’ord ^ him ’ 
is breath ; ,by breath he begins the hymn. Again, the word 

1 i.e. Vayu, who is breath (Deussen, Phil, of the Upa 7 iishads, pp. 107-9) 
and the teacher. The text tells how he overcomes them and makes 
them hhogya.^ FriedlSnder rendps ‘have no right to the Prana which 

but though this gives an approximate sense it seems 
difficult to find a parallel construction ; for the one assumed, see Delbriick, 

SynL Porsch,j v, 148. It would be easier if we could read tan for tarn, but 
it is not essential, 

2 For the construction, cf. Kausitaki Brahmana, x, 2 ; xvii, 9. 

2 See Zimmer, AUind. Leben, p. 299 ; Murray, Rise of Greek Epic^ 

pp» 120 S6(^* 

^ Cf. Aitareya Aranyaka, i, 3, 1. 
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‘ him ’ IS strength and sap ; so he places in th-. K 
and sap. Again, the word ^ him’ I immortaHt 
immortality in himself. The Rafana is fthe I 

Prstha (Stotra). The Rajana is manifestly 
unites (the hymni) with L own Sain ^ 

not specially marked.^ I’rajapati, indeed is not si l T®' 

That is the symbol of Praia-noH ^ ^ ^narked, 

verses with ‘Ka’ in them for^Ko'i- sliould consist of 

of Prajapati. Then he 'recites t^iat is a symbol 

Speech^nleed is this 

wind ie perfect, epeedt. ’ ’ • That ™, mSh^u ‘‘ ju ' “ T)*’: 

“ Mrophe » Tree. ■ W.xing • with ,tre°n, fe, . c , 

has the word Svax/ and so fK i ? ’ f gi eat might, 

is dewribed as ‘ great ’ The bodv i*^ ?t-eat,’ for the day 

WC.WS (the h,™ “) witi th, “ ‘"-yy-fl'-o parts. He 

The b Jy indiTis^ orlitdt paTt. „a‘“ <™“>- 

are additions, x he increases the “tody bv^S “1‘* 
servants, and food,® (in usino.! thw j children, cattle, 

Tristubh Pa'das first,® thelthe PsLs oTlhe'' 

Haying Joined the first Pada of the / 
first Tristubh Pada, he pause- • havihl ” I T®®® 
the second Tristubh (Pad,), he'utter. thirilabS?«I“°H 
joined the third with the third' Tristubh ‘rPadal b 

a«s yaried, and the others wUrfcllol"”, ItiW 
He omits the second half-yerse of tl Z T 

hymn and the second of the mda This 

the mouth* bv thof the opening of 

. by that he utter, speech. By the monft iJeed 

J seems needed. 

KV., 120, 1. ’ ° Sacri/lce, p. le, n 4 ’ 

, RV., X, 120, 2. 

6 Read ian (i.e. tad). 

Rrobably not =‘ etc.’ in such « coo,. /yar yy 

2ft of enumeration, Which is very commftf;’ It may be the 

RV y„i, 69, 2 ; see Pischflf SXj i R 6 

® See notes on Aitareya Aran}akl%:'r 6 ’ iTf • 
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he utters speech. He recites these two (half-verses) before 
e Dvipadas.‘ Thus his Stotra verse is not separated by 

(verses), he recites the 
sudadohas (verse) ‘ of the milk-yielder.’ Food indeed is the 

mdadohas (verse). By food these joints are united. A^ain, 

mmortality is the sudadohas (verse) ; so he places immortality 

3 • -^§3,in, the sudadohas (verse) is the form of the 

Ahava call. So just as wood may be joined by a string or 
a pece of leather, the sudadohas verse joins all the Vedas (1 ) 
Then he recites the head (verses). They consist of three 
rcas. Three indeed are the bones ^ of his head; them By 
ese e unites. These three again are each threefold, and 
so make up nine verses. Hine indeed are the breaths in the 

head They have the word ‘ hymn ’ in them. This is the 
symbol of this day. (2.) 

Then he recites the neck (verses). They are three verses, 
ree u^eed are the joints ^ of the neck. These he unites by 
those. The last is an Usnih. It is the shoulder, large and 

Then he recites the collarbone ^ (verse). It is a Tristubh. 

^ ^erefore the^ collarbone’ is the strongest. The (verse «) 
ndra, the mighty arms of thee, strong one,’ is suitable to 
the arms. Then he recites *the strophe and antistrophe of 
e Rathantera. The Brahmana for them has been set forth 
already. Then he recites the Dhayya (verse). This is the 

side, therefore a woman lies on a man’s right 
SI e. Then he recites the Pragiitha of the Rathaiitara. The 

^ See ii, 11 fin. 

- EV., viii 69 3. 

■ i V' yCh sLt s”S, If 

i I i 5, 1 i zS.iS.fSM 

Ey., VI, 47, 8«. > JT . 
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Br^ma^a for it has been set forth already. The hymn i is 

Who alone ^ of mortals deserves oblation.’ He recites it by 

Badas Taking out the second verse of it, he imts in as second 

(verse) the second (verse) of the hymn,^ ‘ All my other friends 

have come.’ ^ Thus he interweaves the two sides to prevent 

t lem separating. Therefore he performs all actions by (the use 
of) both sides. (4.) 

Then he recites the hand (verses). They indeed are three 
These are the joints ^ of his hand. These he unites by those, 
e hrst IS in an excessive metre. This is the thumb. So the 
umb approaches all the fingers. The right side has the 
^-athantara, the left the Brhat, and the Brahmana for it has 
been set forth. These two sides, with Brhat and Eathantara, 

are of twenty-four parts. Twenty-four are the half-months of 

tile year, so that the year is made up. (o.) 

Then he recites the Caturuttara (verses). They are the spine. 

ey are twenty-one verses. Twenty-one indeed are the joints * 

of the spine. These he unites by those. They make up seven 

licas. Seven indeed are the metres, so that all the metres are 

ma J up. They have the word ‘hymn.’ That is the sjunbol 
01 this day. (6.) - ^ 


_ Then he recites the (sets of) eighty verses. He recites them 
m correspondence with the StotraWses, Gayatrl (corresponding 
to) Gayatra, Hsnih and Brhat! (sets) to Brhad and Eathantara. 
_ e Gdjyri (set) is the right side, the Usnih the left, the 

ihati the middle. In the middle indeed of the body is food 

w * Tristubhs there is a Tristubh in 

f ’ y belong to Yisvamitra, are corresponding, and 
have the word ‘ hymn.’ For Yisvamitra was the seer of that 
(hymn) The strophes contain the word ‘ great,’ and they have 
the word - magnify.’ ^ pt (the hymn) has the word ‘ magnified ’ 


EV. 

RY 


Kausitaki Brahmana, xxv, 6 ; 6. 

Hoernle, Osteology^ p. 36. 

Uvol-, 'rw Cl A 


^ Possib y this means as in n P- 36. 

Osteology, p ^ ^ Brahmana, xu, 2, 4, 32 (Hoernle, 

portion ohto spine P™“f®es of the abdominai 

is thirty-two, the spine itself in anuia and the number there 

ViSyamitra, cf. Kau^Itaki 



SANKHAYANA AEANYAEA. 


X X 

and the word ‘ great.’ It has the word ‘ great,’ for this day is 
described as ‘ great.’ (7.) ^ 

‘ Great Indra,^ who by might,’ and ‘ is magnified by Yatsa’s 

lauds : with this verse ^ he commences the Gayatrl (set of) 

eighty (verses). It (the verse) contains both the words ‘ great ’ 

and magnify. It (the htany) has the words ‘ great ’ and 

magnified. It has the Avord ‘ great,’ for this day is described 
as ‘ great.’ (8.) 

‘What joys thou didst bring, Indra,’ and ‘his praises 
magnify, great one ’ : with this verse * he begins the Brhati 
(set of)^ eighty (verses). It (the verse) contains both the wor&s 
‘ great ’ and ‘magnify.’ It (the hymn) has the words ‘ great ’ 
and ‘magnify.’ It has the word ‘great,’ for this day is 
described as ‘ great.’ ‘ May this delightful (Soma) for thee ’ 
and ‘ Hither, with thy bay steeds, Indra,’ are the two hymns.^ 
(The reason) why he recites them at the end is that he may 

commence the Usnih (set of) eighty verses (after concluding) 
with perfect Brhatls. (9.) 

‘Indra in the poured libations,’ and ‘He gains the power 
that mapiifies ; for he is great ’ : with this verse ^ he begins 
the Hsnih (set, of) eighty verses. • It (the Amrse) contains both 
the words ‘great’ and ‘magnify.’ It (the hymn) has the 
words ‘ great ’ and ‘ magnif/.’ It has the word ‘ great/ for 
this day is described as ‘ great.’ These sets of eighty (verses) 
recited together make up 720.5 720 indeed are the days and 

nights of the year. Thus by these (sets of) eighty he obtains 
the days and nights of the year. Some make into IJsnihs the 
Gayatris by means of the ends of the Samans ; others', again, 
add (to make the TTsnihs) (sets of) four syllables. From the 
Brhati (set of) eighty (verses) he takes out eighty (sets of) 
four syllables ; from the Kakubh Pragathas twenty- four (sets of) 
four syllables ; these 104 sets of four syllables he inserts in the 

3 seoti 9 ns 6-17, of. notes on Aitareya Aranyaka, i, 4, 

^ Tixf’ ..2 ! Srauta Sutra, xviii, 7-21 

- iiV., viii, 97, 1. 

^ m., iii, 44 ; 45. 

^ EV., viii, 13, 1. 
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4 Gayatris. So the Gayatris are turned into Usnihs. But 
one need not be concerned with thisd The (result) is here 
lought about. ‘ Sing to Indra the Saman ’ ; (the reason) why 
eci es ais - last is that he may commence the tvSa (hymn), 
(after concluding) with perfect Fsnihs. (10.) 

Then recites the msa (hymn^). The belly is the msa 

hymn. With it when tm/lo -l x 

J 7 1 . , . ’'Whatever is outside it 

would come into immediate proximity. Thus it matures what 
rs within the belly. Therefore many deities and many metres 
lecited in the (hymn). Therefore much varieo-ated 
^ food IS deposited in the belly. Then (he recites) the twolTai? 

T1i6ii 1i 6 r6cit6s tli6 DyiDcKiys YCAfT>£i i • 

so Itaf the DvipadSs serve .s a support, nj) “ “ 

iu es™^ “t? •"'1 Agni, recitiug it „ 

TlicH li6 r6cit6s tile AvaDana ^ TIia ATroir^fi 

so that support is obtained ^ TP ^^apana is a support, 

iorword. a)) ““St' 

Then te reches the Anustubh' tent. Speech indeed is this 

^ , »pe«th the ^nstnbh. So in speech he pieces speecT 
Te have gone to the sty, ye have gone to the sk, ■ • liTrt 
hymn « he approaches the gods. The lice - Hi (f M 
.nepiring sages,' > has the sv „5 - hy„n,' and'h; reS™ (f ift 

= EV.*^® ‘n® t*-“«formation. 

is a metaphor frM^cooldM '*’7'^ Brhatl 

_ ^ RV., vm ggg PiQoiipi iw 

Sidita^RV., (iih 4 oTEggeling,“!h^^^ h and for the Aindragna 

_ M. 6 . insertion, which expiates the las^ ,- 

1, o, 2; Satapatha Brahmana, riii 693. 43,7tp-^ ^ Aranyaka, 
^rm, 17. ■ ’ > ■“> feankhayana Srauta Sutra, 

KV.,'^viii,^34f 1 ^- 15 ?®’ for ya^^a. The reference is clearly to 

RV.,'^tW, 6? 4®'“ correctly, prat 7 iatha and kavivrdha ; see 
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perfect. The last verse is in Gnj-atrl, and by reason of it it 
IS perfect. In i ‘ Thou art the great ruler here ’ there is the 
word 'great, for this day is described as ' great/ ( 15 ,) 

Then he recite.s the hundred Tristubhs. The Tristubh is 
^dra s metre ; so he perfects him with his own metre The 
Hiranyastupa 2 hyinn Yatautlya® hymn correspond to 

le ^ r rat and Rathantara. For the Brhat and Rathantara are 
put in front. The Sajanlya ^ hymn and (the hvmn s) ' Priests 
mar to Indra the Soma’ make up tiventy-seven verses' 
Iweyj^seyen are the Yaksatras; thus he obtains the maiestv 
of Ae Ny-satras He should recite (a hymn) of Vi.svamit?a, 
for ^Lsvamitra beheld it. He should recite (a hymn) of 
amadeva, for that is pleasant « to the gods. He should recite 
(a ymn) of ^ asistha, for that is best for the gods. Then 
before the Hdubrahmiya ? (hymn) he recites (the verses) with 
interwoven Padas. All desires, indeed, are within this hymn. 
Just as having shut cattle in a pen one puts a bar and a pm« 
(to keep them m), so by these intertwined verses he grasps all 
c esires on either side and places them in the body. Ao'ain of 
t le Hdubrahmiya hymn the last (verse) has the word ‘'hymn.’ 

at IS the symbol of this ’day. He concludes by repeating this 
(verse) thrice. Having concluded he mutters the Hkthavirya. 
yie one-day form comes fir^ ; the one-day is a support, ‘ so 
that ^suport is obtained. The Mahavrata ‘form comes next. 

in Ihou art great’ there is the word ‘great,’ for this day 
IS described as ‘ great.’ ( 16 .) 

Reckoning in the sudadohas verse, recited once, which has 
to be supplied throughout the litany, but without the silent 
recitation, there are a thousand Brhatls. In this thousand 

; see S.tra, xviii, 18 . 

4 P’ ’ Sankhayana Srauta Sfitra, xviii, 19 ^ 3. 

6 hymns referred to are iii, 43 • iv 16 • vi; 91 

, Aitareya ik„ Vka if 2 V 

• , yii. 23 ; Sanldiayana Srauta Sutra xviii 19 10- 9f7fi ti?" 
mterweavnig of. note onAitareya Aran?aka, 5 2 ; v’ 3 i E-eU/ 

^ 1 Z.BJf.G., xixvii’ 106 . ^ -Eggehng, 

= fe Tn the MaW^a * 1 '® like it. Add. to diet. 

Cf.note onAitoeyair ny?kTV^^^^^^^ Srauta Sutra, xviii, 20 , 8. 
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.brliatis tliere are t 


da,\'s 


a ii 




i 


i.4 .IX^. 


ireci Tears. 


■-SIX thouStiiid STilauics. So many are 

years; thus he obtains the days of 
Some say (the thousand) is composed of 
Amisrabiis. Speech indeed is that day, speech the Anustubh 
speech all beings ; again, speech is this all, so they say. ' But 
it is fixed that it is composed of Brhatls. For he that gives 
heat here is connected with the Brhatl ; so he perfects him with 
nre. Three times he calls (to the Adhvaryu). Three 
se Avorlds ; so he obtains these worlds. The Yaiya 


Ills own met' 


iiuieecl are 


Terse is h 


rom the one-day (rite). The one-day (rite) is 
so that support is obtained. They loosen the swing, 
before the secondary rasal - cry is made. He descends towards 
tJ'" east (to meet) him who bears the Graha as he advances. 


a' si: 


8.1 


til 


- ... C4U. V 

lists liway to the west the plank of the swing. Toiichino* 
the G-raiia, he niiitters, ^ This 'victory I have won, let me be 
associated with it, lest I seiner myself from this victory.’ The 
Atigriihya G im Yisvakarmaii. Prajapati’s indeed is this day, 
1 1 a japati is isTakarmaii ; thus he perfects him with his own 

Tiiis day Indra proclaimed to Ahgiras, Ahgiras to Dlro'ha- 
tamas. Therefore did Dirghatamas live ten lives of man. This, 
too, fte Esi has recorded, Hirghatamas, son of Mamata, in the 
woids^^ In the tenth stage of eld.’ If a man desire life, this 
is the .Sastra to use, so said E:au,sltaki.4 So he who knows 'thus 
and recites (the litany of) this day, lives all his life in this 

u Olid and obtains immortality and imperishableness in the 

world of heaven-, ( 17 .) 

e choose that of Savitr ’ is the strophe of the Vaisvadeva^ 

* .neail with the Berlin and Bodlei-in • -f- *• ' ..t 

Maranti iac ^atam.^aUara- 

lur tills and the folio wino- cf r ^ - 

P. 102: note on Aitareva A 

yii, I read, of couise, ^ Srauta Sutra,’ 

^ Eepeltedb- «ferrS\rfnl^^^^ decade.’ 

7 ; -xv (Kaholai The wd 1 a n^pm • f ‘ and again in iv, 1 ; 

distinguish two membeh at W of th P^bably 

® P?*‘*iaps the Kausitaki par excellmck Kahola, the 

Tliis sect;io.ii eontsiins thp -fz-v-w 4.1 , a * a 

.Soma-pressing., See RT. y, 82 1-3 • note oVau evening 

Sankhayana Srauta Sutk, xvlli, 22 ’and 23 Aitareya Aranyaka, i, 5, sl 



SANKHATANA ARANYAKA. 15 

(Sastra). (The strophe) contains the word ‘nreat’ because of 
the occurrence; of ‘we choose.’ (The Sastra) has the word 
great, tor this day is described as 'great.’ ' To-dav o-nd 
Savitr ’ is -the antistrophe.^ It contains the word Welt 
because of the occurrence of the words ‘May we win aU good 
_ mgs. (The Sastra) has the word ‘ great,’ for this day is 
c escribed as ‘ great.’ ‘That desirable greatness of the god 
Savitr IS a Savitr hymn.^ It has the word ‘ great ’ for this 
day .3 descriW a, -.rea./ -They, We„ Ld iaS, all 

.a %mn Mo heaven and earth. (The verse =) 

^ idely-capacious, great, never-failing,’ contains the wold 
great, for this day is described as ‘ great.’ ‘ Why has the host 

ti ““ “ •» ‘ho 

( e verse) We^ blame not the bowl of great birth ’ contains 
e wor , great, for this day is described as ‘ o-reat ’ ‘ Of 

to the All-gods. Tor that is the water of the gods. He 
places a Nivid m the (hymn) of the one-day rite. The one-day 

Slav n of thJ) 

one- day rite is addressed to VaisvSnara.s The one-day (ritel 
IS support, so that supiJbrt is .won. ‘ The Mariits lushino- 
onwards with gleaming lances,’ is a hymn ® to the Maruts! 
(ihe hymn) contains the wc»-ds ‘mighty’ and ‘o-reat’ in ‘Yo 

a hvmn’io t<?Vt f ' ^^e fair refulgence was established ’ is 

The last (verse), ‘With himiiis of 
migM hath Agni now been praised,’ contains the word ‘hymn.’ 

la IS le s^-^mbol of this day. These are the hymns of the 
Agnimaruta (Sastra). ^ *be 

rahnian(n.) IS the Agnistoma. Brahman is this day So 

they place Brahman in Brahman. They obtain imiumdalitv 
observe (the ritual of) this day. (18.) ^ 

2 gives ma/i, as c^Alma/n below. 

4 /PV 4 1 -iVV., IV, 0*3, 1, 

■irX-5 ^3-foO. 5 RV 1 ifio o 

VBV., vl61. VRv’i’iS;’ ?' 

® RV., iii, 3. ^ RV ' V 1*’ ’ 

Of. Aitareya Aranyaka v 3 9 fin Vi* a • x RV., i, 141, 1, 
the Mahavrata. j j 5 - • e Agnistoma is the Prakrti of 



ABANYAKA. 

lb 

AdhyCiya HI- 

r,-- -r,^W^ 1 beins about to sacrifice, cbose Aruni (as 

Citra son, Svetaketii, saying, ‘ Perform the 

the priest). (the King) addressed, 

sacrifice. H . - .^^^trnna. I.s there a secret place “ m the 

‘ ""f jo "thou wilt set me, or is there any road and wilt thou 

world ^ ^,yoli that road leads ■> ’ He said, ‘ I do 

set me in t teacher.’ Going to his father 

ot know dmt. ^ I J ^ How shall 

he asked h - - ^ . 3 . ,p, „ot know tluit ; we will learn 

I reply . 1 knowledo:e, for even others give to us. 

in his house an gar -\yith 'f uel in his luind he went to 

Come, we wi_ . ^'t nu; approach tliec.’ He said 

Citra Gangyayam, sa}^ o> _ Pnowhahve of Brahman, » 

to him ‘ Thou art fit to receive the k um lea„e _ . , 

to mm, an Iirond. Como, I will instruct 

since thou hast not been piomi. 

‘’“a Ja ■ Those ,vho aq»rt Isom ihis »ovM oil go to the moon. 
Their breaths swell the first lortnight (oi the mooij) , in _ie 
oooid it brings them to birth again.' The moon is a so the 
C ot ate ™rid of honvou,^ Khn nho o.„, eos.-ov,. .t send, 

.1 1 1 viiLt 1 ( r 1 v'Tvftvjvivi ei SfVHivHriUHUidtts 

1 More likely than the obvious v.l. l.at.^ppan 

rccGHsion. . i y,,vcfApi(>vis ) (i.sv/(X fiiul suggested 

3 The question is I'f f i, r ( ^ „,vstcrv is in place, awl too much need 
by Mas Muller, would H case- H sat i.sfacioriVy as ‘ Is Ifiere any 

not be made qt it. (,j„, p,^,l, i.,, n, ; Saukara- 

end of transmigration 'linsatisiactory anyaw. lUal.o for ^myaUmo 

and rendere vapm “ '.' l"or"is it 

sis-* t«. 

the test, if less easy, is certam. a,.., - u’s ver.sioii. Max Muller’s 

‘‘Gladdens them not,’ ui hankm.ui.maas 

conjecture «p«rapak?c is not na^'sw ,.(.„trc of the Devayana and 

5^1 follow Deussen. Vo . " 1 , c m ^ Saulcarananda, Cowell, 

Pitryana, and sends t''« . "j,’,,,. tL' tlicovv, cf. Brhadfiranyaka 

Ma/Muller, take ^te as^ 1 ‘ i Un j,, 

Upanisad, VI, 1 (-7 ^ ^ - with wliowi view of the prionty of 

Sechzig Upmtshad s, PP' P'V 1 , .n.,.,,. Max Miiller recognises 

these two Upamsads to the ,.„a is .set free at once ; 

two classes ; th® former, whiGmaiju^^^^ tl ^ <get 
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on; him who answers it not, it rains do'sra on earth, hecomina’ 

itself rain. He is born on earth as a worm, or a grasshopper, 
or a fish, or a bird, or a lion, or a boar, or a snake (P),^ or 
a tiger, or I- man, or another creature, in one or other station 
according to his deeds and his knowledge. Him, when he has 
arrived, it asks, ^ Who art thou?’ To it should he reply, ^ 
^ From the light I came as seed, 0 seasons, from that produced 
as the fifteen-fold fatherland. In the man as creator ye placed 
me, and by man as creator impregnated the mother. I am 
born and again born as the twelve-month (year) and the 
thirteen -month (year), from the twelve-fold, the thirteen-foM 
father. I know this and I recognise this. Then do ye bear 

1 Parmoan. Saukararianda has dandamkcwisemJi vasahdad vr^dkadih 
Bohtlinyk’s^ic?. compares ‘wild ass’ (Atharva Vedca,' Paipp. j 

‘Beisstier, Deussen ; ‘dog,’ Weber, Pad. Stud., i, 396. 

- What follows is in verse, and as it has been much misunderstood 
(even in Bloomheld’s Vedic Concordance) I give the test as I restore it— 
'hicciksundd rttii o rctti dhhrtcan pciHCadasdt pvusutcit pitrydvtttcis | 
tanmd pumsi kartary erayadlivam ptmisd kartrd mdtari mdsismca || 1 11 
sajdyamdna upajdyamdno clvddahitrayodasopamdsah j 
dvadaiatrayodasena pitrd sam tad vide Ciam prati tad vide Ciam 
tan martavo 'rnrtyava dbharadhvani || 2 || ’ 

I keep erayacUivam ; Deussen suggests airayadhvam, but the augment is 
no needed. For the of thy ordinary recension (including the 

Berlin and Bodleian MSS,), or the mdsuikta of Saiikarananda’s recension 
adopted by heussen I read ma-ad,mca as 2nd plur, perf. with strong form 
(Whitney, kangknt Grammar, p. 284) metri causa. Bloomfield, p 588“ 
conjectures nisincata, but this would hardly have been corrupted, and the 
conjecture ignores the fact that, though the first two Padas are in Jagati 
the third and presumably the fourth are in Tristubh. The verse occurs in 
Jamimya Brahmana, i, 18 ; 50, where tam ma pumsi is, of course, palieo- 
^aphically the same as tan, which {=^retas) I prefer, and the last Pada 
le^s pmMoli hartur matary asisihta, also a Tristubh. In v. 2 javamana 
is Deussen s certain restoration for jaya (Berlin reads jayaminah, only 
b lowing how eagr the omission^ was). For dvada-rntrayodasopamasaji 
CotcIIs ms. a, Berlin and^ Bodleian MSS. have dvadasatrayodaso masah 
Sankaranandas recension trayodasa upammah, which gives perliap.s the 
pronunciation of the real text, though it is much more probably as in 
P_ada_3. I read sam, not asarn, and metri causa begin a new pida with it ■ 
vide I recognise as a verbal form, not an infinitive In his version Towpli 
accepts one view of Sankarauanda that rtavah is in the first verse abl. 
in the .second acc., and that vide is infin., asam, ‘ I was ’ Deussen takes 
the other view of Sankarauanda in the’first case, iM both cases ri-Mv 
of rtam/i as voc., but adheres to asam, vide as infin., and reads mttmlvl 
for amrtyave,^\ic\x is unnecessary, since we need not take the v4rb as 

MQ PI, W® ^ collection reads arabhadhvam, like Anand 

Mb. Gh. Max Muller agrees with Cowell, and both render the first two 
second persons as if third persons. Anand. has raisilYa. Cf. J.A.O.,S.,xix 118. 


c 
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me, seasons, to deatlilessiiess. By that truth, that penance, 
I am the season of the seasons.’ ^Who^ art thou?’ ‘I am 
thoii.^ He then sends him on. (2.) 

He haying reached the road of the gods arrives at the world 
of Agiii, then at the world of Vayu, the world of Yaruna, 
the world of Indra, the world of Prajapati, the world of 
Brahman,^ Of that world ^ is the lake Ara (of enemies), the 
moments Yestiha (which destroy the sacrifice^), the Yijara 
(imaging) river, the Ilya^ tree, the Salajya^ city, the Aparajita 
(unconquerable) palace, Indra and Prajapati the doorkeepers, 
the hall Yibhii, the throne Yicaksana, the couch Amitaujas 
(of unsurpassed splendour), the dear Maiiasi (spirit of mind), 
her peer CaksusI (spirit of the eye), who weave'* the worlds 
holding flowers in their hands, the Apsarases, Amba ® and 
Ambayavl, and the streams Ambayah. The knower advances 
to that world. Brahman says of him, ^Eim to meet him 
with the glory due to me. He has won the imaffino- river. 
He shall never grow old.’ (3.) 


^ ^ Who am I ? Who art thou ? ’ in Saiikarananda’s recension. The 
father and son are both here identified with the year of twelve or thirteen 
months (tipa'indsa is curious and- refers to the intercalary month). The 
question ‘ Who art thou V is probably the moon’s (so all the translators). 
It might be rhetorical, and the omission of iti is doubtful ; see Syyit. 
jPomjA., V, 533 ; Eggeling, S.B.R, xli\, 61, 355. 

2 We need not doubt the personal Brahman anywhere in this Upanisad. 
On the other hand, neither the Aitareya Brahmana nor Aranyaka, iAii, 
know him ; cf. von Schroeder, Ind. Lit, p. 91. 

^ Cf. Chaiidogya Upanisad, viii, 5, 3, where occur the Somasavana tree, 
the Aparajita city, the Prabhuvimita, and the Airammadiya lake, the Ara 
and Nya seas, etc., and Weber, Jnd. Stud., i, 398, 399. 

^^This is Weber’s rendering, taking ye^i from yaj. It is admittedly 
conjectural, but is read in Cowell’s M'SS. and the Berlin MS., and is 
probably correct. 

5 Sahkai’aiianda derives it from ila, so evidently read ilya, not ilpa. 
Deussen accepts this. Cf. Hillebrandt, Ved. Myth., iii, 312, n. 3. 

« ‘ Protected by bow-strings thick as Sfd trees,’ Deussen with Saiikara- 
nanda. 


dvuycito (not ^tau as Sahkarananda) and probably cciiva for vcti c(x> 
should be read, ’Fotjagcmi, a nihili, jaganti, an easy corruption 
as the i is easily confused with an a4. Below Deussen joins ‘with my 

glory’ with the following words, but this is against their place in the 
sentence. 


8 Weber, p. 183, has ambdycivak, like Anand. MS. Gh. The form is 
irregular, and may be an error for ambayavih. The exact sense of these 
expressions must remain in doubt, but probably they are all variants of 
‘ mother,’ Bohtlingk’s Diet, s. vv. 
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Five hundred Apsarases advance towards him, a hundred 
with fruit ' in their hands, a hundred with unguents, a hundred 
with garlands, a hundred wdth garments, a hundred with 
aromatic powders. Him they adorn with the ornaments of 
Brahman. He, adorned wdth the ornaments of Brahman, 
knowing Brahman, advances to Brahman(n.). He arriv^es at the 
lake of enemies. He crosses it hy his mind. Men who know 
but the present, on coming to it, are overwhelmed. He arrives 
at the moments which destroy the sacrifice. They flee from 
him. He arrives at the unaging river. He crosses it by his 
mind alone. His good deeds and his evil deeds then .shake 
themselves off.^ His dear relatives obtain his good deeds, his 
enemies his had. Just as a man driving on a chariot may 
look down at the wheels of the chariot, so may he look down 
^ day and night, good deeds and evil deeds, and all opposites. 
He, severed from good, severed from evil deeds, knowing 
BraJaman, advances to Brahman (n.). (4.) 

He arrives at the Ilya tree. The odour of Brahman reaches 

im. e arrives at the Siilajya city. The savour of Brahman 
reaches him. He arrives at the unconquerable palace. The 
qflendour of Brahman reacTies him. He arrives at Indra and 
Prajapati, the doorkeepers. They flee from him. He arrives 
^ the hall Yibhu. The gllry of Brahman reaches him. 
He arrives at the throne Vicaksanii. The Samans, Brhad 
and Eathantara, are its eastern ^ feet ; §yaita and Haudhasa 
Its jestern feet ; Yairupa and Yairaja the sides south and 
north ; Sakvara and Eaivata the sides east and west. It is 
knowledge, for hy knowledge he discerns. He arrives at 
the couch of unsurpassed splendour. It is breath. The past 
.nd the fature .re its eastern feet, prosperity .ad food tS 
western feet; (the Samans) Bhadra and Yajuayajiuya are the 

= ‘ornaments,’ a mere misreading. 

dhunvate, dhunuvaie, J.R.AJi ° variants dhunutevu, 

MmS,Ts SrnoTrerelf 

I read tiraieye, see Whitney^on AtW vKv 3® S 

Brahmana, viii 12- TAir»n’nivo Aitareya 

a Branmana, n, 24. In Latvivi^no 

i. 401 “ifei?: S,1, “SS”’ “ ■»“*. 
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(bars) at the bead ^ (and foot) ; Brliad and Batliantara are the 
(bars) across ; the Rc verses and the Samans the cords ^ running 
east (and west) ; the Yajus verses the cords across; - the rays of 
the moon are the cushion ; the IJdgitha the support prosperity 
the pillow. Thereon sits Brahman. The knowmr first mounts 
on it with one foot. Brahman asks him, ^ Who art thou ? ^ 
To him let him reply. (5.) 

I am the season, of the season, born of the ether as womb, 
as seed from wife,^ the glory of the year, the soul of all that 
has been. Thou art the soul of all that has been. What thou 
art, that am I.' He says to him, ' Who am I ? ' ' Truth,’ 

let him say. ^ What is truth ? ’ ^ That which is other than 

the gods and the breaths, that is being {mt) ; the gods and 
the breaths are that This is called by the (one ''^) 

word ‘'truth” {satti/am). Such is all this; all this art thou.’ 
So he says to him. This is laid down in a verse. (6.) 

'The indestructible, which has the Yajus as belly, the 
Sanian as head, the Be as form, he should be known as 
Brahman, the Rsi, composed of Brahman, the great one.’ ^ 

He says to him, ' How dost thou obtain mj male names ? ’ 

‘ By breath,’ he should reply. ' H^w female names ? ’ ' By 


braehylogy^of ^lead (and feet),’ I think. So 
Max Muller, with Cowell. Max Mliller takes ird as ‘earth.’ 

- S 9 probably being used in Atharva, xv, 3, 6. ‘ Cornices,’ Cowell 

with ^uiJtarananda ; ‘ Langsborten ’ and ‘ Querborten,’ Deussen ; ‘ Aufziw ’ 
and EmscMag,’ Weber ; ‘ sheets,’ Max Muller. 

/J {udgithop^ an irregular Sandhi). The upasrlh 

of the scholiast, though accepted by Max Muller and Whitney (on Atharva, 
XV, 3, 8), IS merely a dittograph of srlr following. Cowell’s udgUlio ^paras 
ca yak with his MSS. and my Berlin and Bodleian MSS. is a corruption 

as in Atharva, l.c., may be 

supported by my MSS, and must be right ; hhayai 
of Sankaranmida is impossible. The version above agrees with that of 
Co-wdl and Deussen in substance. Max Miiller has ‘sprung from the 

Thftu lumiLusYrahman) 

wbvh present, 

the , r® and all elements is the Self,’ but despairs of 

fb w ^ ??i’ ^necessarily it seems, for bhayai is an easy error 

for and the other variant etat not difficult for retas. ^ 

ihe Beilm MS. actually has ekayd. 

is „4 
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speech. ^ How neuter (names) ? ' By mind.' ' How scents ? ’ 

‘ By smell.’ ^ ' Hoav forms ? ’ 'By the eye.’ ' How sounds ? ’ 

'By the ear.’ ‘How the savour of food ? ’ ‘By the tongue.’ 
' How actions ? ’ ‘By the hands.’ ‘ How pleasure and pain ? ’ 
‘By the body.’ ‘How joy, dalliance, offspring?’ 'By the 
organ of generation.’ ‘How moving?’ ‘By the feet.’ ‘How 
thoughts, what is to he known, desires ? ’ ' By intelligence 

alone,’ he should reply. To him he says, ‘ The waters indeed 
are my world this is thine.’ What victory, what success, 

Brahman has, he wins that victory, he attains that success, who 
knows this. (7.) % 

Adhfjdya IV. 

^Breath is Brahman/ says Kausitaki. Of this breath 
which is Brahman the mind is the messenger, the eye the 
protector, the ear the proclaimer, speech the tirewoman. He 
who knows mind as the messenger of this breath which is 
Brahman becomes possessed of the messenger, eye as the 

protector becomes possessed of the protector, ear as the 

proclaimer becomes possessed of the proclaimer, speech as 
the tirewoman becomes "^Dossessed of the tirewoman. To 
this breath which' is Brahman all these deities, unasked, pay 
homage , so to him who kno^s this all beings, unasked, pay 

homage. His secret rule 2 is, ^ One must not beg.' ' Just 

as one having begged through a village without getting 
anything sits down, (saying) , ^ I would not eat anything given 
fiom this (place),' then those who formerly refused him invite 
him, thus is the rule of him who begs not. The mvers of food 
invite him, (saying), ‘ We give.' (1.) 

^ Breath is Brahman,' so says Paihgya. Of this breath which 


Tirana and gJ^dma are so alike in Devanagarl that one need have little 
hesitation in accepting here ghrana with Cowell’s MS. A, the Berlin and! 

de^ctsivX^Pfho?'^^^^^ ^ smell,’ and frequently is used 

ecisively 1 a that sense especially when a verbal form of prd 7 i is used 

th^sHr^'^^^ Anquetil) after the eye, touch and 

Such a use is decidedly against Oldenberg’s theory of the meonino' nf 
‘worship.’ Of. Deussen, Phil, of 

see Oldenberg’s articles, Z.D.M.G., 1, 457, and Ev, 70. ’is rendered 

‘ housekeeper ’ by Max Miiller ; ‘ waitress ’ by Dem;en ’ 
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is Bralimaii after speecli the eye enyelops ; after the eye 
the ear envelops ; after the ear the mind envelops ; after 
the mind breath envelops.^ To this breath which is Brahman 
all these deities, unasked, pay homage ; so to hini who knows 
this all beings, unasked, pay homage. His secret rule is, ‘ One 
must not beg.’ Just as one having begged through a village 
without getting anything sits down, (saying), ' I would not eat 
anything given from this (place),’ then those who formerly 
refused him invite him, thus is the rule of him who begs not. 
The givers of food invite him, (saying), ‘We give,’ (2.) 

Then follows the obtaining of a choice portion of wealth. 
If a man desire a choice portion of wealth, on the night of full 
or new moon or in the bright fortnight under “ an auspicious 
Naksatra, on one of these seasons, he places the fire, sweeps 
round, scatters (grass) about, sprinkles (water), purifies (the 
ghee),^ and bending his right knee offers oblations of ghee 
with a ladle. ‘ The deity, speech by name, is the obtainer. 
May she obtain this for me from N. IsT. To her svaha. The 
deity, smell ^ by name, is the obtainer. May he obtain this for 
me from 1!^^. N. To him avaha. The deity, the eye by name, 
is the obtainer. May it obtain thfs for me from H. To 
it svdhd. The deity, the ear by name, is the obtainer. May 
it obtain this for me from IST. iST. To it svdha. The deity, 
mind by name, is the obtainer. May it obtain this for me from 
H. hr. To it svdhd. The deity, intelligence by name, is the 
obtainer. May she obtain this for me from N. N. To her svdMJ 
Then, having inhaled the fragrance of the smoke, and having 

^ This appears the best rendering of the somewhat doubtful text, 
amndkate being a 3rd sing, from a by-form of nidk. The reading of 
Sahkarananda and Max Muller, drundhe, may be dismissed as a facile 
conjecture, and ^Cowell’s conjecture, drudkyate, is not necessary. For the 
sense, cf. Taittirlya Upanisad, ii. Max Muller renders ‘stands firm* behind,’ 
and reads sTotTctp<xTcistd.t^ which, though not essential, is very probable. 

2 The absence of vd after nahatre suggests three seasons {parvan\ 
each to have an auspicious_ Naksatra. Sahkarananda thinks there are 
four, the dark half being a vihcilpcc ! Cowell gives four, Deussen three 

3 toitted by accident in CWlFs text, sthkarananda’s recension has 

with a ladle, or kam$aJ Cf. Brhadaranyaka Upanisad, vi, 3: 

tnfra, xn, 8, for the ritual. ‘ * 

Possibly ghrdno should be read, the unusual gender helping the 
alteration to j9r(Mo. Similarly, in iv, 4. ^ 
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anointed his limbs with ghee, he should go forth, restraining 
his speech, and declare his desire (to the man in question), or 
send a messenger. He then obtains it.‘ (3.) 

Then follows the divine desire. If a man desire to be dear 
to any man or woman, or men or women, on one of these 
seasons, he places a fire and offers in the same manner oblations 
of ghee. ‘ Thy speech I offer in myself here, svaha. Thy 
smell I offer in myself here, svaha. Thine eye I offer in 
myself here, stdhd. Thine ear I offer in myself here, svdhd. 
Thj' mind I offer in myself here, svdhd. Thine intelligence 
I offer in myself here, svdhd. ’ Then, having inhaled tli^ 
fragrance of the smoke, and having anointed his limbs with 
ghee, he should go forth, restraining his speech, and should 
seek to place himself in contact (with the object of his desire), 
or should stand in his wind addressing him. He indeed 
becomes beloved ; of him they have desire. (4.) 

Then follows the restraint of Pratardana.^ They call it the 
inner Agnihotra. So long as a man speaks, so long he cannot 
breathe. Then he offers breath in speech. So long as a man 
breathes, so long he cannot speak. Then he offers speech in 
breath. These eternal, immortal, oblations he ever offers, 
awake or asleep. Again, other oblations are not eternal, for 
they are compact of action, 'therefore ancient sages did not 
offer the (ordinary) Agnihotra. (5.) 

The hymn is Brahman,’ so says Suskabhrngara. Ijet him 
worship it as Be. All beings, indeed, are won by worship ® 
for his excellence. Let him worship it as Yajus. All 
beings indeed, are yoked to him for his excellence. Let him 
worship it as Saman. All beings, indeed, bow to him for his 
excellence. Let him worship it as prosperity. Let him 
worship It as glory. Let^ him worship it as splendour. Just 


of wWof chapter are cunoiis e.xamples of sympathetic magic, 

Altmdisches Zauherritual ; 

“ Of Siiltiid BSbman^ S^avidhana Brahmana, ii, 5 ; 6. 

of 1 Pov V -ti ’ •’ ^ teacher. The similarity 

^ a Cited by Deusseii is not obvious. 

pmacht, p^ssen ; will praise him. Max Muller, who renders also below 
will jom before him.’ The Berlin MS. has abhjarcante. 
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as It IS among the Sastras > the most prosperous, glorious, 
and splendid, so among all creatures he ’W'ho knows this 
ecomes the most prosperous, glorious, and splendid. The 
Adhvaryu prepares the self to be connected with sacrifice ^ 
and ^mpact of work. _ In it he weaves what is compact of 
le Yajus. In what is compact of the Yajus, the ITotr 
weavns what i^ compact of the Ec ; in what is compact of 
he Ec the Udgatr weaves what is compact of the Saman. 

He IS the soul of the threefold knowledge; he is the soul 

oi Indra, who knows this. (6.) 

Then follow the three meditations of Sarvajit * Kausitaki. 

arvaji Kausitaki adores the rising sun, having put on the 

sacrificial thread, and having brought water, and having thrice 

sprinkled the cup of water, (saying), ‘Thou art the scatterer; 

sea er awaj my sins.’ In the same manner (he adores him) 

at the zenith, (saying), ‘ Thou art the utter scatterer • utterly 

scatter away my sins.’ In the same manner (he adores him) 

at his setting, (saying), ‘Thou art the complete scatterer- 

completely scatter away my sins.’ Thus, whatever evil by 

ay or night he does, this he scatters completely.® There'- 

^e, he who_ knows this in this^ manner adores the sun. 

Vhatever evil he does by day or night, this he scatters 
completely. (7.) 


by Cowell, and Max Muller, 
&i.|, xli. p xiv Sastra. Of. Eggelingi 

J Sankarananda reads and translates aistakam ; hence Cowell’s version 
‘ connected with the sacrificial bricks.’ For the sense cflTZt’ 

the&e translates above, ‘conceives 

meeiSL'^Slfv LldTI’’ Sankaranandal 

pram) is self of the threefold knowledge ; he indfed is^th^Sf oTit rof 

el HiUebrandt, Fed ifyz/i., iii, 271. ’ > > ^or varga. 

Omitted in Anand. ed. Akarot is curious ; see p. xiv. 
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Then on every month, on ^ the night of new moon, let him 
adore the moon when it is seen in the west in the same 
manner, or^ let him throw towards it two blades of youno- 
grass,- _ (saying), ‘That fair heart of mine resting in the 
moon in the sky, I deem myself to know. May I never 

weep for misfortune to my children.’ His children ^ die 

not boforo him This ris fTio -p ^ ■* 

rri 1 ! 11 1 „ ^ lias a son. 

Having recited 

fTr. ! r be thou united,’ 

laj thy draughts, may my strengths be united,’ ‘ The 

drop which the Adityas make to swell,’ he revolves rouM 
his right arm, (saying), ‘Increase not by our lives, children 
and cattle ; he who hates us and whom we hate, increase by 
Ls life, children, and cattle.^ So I turn the turning of Indra • 
so I re-turn the turning of Aditya.’ (8.) 

Then on the night of full moon, let him adore the moon 
when seen m the east® in the same manner, (saying), ‘Soma, 
eUng, art thou, the wise, the five-mouthed, Prajapati. The 
Brahmana is one of thy mouths. With that mouth thou 
dost eat kings. With that mouth make me an eater of food. 

Jb® W l=by rndhths. With that mouth thou eatest 

tne lolk.' With that mouth make me an eater of food The 
hawk is one of thy mouths,^ With that mouth thou’ eatest 

howve? nee°d'Sv mean® h ‘ which, 

uowever neea only mean hav mg come,’ as Deussen takes it. 

In that recension is read he shoots his voice in a blade of <^rass ’ In 
Mnda®'’ln duller follows SaiikarS- 

te7iamrtasvesane, as m iv, 10; cf. j.A.O.S., xiii, p. 

So in ivl'^ 10 plural is quite impossible in a case like this. 

nt Taittiriya Samhita ii 3 5 ‘I- iv 14. i 

Of. ahso Atharva Veda, vii, 81, 6. ^ n, o, o, o , iv, 14, 1. 

nAqui^toma & Henry, 

west iSs'coSection Ini. 

n 9*. Cahn’d ki ll 7 ^* ' ^ i passage, ibid., p, 280, 

n. -I , oaland, Ae7i Indogerm. LustrahegebruiJc, p. 10 ^ 

In view of paicat in iv, 8, this must be the sense ‘In front’ 
Sankarananda followed by Cowell 

+I.I ™®,^«“™rent phrase in the Brahmana texts is a clear reference to 
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birds. With tliat moutli make me an eater of food. The 
lire is one of tlij’ mouths. With that mouth thou eatest this 
world. With that mouth make me an eater of food. In 
thyself is the fifth mouth. With that mouth thou eatest all 
creatures. With that mouth make me an eater of food. Do 
not diminish ^ with our liyes, children, and cattle ; he who hates 
us and whom we hate, diminish with his life, children, and 
cattle. So I turn the turning of the gods. So I re-tiirii 

the tuniing of xlditya.’ So (saying), he reYolves round his 
right arm. (9.) 


"Then, when he consorts*^ with his wife, let him touch her 
heart, (saying), ^ What in thy fair heart rests within Prajapati 
(the^ mooii), thiough that, 0 mistress of immortality, mayst 
thou never weep for misfortune to thy children." Her children 
die not before her. (10.) 

Then, vs lien coining back after absence, he should smell ^ 
the head of his son, (saying),^ ^From each limb art thou born ; 
from the heart thou dost spring; self indeed is thy name' 
soil , li% e thou a hundred autumns, H. So he utters his 
name. ^ Be'^ thou a stone ; be an axe ; be ^ gold indestructible ; 
splendour mdeed is thy name, son; live thou a hundred 
autumns, iN, N/ So he utters his name. Then he embraces 
him (teaying ), Even as Prajapati embraced creatures for their 


must reject Saiikarananda’s version, adopted bv 

the moon’s waxing and wanLgfand 
renaei s giadclen (us) and destroy (us) ' or ' our enemv ’ resnoot/vplv 

the relative claiJe 

alone. The difference in the ideas is remarkable, though not eontradictorv • 
lives are instruments in the first case, objects of comparisof 
secon ^ cf. Deussen, P/uL of the Upanishads^ p. 218 n 7 • Sechzicr 

pp"'!, ^ 

Bead probably sciTyivlsyciyi (fourth /m. ° i 

siigo-ested b\r Dpncoor. ‘ Class nom vts), or veksymi, as 

it The“ Bm-iin i ^ may be voc., as Deusseii takes 

k-daymi. Sahkarananda Mentions the v 1 

^ See na Msmat^ cf. iv, 8. ' 

^ IbiU, p! “2^^ ® ^ ComordMice, p. 33^ ^ 

‘ wid|ly scattered^ Sahka?ananda^^^^ ’ ' ’“'®®^ttered,’ Deussen ; 

Sahkarananda has, ‘he ritters his name.’ 
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safety, so do I embrace thee, JST IST ’ ^ • ■. • 

riVEf- AOV ‘T. T • 1 rv / “ mutters in his 

Gcir, i.0 liim 0 bouiitGons nncA i, 

‘ 0 Indn ^ l-iAc:inw + 1 , 1 i • 1 ’ irusher, giver ; 

u India, bestow the best riches,’ in his left: ‘Be not 

divided ; 3 le not troubled ; live a hundred auWs of life 

0 son, I smell thy head ivith thy name, K So (sayino-)’ 

et him_ thrice smell his head. (Saying), ‘ I few over thee w^h 

the owing of kiiie,’ thrice let him few over his head. (H.) 

%mg round of the deities. This ^ Brahman 

the wfed Th ^ to the sun, its breath to 

The7 r 1 

to the uooiT hs h II r'' r splendour goes 

forfe wZ ;b «l^nes 

not seen. Its splendour goes to the lightnins’ its breath 
to fte ,v,M. This B.,lma„ shm.o forth when thi liohtoin! 
y.. Then it dies whe. the lightaiog fl.shes „« S 
p endour goes to the quarters,® its breath to the wind. All 

thrZd die“ 

the wind, die not. Therefore they arise again. 

self af) 

Then' ifdf ®P®eeb. 
to tL Jlf n one does not speak. Its ^ splendour goes 

forth ivhen 1"^ breath. This Brahman shines 

tor h wfeen one sees with the eye. Then it dies when one 

no . Its splendour goes to the ear its breath lo iKo 
breath. This Brahnr.o .hkes forth ,hen'o"e hertilh I 

) Arne in RV., iii, 36, 10. 

2 Jxv. 11 21 () 

misunderstandingsfl/ Ad t^^'i908'^D^*3S°8 m-iT are only 

‘donotcut_ofF(tle li;ie‘of ourrSv 

see Whitney, J.A.O.S, xiii u Ivvi Pnwrrm -’T®® 'i^^nn'es a voo. ; 

^ i.e. breath. For this ^ a®> ‘ here defective. 

Deussen, mH. of tlie Upanishads n lbs ^ Brahmana, viii, 28 ; 

“ As theabodi of S Tlt’l'hohni^ Upaiiisad, iii, 10, 4. 

which Deusteo b“ ««tu.llj 

thorough!’’^ feoseen, torgrA for the identification is 
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it dies when one does not hear. Its splendour goes 
to the mind, its breath to the breath. This Brahman shines 
when one thinks by the mind. Then it dies when one does 
not think. Its splendour goes to the breath, its breath to 
the breath. All these deities indeed, haying entered the breath, 
having died in the breath, die not. Therefore they arise again. 
Thus eyen if the two mountains,^ the south and the north, 
should ad\ ance against one who knovrs this eager to destroy 
him, they would destroy him not. But those who hate him and 
whom he himself hates die round him. ( 13 .) 

***"Then follows the gaining of pre-eminence.^ These deities, 
disputing on their pre-eminence, went forth from this body. 
Then it lay, without breath, dr3^, a mere log. Then speech 
entered ic, and it spoke, but still laj’'. Then the eye entered 
it, but it la^', speaking with speech, seeing with the eye. 
Then the^ ear entered it, but it lay, speaking with speech,' 
seeing with the eye, hearing with the ear. Then mind 

entered it, but it lay, speaking with speech, seeing with the 
eye, hearing with the ear, thinking with mind. Then breath 
entered it. Then it arose. Then all the deities, recognisino- 
the superiority of breath, haying entered ® into breatti, the 
intellectual self, went forth from the body with all these 
(organs). Thej- entered into the wind, and, identified with the 
ether, went to heaven. Even so a man who knows this, 
iecOg,nising the pre-eminence of breath, having entered into 
breaty the mtellectual self, goes forth from the body with 
all these (organs). He enters into the wind, and, identified 
wit 1 the ether, goes to heaven. He goes then where the gods 

are. As the gods became immortal, so does he become immortal 

wbo knows this. ( 14 .) 

40^ suppose, with Weber 

yd 1 , 408, before the South was known. Of. on Aitareya Aranyaka,’ 



corn- 
five Pranas, 



SANKHAYANA AEANYAKA. 29 

Then follows the tradition from father to son Thus do 
hi,%n,. i+f / ^ calls for 

%.ng the to »„d p,.oi„g , p„, ^ 

e lies clothed m a nciv garmeot. The son comes and 

appr<Mctes him from obm-e, having touched all his organs 

w,th h.s o,™. Or he may perform the tradition for hi. I™” 

seated m front of him. .My speech I mill pl.c. L the^ 

says the. father. ‘ Thy speech I place in me ’ sav^ fU ’ 
'Mv hreatli 1 T m,.;n i ■ ^ SOU. 

breath t\i ' F father. ‘Thy 
breath I place m me, says the son. ‘ Mine eye I will pla4 

in thee, says the father. ‘Thine eye I place in me ’ \ 

the son. ‘Mine ear I will place in thee ’ sXs the h 

e ear 1 place in me, says the son. ‘ Mv savour of food 

I will place in thee,’ says the father < 'un '' . ™ ^ 

I place in me ’ «oyr= ^ Fr food, 

place in me, says the son. ‘ My deeds I will place in thee ’ 

says the father. ‘ Thv deeds T ,olnee • ^ f xnee, 

( iiT T - 11 ^ * plciCG ill mo, s&.ys tliG soil 

ly good and evil hap I will place in thee ’ soavs fi -e +i, 

• ‘^i°iT- ^ ^ ^ ^ “‘O’’ tlie son ‘Mv 

joy, dalliance, and offspring I will place in thee,’ says thl 

the son ‘M “'' I Piace in me,’ says 

the son. My going I will place in thee,’ says the father ‘ Thv 

going I place m me, says the* son. ‘ My mind ^ I will place in 

thee, says the father ‘ Thv miTiri t i • ^ 

sfiTf ‘-u- • f. 1 / ^ ^ P^^oe in me,’ says the 

‘ I will place in thee,’ says the fathl 

should be very ill he Should sn^nl n 

_ wil place in thee,’ says the father. ‘ Thy breaths I placn 

in me,’ says the son Then o^eatns 1 place 

wi>E Ur- • i,d. ■ 1 ’ ®'ffoi going round his father 

with his right side towards him, he departs m. -e d-n 

m, Alaj glory, holiness, suitable food ^ and fame efi i 
thee.. Then the other lock, b.ek over lie St SSidS hS 
(h.e l„e) mith hi. hcnd or covering it jjh t SS ofhS 

Po^le. For the 

“ rhe scholiast s recension reads rlhlun ^ 

and omits the rest down to afha kamdn (as in UL 7) 

approach the son, while CowelPs MS A addsTftpT^ father 

^ Omitted in Ooweirs text. ^ 
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gairQ.6iit, (saying*), ^ Obtain tb© worlds of li6aY6ii, tby desires.^ 
If tli6 fatb©! iGco\6r, lot bini live in bis soii^s control, or 

let him -wander about (as an ascetic). If, however, he die, 
let them provide for him, as he should be provided lor.i (15.) 


Adhydya V, 

Pratardana Daivodasi went to Indra’s loved abode tbroiigh 
war and courage. Indra said to him, ^Pratardana, choose 
a boon. Prataidaiia said, ^ Do thou choose for me what 
1^011 thou thinkest best for man.’ Indra said to him, ^ The 
superior ^ chooses not for the inferior. Choose thyself.’ ' Then 
hast thou no boon^ for me,’ said Pratardana. Then Indra 
de\ iated not from truth, for Indra is truth. Indra said to 
him, ^Me only know. That I deem best for man that he 
should know me. The offspring of Tvastr,-^ the three-headed, 
I slew ; I gave to the wolves the devotees, the Arunmukhas ; 
brealdng many a compact, I crushed the Prahladiyas in heaven, 
the Paulomas in the atmosphere, the Kalakailjas on the earth, 
and then not a hair of me was harmed. He who knows me, 
his life to come is harmed by no d^ed wdiatsoever, neither by 
theft, nor slaying the babe unborn,^ nor by slaying his mother. 


^ The reference is, think, to the funeral rites, as taken by Max Mliller 
o ,ve lenders receive the tradition ^ ; Deiissen, ‘ the powers of the 
father take possession ot him.’ Sahkarananda seems to have read enam 

- The scholiast’s recension has vcwali pamsmaL and the Berlin MS bac; 

wr. The true reading is, I think not mro but 

mro parasmai. , 

t J P^^'^ssen inverts the names Indra and Pratardana, and so can render 
thou art lower than I possible in Indra’s mouth. Cowell o-ives as 
alternatives, ‘Let not the inferior choose > and ‘ Let not the boon "become 

choose another ; 

Choose _th>belf . . . that boon to choose is no boon for me.’ I take 
as an irregular contraction for ma iti ; cf. iidgithopa'^ in iii, 5. A-vam 

must, 1 think contain a reference to some appeal to Indra’s love of'truth • 
hence my rendering. ^ 

For the following, cf. Sayana on EV., v, 34, 4 ; Aitareva Bralimana 

Si 191 So in Weber, Ind Stud., i, 410 seq. hii, 464, 465 

xiu, 191 seq The mythological sense, if any, is hopelessly lost excent in 
the case of Tvastra, Macdonell, Vedk Mythology, p. 160. Indra’s kilbistmi 
are famed in the Brahmana period. The Berlin MS. has m-u.hmuhhCm . ' ' ‘ ' 

tI ®' «« Cowell, with the scholiast, and 

Max Muller. The scholiast s recension has a clause more. 
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uor by slaying Ins father. IS^r when he has done i evil does the 

bloom leaye ins face/ (1.) 

He said, ‘ I am breath. Worship me as the intelligent self, 
as ife, as Anmortahty. Life is breath ; breath is life, for as 
long as breath dwells in the body, so long does life. For by 
breath he obtains immortality in this^ world, by intelligence, 
truth, ^ and will. He, who worships me as life and immortality, 
enjojs full length of days in this-world and obtains immortality 
and imperishableness in the world of heaven.’^ Some say 

The breaths become one. For else no one could at one time 

make known a name by sneeob n fu 

tha .... o fn 1, ^ by the eye, a sound 

the eai a thought by the mind. The breaths having becom'e 
Z one by one. When speech speaks, all 

see afte it , when the ear hears, all the breaths hear after it • 
when the mind thinks, all the breaths think after it ; when 
the breath breathes, all the breaths breathe after it’ ‘Even 

Wh? ^ ‘ ^ the 

Oup 1 .-™= 11 1 °t eight, for we see the blind. 

One lives though deprived of hearing, for we see the deaf 

One lives though deprived of mind, for we see infants. One 

hves though one s arms are lost, or when one’s legs are 

lost, for we see it so..^ Breath alone is the intelligent self! 

i,n TaritirlyTsamhiU^ ufi “ean ‘ go away.’ Head vyeti as 

Sankarananda ahd the edd. is^^-mposli£ '* tL Beilin M 

morality of this doctrine remains % fatal 

the Saiiikhya. ^ ^ difiiciilty ni Vedantisrn as in 

' The scholiast’s recension reads 'in the other’ • ^^lo i\r-n rm 
recension has, 'Breath is life IwAn+K .^^ybnei ,so Max Muller. That 

adopts and expands. ‘ ^ ^ ^ immortality/ which Max Afiilier 

: iStontT. S'’’ ®'»r' “<> M*« Mtlto. 

though adopted by Cow^'Seus^T and’^M^M k’* 
who at the end suggests jordiiasya for the plural but it i’s ^ Muller, 

; Apparently a reference to mutilation as a punrihment of 
recension in some* MSS. omitted in the scholiast’s 
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Encompassing the body it raises it up; therefore should one 
worship it as the hymn ^ {uldha). Thus is everything to be 
won in breath. What breath is, that is intelligence ; what 
intelligence is, that is breath. This is its insigtit, its true 
knowledge. When then a man in sleep dreams no dreams, 
then his breath becomes one;- then speech with all names 
enters it ; sight wdth all forms enters it ; hearing with all 
sounds enters it ; mind with all thoughts enters it. When 
he awakes, just as from a burning fire sparks leap to all 
the c[uaiteis, so from that self the breaths rise up according* 
their places; from the breaths the deities arise; from the 
^ deities the worlds. This breath ^ alone is the intelligent self. 
Encompassing the body it raises it up ; therefore should one 
worship it as the hymn. Thus is everything to be won in 
breath. What breath is, that is intelligence ; what intelligence 
is, that is breath. This is its insight, its true knowdedge. 
When then a man, ill, on the point of death, and very weak, 
falls into a faint, they say, ^ His thought has departed ; he 
hears not, he sees not, he speaks not, he thinks not.^ Then 
his breath becomes one ; then speech with all names enters it ; 
sight with all forms enters it ; hearing with all sounds enters 
it ; mind with all thoughts enters it. "When he leaves tbe body 
he leaves it with all of these. (rS") 

Speech and all names are deposited in him. By speech he 
obtains all names. Smell ^ and all odours are deposited in him. 
By smell he obtains all odours. Sight and all forms are 
deposited in him. By sight he obtains all forms. Hearing 
and all sounds are deposited in him. By hearing he obtains 

and all thouj^hts are deposited in him. 

Tlie reference is, of course, to the Mahad 

Uktna of i and ii. 

cj ‘be becomes one in breath’; cf. vi, 20; xlvih, 3*78 seq. 

So Cowell Deussen, and Max Miiller (doubtfully). The scholiast’s recension 
omits m the beginning of the sentence ‘ This . . . breath,’ and adds ‘ They 
dwell together and depart together ; this is its insight.’ 

^ Omitted in the scholiast’s recension. 

^ Jbe usual variation in MSS. between prana md glirana. Saiikara- 
nanda has, Speech dismisses all names,’ etc., and he inserts above, 
When he awakes, etc., over again. Max Muller has, ‘Speech gives up’ 
or ‘ takes away ’ all names. ^ 
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mind 1 ig obtnins cill tliougb.ts. Tog'GtIiGr ^ tlicy cLwgII in tbc 
body ; together they depart. 

Now we will explain how all brings become one for this 
intelligence.* (4.) 

Speech is taken out ^ as one portion of it ; to correspond with 
it a ludimentary element, the name, was placed outside. Smell 
was taken out as one portion of it; to correspond with it 
a ludimentary element, the odour, was placed outside. Sight 
was taken out as one portion of it ; to correspond with^ it 
a rudimentary element, form, was placed outside. Hearing 
was taken out as one portion of it; to correspond w'ith f? 
a rudimentary element, sound, was placed outside. The tongue 
was taken out as one portion of it ; to correspond with it 
a ludimentary element, the savour of food, was placed outside. 
The hands were taken out as one portion of it; to correspond 
with them a rudimentary element, action, was placed outside. 
The body was taken out as one portion of it ; to correspond 
with It a rudimentary element, pleasure and pain, was placed 
outside. The organ was taken out as one portion of it ; to 
correspond with it a rudimentary element, iov, dalliance and 
offspring, was pkced outside. Ti. feet {ien ouH one 
portion of It ; to correspond with them a rudimentary element 
motion, was placed outside. ' Mind = was taken out as one 
portion of it; to correspond with it a rudimentary element, 
thought and desires, was placed outside. (5.) 

Having mounted on speech with intelligence, he obtains 
through speech, all names. Having mounted on smell with 
intelhgence, he obtains, through smell, all odours. Haviii» 
mounted on sight with intelligence, he obtains, through sigh^. 


^ preceded in the .scholiast’s recension by ‘ Thus is evervtbino- 

• i ir breath. What breath is, that is intellisenoe 

intelhgence is, that is breath.’ Gf. v, ,3. uitenigence. What 

must r6cid 'iidilUiciTn fas Dgusspti IVTqw TV/ri'inz-r^N ?- ? r 
throughout (cf J R A sf ions -n oqqn rni Muller) or ctdudu/iat 

is*’ from f meaningless contamination. The sense 

being identified) and their objects^ “ (-their activities, the two 

oulSmit;°StL~twithlL‘? 

is to be known, desires, was placed outsM™™ ^ ement, thought, what 
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all forms. Having mounted on hearing with intelligence, he 
obtains, through hearing, all sounds. Having mounted on the 
tongue with intelligence, he obtains, through the tongue, all 
the savour of food. Having mounted on the ' hands with 
intelligence, he obtains, through the hands, all actions. 
Having mounted on the body with intelligence, he obtains, 
through the body, pleasure and pain. Having mounted on the 
organ with intelligence, he obtains, through the organ, joy, 
dalliance, and offspring. Having mounted on the feet with 
intelligence, he obtains, through the feet, motions. Having 
^lounted on the mind ^ with intelligence, he obtains through 
the mind, all thoughts. (6.) 

For, bereft of intelligence, speech could not make known any 
name. ‘ Mv mind has been somewhere else,^ it savs, ^ I have 
not perceived that name.’ For, bereft of intelligence, smell 
could not make known anv odour. ^ Mv mind has been 

somewhere else,’ it says, I have not perceived that odour.’ 
For, bereft of intelligence, sight could not make known any 
form. ‘ My mind has been somewhere else,’ it says, ^ I have 
not perceived any form.’ For, bereft of intelligence, hearing 
could not make knowni aiiy souhd. ‘ My mind has been 

somewhere else,’ it says, H have not perceived that sound.’ 
For, bereft of intelligence, the tongue could not make known 
any savour of food. ‘ My mind has been somewhere else,’ 
it says, H have not perceived that savour of food.’ For, 
bereft of intelligence, the hands could not make knowm any 
action. ‘ Our mind has been somewhere else,’ they ^ say, 
^ we have not perceived that action.’ For, bereft of 
intelligence, the body could not make known any^ pleasure 
or pain. ‘ My mind has been somewhere else,’ it says, 
^ I have not perceived pleasure or pain.’ For, bereft of 

intelligence, the organ could not make known any joy, 

dalliance, or offspring. 'My mind has been somewhere else,’ 
it says, ' I have not perceived joy, dalliance, or offspring.’ 

^ Sankarauanda has, ' Mounting on thoughts with intelligence, he 
obtains, through intelligence, thoughts, what is to be known, desires.’ 

2 Sahkarananda keeps throughout the singular, 'One says,’ and 
Beussen and Max Muller follow him. 

^ The na inserted in Cowell’s MS. B is not necessary. 
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For, bereft of intelligence, the feet could not make known 

am- motion. ‘ Our mind has been somewhere else,’ ther say, 

we ave not perceived motion.’ For, bereft of intelligence, 

no ought could be complete, nor what is to be known be 
known. (7.) 

One should not seek to know speech, but the speaker one 
should know. One should not seek to know the odour, but 
le smeller one should know. One should not seek to know 
orm, but the seer one should know. One should not wish 
to know sound, but the hearer one should know. One should 
not wi.sh to know the savour of food, but the knower of th’e 
savour of food one should know. One should not seek to 
know the act, but the actor one should know. One should 
not seek to know pleasure and pain, but the knower of 
pleasure and pain one should know. One should not seek 
to know ]oy, dalliance, and offspring, but the knower of ioy 
dalliance, and offspring one should know. One should not 
esii e to know motion, but the mover one should laiow. One 
should not desire to know the mind, but the thinker one 

l°inteb^o°'^' ^ Tr ^^'‘i™entary elements indeed depend 
igence. The ten I'udimelits of intelligence depend on 

the elements. For if there were not the rudimentary eiments 

eie would not be the rudiments of intelligence, or if there 

were not the rudiments of intelligence there would not be 

the rudimentary elements, for from neither of the two by 

1 se f could any form be made. Nor again are they separate. 

and t^e a chariot wheel is placed on the spokes, 

elem placed on the nave, so these rudimentary 

elements are placed upon the rudiments of intelli<.ence and 

le rudiments of intelHgence are placed upon the breath 

It becomes not greater through a good deed, nor less 
through an evil deed. For him,^ indeed, it causes to do 

and wtnS wMesTdraw^w^^^ ! 
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good deeds wlioni it desires to lead forth, fronQ. these worlds. 
Him again it causes to do evil deeds whom it seeks to plunge 

below. This is the guardian of the world, the lord of the 

world, the ruler of the world ; this is my soul ; this let a man 
know. (8.) 

Adhyaya VI. 

Now Gargya Biilaki was famous' as a student (of the Veda). 
He dwelt among the IJ slnaras, the V asas ^ and Matsvas the 
Kurus and the Pancalas, the KSsis and the Videhas. ’ He 
went up to Ajatasatru of K5si and said, ‘Let me expound 
Hrahman(n.) to thee. To him said Ajiitasatru, ‘ “ TVe gave ® 

thee a thousand (cows),” for that speech men run acclaiming, 
“Janaka, Janaka.” ’ (1.) 

(The spirit) in the sim, the great one ; (the spirit) in the 
moon, food ; (the spirit) in the lightning, truth ; (the spirit) 
in the thunder-cloud, sound ; (the spirit) in the wind, Indra 
Vaikunthd; (the spirit) in the ether, the full; (the spirit) 
in fire, the irresistible ; (the spirit) in the waters, splendour ; 
as regards the deities (these ^ are the views as to Brahman of 
Balaki and Janaka respectively). Then as regards the self. 

hi the mirror, the reflection; (the spirit) in the 
shade, the double ; (the spirit),- in the echo, the life ; (the 


iro be the sense of samspa^tah. Samaprstah, the v.l. of Cowell’s 

IU&. A and the Ananda^rama, is not supported by my MSS. See the 
paraUel veraoii m Brhadaranyaka Upaniaad, ii, ]. This version omits 

• ^ ® quarters, but adds the spirits of thunder, echo, the 

right and^the left eye, and prajM, of. Mas Muller, S.B.E., i, 301 

2 lyQg^p 3g» >, ■ 

''o vaci is the nimittasapiaml. I read ta iti 

with OoweUs MS. D and the Berlin and Bodleian MSS. Janaka’s 



xC \ • Y-rw : fcLiso oanEiaranauaa s view 

a ^ meaning. The Brhadaranyaka 

na& a dinerent and perhaps better reading as rendered by Bohtlingk We 

give a hundred cows for this speech, and people come around, saying, 

( second) Janaka, (a second) Janaka.”’ So here Deussen has, ‘I give 
you a thousand cows ; when this is said, people come with the cry,’ etc. 
Ooweii has, I give thee one thousand cows for those words of thine 

JmX - (foolishly), crying, -Janaka; 

/-i-L 1 ^’ ^or verily all people run away, saying, - Janaka 

(the king of Mithila), is our father (patron).” ’ 

^ A quasi Anukramani, found in the scholiast’s recension as section 18. 
c/owell omits it m his translation and renumbers the next sections. 
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spirit) m sound death ; (the spirit) in sleep, Yama ; (the spirit) 
in the body, Prajapati ; (the spirit) in the right eye, (the 

truth (5" ’ ^ 

Balaki said < I yrorship him as the spirit in the sun.’ 
Ajatasatru said to him, ^ Do not, do not make me talk ^ of 
IS. I worship him as the great one,^ clothed in white 
pre-eminent, the head of all beings.’ He who worships him 
thus becomes pre-eminent, the head of all beings. (3.) 

Balaki said ‘ I worship him as the spirit in the moon.’ 
Ajatasatru said to him, ‘ Do not, do not, make me talk 6^ 

this. I worship him as the self ^ of food.’ He who worships 

liini tiius bocomcs tliG self of food. (^ 4 .) 

Balaki said, ‘I worship him as the spirit in the 

iS^talk^' f ™ ‘ Do not, do not, make 

me talk of this. I worship him as the self of truth.’ ^ He 

who worships him thus becomes the self of truth. (5 ) 
cloS ’ A --f 

Cloud. Ajatasatru said to him, ‘ Do not do not maVA 

k of this. I worship him as the self of sound.’ He who 
worships him thus becomes* the seU of sound. (6.) 

Balaki 5 said, ‘I worship him as the spirit in the wind.’ 

called°m1^ to "a^diku'Tsfon^’^^or ^ fol^ ' shouldst not have 

saMamdaj/ist/Mh, ‘ Thou shouldk not'eTpect rav^aoi-efniA^ t scholiast. 
The latter renderhw is imnns^iWA , ^gieemont (samavada). 

sense of the negX\orisr%o no/l 

wt that Ajatasatru shows his ^knowleci^i^ hf suSvS "'ko points 
Hb doGs not, liowGVGr add fVip ^ T\/r^ th.© piodicates. 

statements hy the writer of the text. EggeUnfsiSsts "arme ’ 

&thtgh“rad even by 

cLracter o/the'KausUakf^^^^^ Brhadaranyaka. '^he s^econdary 

the prototype applies to the ™ definition, which in 

MS.; and^ may kept ^ the Berlin 

Brhadaranyaka^ ^ scholiast’s recension and the 

BrhalranSr? T 3 Prottl ‘ ®tc- Of. vi, 19 ; 

Deussen does, with Max ACiiller. ^ ^ should be read here as 

splendour' (read tej<ua m^na) y so 

^ Sahkarananda’,s recension in some MSS. transposes sections 7 and 8. 
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Ajatasatru said_ to him, ‘ Do not, do not, make me talk of 
tHs. I worship Mm as Iiidra Vaikuiitha,^ the iiiTincible 
host.’ He who w'orships him thus becomes a conqueror, 

unconquerable b}^ others, conquering others. (7.) “ 

Balaki said, ‘I w^’ship him as the spirit in the ether.’ 
Ajatasatru said to him, ‘Do not, do not, make me talk of 
^is. I worship him as the full and actionless ^ Brahman(n.).’ 
e wrho worships him thus is filled with children, health, g-lory 

holiness, the world of heaven. He lives all his davs.^ (8.) 

Balaki said, ‘I worship him as the spirit in Are.’ Ajata- 
Jntru said to him, ‘ Do not, do not, make me talk of this. 
I worship him as the irresistible.’ He who worships him 

tlius becomes irresistible among others.^ (9.) 

Baldki said, ^ I worship him as the spirit in the waters.’ 
Ajatasatru said^ to him, ^ Bo not, do not, make me talk of 
this. ^ I worship him as the self of splendour.’ ^ He who 
"w 01 ships him thus becomes the self of splendour. 

regards the deities. How as regards the self. (10.) 
Balaki said, worship him as the spirit in the mirror.’ 

i-s * ^ 0)t, not, make me talk of 

t IS. I worship him as the reflection,’ He who worships him 

thus, a reflection of him is born among his offspring, not 
a counterfeit. (11.) 

BalakiS said, ‘I worship him as the spirit in the shadow.’ 
Ajatasatru said to him, ‘ Do not, do not, make me talk of this. 
I worship him as the second ‘ and inseparable.’ He wko 

worships him thus obtains (his desire) from the double. For 
he becomes double. (12.) 


nor Ills SI 

The scholiast’s recension has anv esa for anyesu. All these clauses 
^^5 Ajatasatru s as Cowell and Max Miiller take them. 

6 f ^ cUmd) ; so Max Miiller. 

7 s recension has these sections in the order 13, 14, 12 16 15. 
That recension has, ‘as death,’ etc., as in 14, ending ‘neither he 

himself nor his children perish before their time.’ Beiissen’s readino- 

ainHw/M f fi.r)na.rM-\i-.hr i-n Tvroa t 7» js -i 
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Balaki said, ‘ I -(rorship him as the spirit in the echo ’ 
Ajatato said to him, ‘Do not, do not make me talk of 
this. I worship him as life.’i He who worships him thus 
does not famt before his time. (13.) 

Balaki said, ‘I worship him as the spirit ^ in sound.’ 
Ajatasatru said to him, ‘Do not, do not, make me talk of this 

I worship him as death.’ ^ He who worships him thus does 
not die before his time. (14.) 

Balaki said, ‘I worship him who sleeping moTes^ in 
a dream Ajatasatru said to him, ‘Do not, do not, make me 
talk of this. I worship him as King Yama.’ He who wors 
him thus, to him all this is subdued for his weal, (lo.) 

Balaki said, ‘I worship him as the spirit in the bodv ’ 
AjataMru said to him, ‘Do not, do not, maL me talk of Hri 
I worship him as Prajapati.’ He who worships him thus is 
multiplied in children, cattle,® glory, holiness, the world of 
heaven. He lives all his days. (16.) 

Balaki said, ‘I worship him as the spirit in the right eye.’ 

Ajatasatru said to him, ‘Do not, do not, make me speak of 

this. I worship him as the self of speech,® the self of fire, 

the self of light.’ He whp worships him thus becomes the self 
of all these. (17.) 

Biilaki said, ‘ I worship hiln as the spirit in the left eye.’ 
Ajatasatru said to him, ‘Do not, do not, make me speak of 
this. ^ I worship him as the self of truth, the self of the 

g tning, the self of splendour.’ He who worships him thus 
becomes the self of all these. (18.) ^ 


' recension has, ‘as the second, ‘ etc., as in 12. 

‘ Nachrede,‘’°DeuTen.‘‘®’ ' 

nor SlnZrCiSfore Seir tima ' ‘ 

sleepw^Loves”in° n ‘ ^ intelligent self by which the 

'"'^iiether the reading is 
t£ senlV Berhn and Bodleian MSS.) or 

is rn?ceLary '' 

« ThfscroWt- .the rest as in vi, 8 ; so Max Muller. 

’ The Stfonf 8 IsTI-U 

to 2 o.^S“ Sdf” )tol|““ J™)""”'*'*'' V “ 
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Then held Balaki his peace. Ajatasatru said to him, 
^ Thus far only, Balaki?’ Balaki replied, ‘Thus far only.’ 
Ajata^ru said to him, ^Make me not (again) ^ to talk vainly, 
(saying), “ Let me teach thee Brahman(n.).” He who, Balaki, 
is the maker of these spirits, of whom this is the work, he 
it is who must be Imown.’ Then Balaki came to him with 
fuel in hand, (saying), ‘Let me approach thee.’ Ajatasatru 
said to him, ‘ Contrary to nature do I deem it that a Ksatriya 
should instruct a Brahmana. Yet come, I will instruct you.’ 
Taking him by the hand he set forth. They came to a man 
^leep. Then Ajatasatru hailed him,^ ‘0 great one, clothed 
in white, Soma, the King.’ He still lay (asleep®). He then 
touched him with his staff. He then rose up. Ajatasatru 
said to him, ‘Where, Balaki, has lain the spirit (asleep), where 
has this taken place, whence has this returned ? ’ Balaki then 
did not know.^ Ajatasatru said to him, ‘ (This is) wLere has 
lain the spirit (asleep), where this has taken place, whence 
this has returned. The veins named Hita stretch from the 
heart to the pericardium ; slender as a hair divided into 
a thousand parts, they are filled with minute atoms of brown, ^ 
white, black, yellow, and red.® In- them (the sleeper) dwells 
when he has no dreams. (19.) 

‘Then breath in him becomes "one. Speech with all names 
enters it. Sight with all forms enters it. Hearing with 
all sounds enters it. Mind wdth all thoughts enters it. 
When he awakes, just as from a burning fire sparks fly 
to all the quarters, so from this self the breaths proceed 

^ SainmdaykthaJi cannot legitimately be made intransitive, as in 
Cowell’s translation, and the sense with this reading must be as given. 
I prefer the reading of the scholiast’s recension ; samavadayisthdli, ^ thou 
hast caused me fruitless talk ’ ; so Max Muller and Deussen. The' error in 
the MSS. is easy in view of the preceding clauses. 

- Read hrkayi with Saiikarananda and Brhadaranyaka, ii, 1, 15. Of. 
p. 37, n. 2. 

The scholiast’s recension has ‘ silent.’ 

^ That ^ recension ends its section 18 here, and combines -the rest of 
19 (18) with 20. The Anand. ed. differs, however, and follows in the main 
the divisions of the ordinary text. 

^ ‘ Various colours,’ Cowell and Max Muller, needlessly. 

« Jiff here enumerates ; above, p. 8, n. 6 ; below, p. 51, n. 6. 

' Or, ‘Then is he absorbed in that Prana’ (Cowell, Deussen, Max Muller). 
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forth according to their stations. From the breaths arise 
the deities, from the deities the worlds. This breath, the 
intelligent self, enters into the compound self up to the hair, 
up to the iJhils. Just as a razor is placed in a razor-case, or 
fire in a receptacle of hre,^ so this intelligent self enters into 
the corporeal self up to the hair, up to the nails. That self 
these sel'ves depend on, as his dependants on a rich nian.^ 
J ust as a rich man feeds on s his dependants, or his dependants 
feed on a rich man, so the intelligent self feeds on these selves, 
or so these selves feed on him. So long as Indra did not 
hnow this self, so long had the A.suras the mastery over hinr?& 
When he knew this self, having slain and conquered the 
Asuras, he obtained superiority, sovereign control, and lordship 
over all gods and all beings.^ Even so one who knows this, 
smiting away all evils, obtains superiority, sovereign control, 
and lordship over all beings,^ one who knows this.’ (20.) 


Adh yd xja VII, 

OmJ I shall proclaim the right, I shall proclaim the true. 
May that avail me ; may that avail the speaker ; may it 
avail me , may it avail fhe speaker. In me be radiance ; 
in me greatness. Speech re^ts on my mind ; my mind on 
speech. Be thou revealed to me, that' art hidden in Yeda 


(42 Upanisad, i, 4, 7. ‘Wood,’ Cowell, Deussen ; 

fireplace Max Muller. Ksitra may mean blade only, Hopkins, J.A.O.S., 

xviij Dij /y* 

- Possibly a sheth is already meant. Cf. Hopkins, Old and New, 

pp. 169 seq. ’ 

1 ignorant of the Vedic idiom (Delbriick, Synt. Forsch., 

followed by Cowell, Deussen, and Max Muller. 
■D 1 - omitted in the scholiast’s recension, and also in the 
Rerhn Mb., where, however, the previous ca shows the sliii, and indicates 
the process by which that recension arose. 

* Vidyaranya, Sarvopankadarthamiblmtiprakasa, ix, 67, points out the 
pun on Ajatafetru’s name. 

' See Aitareya Aranyaka, i, 1, 1, note ; ii, 7, note ; Baudhayana Srauta 
butra, 15, 19. 

^ The parallel versions show much divergence, but tsdrinli' may be an 
irregular nom. (ef. v.l in xi, 8), and it makes a good contrast to avir. The 
tiy / given 111 the Santi prefixed and appended to the Upanisad in 
me Ananct ed. as avtr maryo 'hhwv vedma, matsanlr, with a commentary 
Gt which It IS sufficient to say that amr is treated as a verbal forni. 
he corruption (cf. v.l. in my ed.) is apparently too deep-seated for 
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and Silmaii. Eight, hurt me not. I spend day and night 
ill learning this, Agni, honour and oblation, honour and 
oblation ; honour be there to the Esis who made the Mantras, 
who are lords of the Mantras, to the gods. May Sarasvatl be 
propitious, bearing favour, and kindly to us. May we not 
be severed from thy sight. Mind undeceived, living eye, sun 
best of lights. Consecration, harm me not. (1.) 

Then follows the Samhita TJpanisad. ‘ Earth is the symbol 
of the former, the sky of the latter. Wind is the union/ 
says Sauravira Mandukeya. ‘ Ether is the union,’ Mandavya 
<pught in this connection,' ‘ for it is not considered independent, 
and so I have not agreed with his son.’ Agastya says, ‘ It 
is independent.’ So wind and ether are the same.- So far 
as regards the deities. ISTow as regards the self. ‘ Speech is 
the sjunbol of the former, mind the form of the latter. Breath 
is the union,’ says Sauravira Mandfikeya. Then his son, 
Dirgha (the tall one), says, 'By mind he first proclaims, then 
speaks with speech. Therefore is mind the symbol of the 
former, speech of the latter. The union is mind, speech, and 
breath.’ This chariot, drawn by horses, with a triple yoke, 
compact of mind, speech, and breath, bears (man) to the 
world of heaven. He who knows thus this union is united 
with children, cattle, glory, holiness, the world of heaven. 
He lives all his days. So the Mandukeyas. (2.) ^ 

Then follows (the doctrine) of Sakalya. The earth is the 
symbol of the former, the heaven of the latter. The wind 
is the union; the rain is the junction. Par j any a the joiner. 
When a great cloud rains mightily and unceasing, (they say), 

cure. Below vyoma is equally nonsense, but the parallel jdassages (cited 
in my ed.)^ show the sense given in the trans., which differs entirely 
from that in the commentary in the Anand. or on Aitareya Aranyaka, 
ii, 7 (q.v.). 

^ Asya^ vague as in Aitareya, iii, 1, 1. Cf. Uvata on Rgveda Pratisakhya, 
Max^ Muller’s ed., p. vi, and again in viii, 1. To render it ‘him’ is 
possible, but rather strained, with a causative. 

” Pitui ca puirasya ea has no sense here, and is a misplacement of 
a remark which in the fuller version of the Aitareya, iii, 1, 1, where see 
my note, has a place, but not here. 

^ Followed in the MSS. by an Anukramani of contents, not translated, 
as it consists merely of the first words in each case. Cf. vi, 2, which is, 
however, a real summary. 
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Heaven and earth have joined together.’ So far as regards 
the deities. jS^ow as regards the self. This person is all 
egg-shaped. There are two halves. In it this is the symbol 
of the fornfer, this of the latter. Between them here is this 
ether, ^ just as there is that ether between heaven and earth. 
In this ether breath is stretched, just as in that ether wind 
is stretched. As those are those three lights, so there are 
these three lights. As there is that sun in the heaven, so 
there is this eye in the head. As there is that lightning in 
the atmosphere, so there is this heart in the body. As there 
IS this fire on earth, so there is this seed in the organ. Thus> 
as it were, having compared the body (with the macrocosm) 
m all points, he says, ‘ This is the symbol of the former, this 
of the latter.’ The union is mind, speech, and breath. This 
chariot drawn by horses, with a triple yoke, compact of mind, 
speech, and breath, bears (man) to the world of heaven. He 
who knows thus this union is united with children, cattle, 
glory, holiness, the world of heaven. He lives all his 
days. (3.)i 

‘ The earth is the symbol of the former, the heaven of the 
latter. Wind is the union, the q.uarters the junction, the sun 
the joiner, says Visvamitra. So far as regards the gods. 
How as regards the self. Speech is the symbol of the former, 
mind of the latter. Breath is the union, the ear the junction, 
the eye the joiner. He who knows thus this union is united 
with children, cattle, glory, holiness, the world of heaven. 
He lives all his days. (4.) 

‘Fire is the symbol of the former, the moon of the latter. 
Lighting is the union,’ says Suryadatta. So far as regards 
the deities. How as regards the self. Speech is the symbol 
of the former, mind of the latter. Truth is the union. He 
who knows thus this union is united with children, cattle, 
glory, holiness, the world of heaven. He lives all his days. (5.) 

‘ The earth is the symbol of the former ,2 the heaven of the 


'’''h®’’® there is nothing corresponding 
to 4-7 here, and the names of the authorities of these sections do not 
seem gemune, J.li.A.S., 1908, pp. 371, 372. 

Cf. Radha in the Vam^a Brahmana, Ind. Stud., iv, 373, 384. 
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latter. Time is the union/ says Radheya. So far as regards 
the deities. Now as regards the seif. Speech is the symbol 
of the former, mind of the latter. The self is the union. He 
who knows thus this union is united with chilSren, cattle, 
glory, holiness, the world of heaven. He lives all his 
days. (6.) 

‘ Speech is the symbol of the former, mind of the latter. 
Knowledge is the union,’ says Pauskarasadi. He who knows 
thus this union is united with children, cattle, glory, holiness, 
the world of heaven. He lives all his days. (7.) 

^ Then follow the imprecations.^ One should know that 
breath is the beam. If one who calls this breath the beam 
should revile another, if he think himself strong, he says,^ 
^ Thou hast grasped breath, the beam. Thou canst not be fain 
to grasp breath, the beam.’ Then he should say to him, 
‘Breath, the beam, will forsake thee.’ Again, if he think 
himself weak, he should say, ‘ Thou hast been fain to grasp 
breath, the beam. That thou hast not been able to grasp. 
Breath, the beam, will forsake thee.’ But whatever, w^hether 
speaking or not,^ he sa 5 r 8 to him, it is certain that it shall be 
accomplished. He should not, however, say anything save 
what is favourable to a Brahman a. Only in exceeding prosperity 
may he speak thus to a Brahmana. ‘Not even^ in exceeding 
prosperity. Let there be honour to Brahmanas,’ says Sauravira 
Mandukeya. (8.) 

If another^ revile him who calls breath the beam, if he 
think him strong, he says, ‘ I have been fain to grasp 

^ Neither in. Aitareya Araiiyaka, iii, 1, 4, nor here, is the sequence of 
thought or construction perfectly satisfactory, nor can it be made so 
without violent emendation or interpretation. The easiest change is to 
read sawiadham for samadhah^ ‘ I have grasped,’ which gives a closer 
parallel to vii, 9. 

This (xhct (so emended for the (iTtliob of the MSS.) is strange, but is 
already in the Aitareya. 

3 Apparently, whether cursing or not, his words, if he knows breath as 
the beam, come true. 

^ For the error of the MSS., na ca for ca na, cf. Mbh., xii, 21, 1 
corrected by Hopkins, xsiii, 119. The locative has probably a 

causal sense because of excessive prosperitv.’ Of. vi 1: 

vii, 19, and note on Aitareya Aranyaka, iii, 1 , 6. * 

® PamA must be read to make sense. Of. Aitareya Aranyaka, iii, 1, 4. 
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bieath, the beam; thou canst not be fain to grasp it/ Then 

he should say to him, ‘ Breath, the beam, -will forsake thee.’ 
Again, if he think him weak, he should say to him ‘ Thou 
hast been fhin to grasp breath, the beam. That thou hast 
not been able to grasp. Breath, the beam, will forsake thee.’ 
But whatever, whether speaking or not,' he says to him, it 
is certain that it shall be accomplished. He should not 
however, say anything save what is favourable to a Brahmana’ 
Only in exceeding prosperity may he speak thus to a Brahmana 
‘Not even in exceeding prosperity. Let there be honour 'to 
13 ranmanaSj says Saiiravira Mandukeya. (9.) 

Then follow the declarers of the Nirbhuja.^ The Hirbhuja 
rests on earth, the Pratrnna on heaven, the Hbhayamantarena 
on the atmosphere. If a man who recites the Hirbhuja revile 
another, he should say to him, ‘ Thou hast offended earth the 
deity; earth, the deity, will punish thee.’ If a man ’who 
recites the Pratrnna revile another, he should say to him, 
'Thou hast offended heaven, the deity; heaven, the deity’ 
will punish thee.’ If a man who recites the Hbhayamantarena. 
revile another, he should say thus to him, ‘ Thou hast offended 
the atmosphere, the deity; the. atmosphere, the deity, will 
punish thee.’ For when he manifests the Sandhi, that* is the 
form of the Hirbhuja; when he utters the two syllables in 
their natural form, that is the form of the Pratrnna and the 
original ; ^ in the Hbhayamantarena both are included. He 
who desires proper food should recite the Nirbhuja ; who desires 
heaven, the Pratrnna ; who desires both, the Hbhayamantarena. 
Again, if he who recites the Nirbhuja revile another,* he 

^ i.e. whether he reviles or not. 
aDo\e, tiieie are considerable differences. 

rr^ ^ on Aitareya, Lc., renders a^ra u, and it may be correct 

The fRgveda Prati^akhya, p. vi (ed. Max Muller), has : 

samdher vivartanam nirbktijam vadanti sauddhdkmrpccdranam ca pratmnam 11 3 II 

vydptam agre pare kdmd annandUhliayili | ‘ 

are only for reply, and the last sentence 
as to their being no possibility of blaming a reciter of the Ubhava- 
mantareiia is therefore m place ; more so than here, where the reeito is 
active in cursing. In both 9 and 10 the reading hmvantam para for 
Iruvan par am renders the sense much simpler. ‘ ^ 
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should say to him, ‘ Thou hast fallen from the two lower 
stations.’ If he who recites the Pratrnna revile another, he 
should say to him, ‘Thou hast fallen from the two hio’her 

o 

places/ But for him who recites the Ubhayamaiuarena there 

IL' * 

is no rebuke possible. But whatever, whether speaking or 
not, he says to him, it is certain that it shall be accomplished. 
He should not, however, say anything save what is favourable 
to a Brahmana. Only in exceeding prosperity may he speak 
thus to a Brahmana. ‘ Not even in exceeding prosperity. 
Let there be honour to Brahmanas,’ says Sauravira Mandu- 
^feeya. (10.) 


Then the reciters of the Nirhhuja* say, ‘The first syllable is 
the symbol of the former, the latter of the latter. That which 
is between the letters // and v is the union.’ He who knows 
thus this union is united with children, cattle, glory, holiness, 


the world of heaven. He lives all his days. (11.) 

‘Then we say, “we are reciters of the Nirbhuja,” ’ says Hrasva 
Mandukeya, ‘ the first syllable is the symbol of the former. 


the latter of the latter. The mora between the former and 
latter forms, that by which one makes distinct ^ the Sandhi, 
that by which one distinguishes what is a mora and what is 
not, that by which one distinguishes accent from accent,® 
that is the union.’ He who knows thus this union is iiiiited 
with children, cattle, glory, holiness, the world of lieaYen. 
He liyes all his days. (12.) 


Then says his son Madhyama, the son of PratibodhT, who 
lived in Magadha,^ ^The first syllable is the symbol of the 
former, the latter of the latter. The mora which declares the 


^ For 11-13, cf. Aitareya Araiiyaka, 
“ Here and above vivartayati is ai 
possibly ‘ separates,^ ‘ distinguislies ’ 
sdkhya^ p. vi. 


iii, 1, 5. 

.ibiguous. ‘ Produces ’ seems best ; 
; of. Max Muller, JRgveda Prdti- 


‘ Accent and unaccented ’ in the Aitareya, 

The reference to Magadha denotes its somewhat unbrahniinical 
character, and suggests that in the difficult passage, Aitareya Aranyiika, 
ii, 1, 1, there should be read Yahgd-Magadhds Cemfdddh as names of the 
outcaste peoples, for the vahgmagadhm of the MSS. For the question of 
these tribes, cf. Pargiter, J.R,A,S.^ 1908, pp. 851-3. For the confusion 
of ^ and m, cf. Bloomfield, J.A.O.S., xiii, p. xcvii, and Wackernagel, 
Altind. Gramm,, i, 223, and cf. Atharva Veda, v, 22, 14. 
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Sandhi is the gliding. I recognise the gliding as the union.’ 
That is declared in a Ec : — ^ 

m 

‘ Give not up to those who, foes in ambuscade, are greedy 
for the wealth of him who sits at ease, 

Wlio cherish in their heart abandonment of gods. Brhaspati, 
the Saman is the highest known.’ * 

He who knows thus this union is united with children, 

cattle, glory, holiness, the world of heaven. He lives ali 
his days. (13.) 

Speech is united with breath, say.s Hauntharavya^ 
‘breath with the blowing (air), the blowing (air) with the 
all-gods, the all-gods wdth the world of heaven, the ivorld 
of heaven with Brahman. This is the progressive union.’ 
He who knows thus this union, even so is united with 
children, cattle, glory, holiness, the world of heaven, like this 
progressive union. If, at the instigation of another or for 
his own sake, he recites, then in reciting he should know 
‘ The union has gone to heaven ; of him who knows the 

gods,^ so will it be for his reciting.’ This, indeed, is it by 
this progress. (14.) , 

‘The mother is the form of the former, the father of the 
latter. The child is the uhion,’ says Bhargava. All that 
is declared to be one. For the mother and the father and 
the child are this all. This is the Aditi union. For Aditi 

is this all, whatever this universe is. This is declared in 

a Rc: — 5 
» 

Aditi is tli6 liCtiven, Aditi atmOvSplicrG, Aditi is the motliGr, 
tlie father, and the son, 

Aditi is all gods, Aditi the five races, Aditi all that hath 
been born and shall be born.’ 


I Ved, Stud., iii, 68. 

* Ine latter part of the verse is artificially interpreted. 

pr- Aitareya Aranyaka, iii, 1, 6. For Kaiintharavya and 

Bhargava, see J.R.A.S., 1908, p. 371 ; a Bhargava occurs as Yaidarbhi in 
Frasna Upamsad, i, 1 . 

'^1^^® IS the^ most probable construction of this obscure text, thouc^h 
vidii^ devan might be ace., Ho the knowing gods.’ ^ 

R V., i, 89, 10 (adapted from Griffiths’ trans.). 
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He wlio knows thus this union is united with children, 
cattle, glory, holiness, the world of heayen. He liyes all 
his days. (15.) 

' The wife is the symbol of the former, the husband of the 
latter. The son is the union, the seed the joining, the 
begetting the joiner,’ ^ says Sthavira Sakalya. This is the 
Prajapati union. He who knows thus this union is increased'^ 
with children, cattle, glory, holiness, the world of heayen. He 
lives all his days. (16.) 

^ Offspring is the symbol of the former, faith ^ of the latter. 
^<Action is the union, truth the joiner,’ says Kasyapa. This is 
the truth union. They say the gods are of true unions.^ He 
who knows thus this union is united wdth children, cattle, 
glory, holiness, the world of heaven. He lives all his 
days. (17.) 

^Speech is the union,’ says Paficalacanda. By speech, 
indeed, the Vedas are united, by speech the metres, by 
speech he unites friends. When he studies or speaks, then 
breath is in speech, then speech absorbs breath. Again, when 
he sleeps or is silent, then speech is in breath, then breath 
absorbs speech ; they absorh each Other. This is declared in 
a Rc:— 5 

^ One of these birds hath passed into the sea of air ; thence 
he looks round and views this universal world. 

With simple heart I have beheld him close at hand ; his 
mother him absorbs, and her he too absorbs.’ 

Speech, indeed, is the mother, breath the child. He who 
knows thus this union is united with children, cattle, glory,, 
holiness, the world of heaven. He lives all his days.® (18.) 


1 ^amdhanmn after mmdUh must be the agent, which persists in the. 
result. 

Prajayate here for the play on Prajapati. 

^ On sraddha, cf. Ludwig, Rgveda^ hi, 262-5 ; Oldenberg’s article, 
Z,I>,M,0., 1, 448; AJ,P,, xvh, 408. It is more intellectual than the 
later Bhakti, but it is its lineal predecessor. 

4 Cf. Atharva Veda, xi, 6, 19. 20 ; Aitareya Brahmana, i, 6, 7. 
s BV, X, 114, 4. ^ ^ 

® Por 18, 19, cf. Aitareya Aranyaka, hi, 1, 6 ; for the Samans, Hiilebrandt,. 
Rom. Forsch.., v, 316-20 ; Eggeling, xli, pp. xiv seq. 
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The union is made by the symbol of Brhat and Rathantara/ 
says Taiksya. Speech, indeed, is the symbol of the Rathantara 
breath of the Brhat. By both, indeed, is the union made, by 
speech and%reath. For the sake of this Fpanisad one watches 
cows for a year,^ says ^ Tarksya. ^ For the sake of just this 
one watches cows for a year,’ says Tarksya. He who knows 
thus this union is united with children, cattle, sdory, holiness 
the world of heayen. He liyes all his days, (ll) 

Movement is the symbol of the former, stopping of the 
latter. ^ Best is the union,’ says Jaratkarava Artabhaga.^ In 
this union there are united dhirmsis,^ nimesas, kasthds^ second?^ 
minutes, hours, days and nights, half-months, months, seasons, ' 
and years. This union unites these times j time unites move- 
ment, stopping, and rest. By movement, stopping, and rest, 
all this IS united. So far as regards the deities. How as 
legards the self. The past is the symbol of the former, the 

future of the latter. The present is the union. This is the time 
union. This is declared in a Be : ^ 

‘ Great is that secret name, and far extending, whereby thou 
• madest all present and future. 

The light he loveth that was made aforetime, the five tribes 

whom he loveth well have entered.’ 

% 

He who knows thus this union is united with children, cattle, 
gloiy, holiness, the world of heaven. He lives all his days. (20.) 

Then follows the saying of Valisikhayani.^ ^ There are, then, 


presumably a more 

^ o which merely makes him the authority 

- Cf. for him, Brhadaranyaka, iii, 2, 1. 

exIefStions 1908, p. 373. The 

If • Saiikhayaiaa Srauta Shtra, xiv, 81 

ami 82, the mme,?a is a tenth of a mukurta (a thirtieth of a day) and 

^ RV., X, 55, 2. ? j • 

late Arpyaka, ii, 6. The name is new and 

tPTf ff +u ^ raises the question of the relation of this 

mixed chamfte?^of^Tlie^MT^ recogmses the tamnatras and the 
DU 937 n see Garbe, Sandhya Philosophie, 

pp. -.37, 239, and Deussen, Flnl, oj the Upanishads, pp. 193 sea. We 

Tf however, assume that this passage is borrowed from the Samkhva 

Sa?rtem®y®f certainty Of the derivation frortheVefi^of 

that system, Garbe equally exaggerates the character of its revolt (op. cit., 


E 
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five gross elements/ says Yalisikhayani, 
etlier, water, light. These are united with 
the others, the small ones, are united with 
This is the union of all elements. He w 
union is united with children, cattle, glory 
of heaven. He lives all his days. (21.) 

^ The whole of speech is Brahman,’ says 
ever sounds there are, let him know to be 


‘ the earth, wind, 
each other. Again, 
the gross elements, 
ho knovs thus thivS 
, holiness, the world 

Lauhikya.i What- 
speech. This a Esi 


declares : — ^ 

^ I with the Eudras and the Vasus fare/ 

iT This speech is all sounds. He who knows thus this union is 
united with children, cattle, glory, holiness, the world of heaven. 
He lives all his days. And even as Brahman (n.) can change 
form at will and move at will, so among all beings can he 
change form and move at will who knows thus. (22.) 


Adliijaya VIIL 

Om, ^ Breath is the beam,’ says Sthavira Sakalya. ^ Just as 
all the other beams rest on the main-beam, so the whole self 
rests on this breath. Of this self breath is the symbol of the 
sibilants, the bones of the mutes, the:,marrow of the vowels, the 
flesh and blood, the fourth element, of the semi- vowels.’ ^ ^But 


pp. 5-20), and the tanmdtra conception has no necessary connection with 
the fundamental view of either system, while the Yedanta adopts it in the 
physiology of the self. The mistake of Garbe’s view of the Pauranic 
Samkhya (pp. 53 seq.) and of the Bhagavadgita (cf. his trans., Leipzig, 
1905, and Hopkins’ review, J.R.A.S.^ 1905, pp. 384-9) seems to me to lie 
in not recognising the great part played in all Vedie and Hindu religion 
by Bhakti, which is accompanied by a quasi-theistic, qiiasi;pantheistic, 
conception of x^hilosophy, such as is made explicit in the Sribhasya of 
Ramanuja, see J.R.A.S,\ 1906, pp. 490 seq. ; Grierson, ibid., 1908, p. 361. 
The issue is not so much between pantheism and theism, which indeed tend 
to blend into each other, but between atheism as in the Samkhya and 
Buddhism, Advaitism as in Sankara, and the Dvaitism of the Bh%avatas, 
Pai^upatas, etc., who de facto are pantheists, since in a sense all is in God, 
theists since God is the object of devotion and individual souls seek Him, 
yet are not merged in or identical with Him, and who believe in the real 
existence of the world. Cf. Vijnanabhiksii’s Sanikhya-pravaeanabhasya 
(Garbe, op. cit., pp. *75-7, 115) ; Thibaut, xxxiv, pp. xcvii seq. 

' Perhaps Lauhitya, cf. Xr.A.S.^ 1908, p. 372, n. 1 ; Jaiminiya 
Brahmana Upanisad, iii, 42, 1 (a Vamsa). 

2 125, i. 

/ The parallel version, Aitareya Arany aka, iii, 2, 1, has antastkdrupamy 
and this gives the sense. 
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we have heard of a triad only/ says Hrasva Mandukeya. 
Of this triad, on one side there are three hundred and sixty 
joinings, on the other the same ; these make up seven hundred 
and twenty. Seven hundred and twenty, indeed, are the days 
and nights of the year. Thus he obtains the days and nights 
of the year. This is the self, commensurate with the year 
composed of the eye, the ear, the metres, the mind sp;ech’ 
He who knows thus this self, commensurate with the year 
composed of the eye, the ear, the metres, the mind, speech, ‘wins 
union, and communion with the year, residence in the same 
world, and similarity of form. He becomes rich in sons and^ 
cattle. He lives all his days. So taught Arunikeya.i (1.) 

Then follows (the teaching of) Kauntharavya.^ There are 
three hundred and sixty letters, three' hundred and sixty 
sibilants, three hundred and sixtyj unions. What we have 
called letters,* they are the days, mat we have called 
sibilants, they are the nights. What we have called unions, 
t ey are the unions of days and nights. So far as regards 
the deities. How as regards the self. What, we have called 
etters as legards the deities, these are bones as regards the 
self, mat we have calFed sibilants as regards the deities, 
these are marrow as regards the self. This indeed is the chief 
breath, marrow. This is seed. Without breath, indeed, seed 
cannot be won. If without breath seed were efiused,^ it would 
eeay, it would not be productive. What we have called 
unions as regards the deities, these are joints ^ as regards the 
se . Of this triad,* bones, marrow, joints, on this .side 
here are five hundred and forty unions, on that side the same ; 
this makes a thousand and eighty. One thousand and eighty 
iiihati verses the singers'^ produce on this day as the (hymn 

■ Cf. J.R.A.S., 1908, p. 371. For cm/a, cf. vii, 2, note. 

^ as Sieves is 

a precative form, is just possible, but not Sy. ^ 

deftnite'^S. “'Stake to press this word for any very 

probably also textually ; fifis 
’ SSis l’tbf;p 5 'b 1; 19; viiifl and 9. 

Sired xvfi 380 ’ “rfefmo, cf. Weber, Ind. 

xMi, 380. It IS, of course, curious that there is the vl. vmkadmh. 

• « 
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of tile) day. This is the self, commensurate with the day, 
composed of the eye, the ear, the metres, the mind, speech. He 
who knows thus this self, commensurate wdth the day, com] 3 osed 
of the eye, the ear, the metres, the mind, speech, wins union 
and communion with the days, residence in the same world, and 
similarity of form. He becomes rich in cows and cattle. He 
liyes all his days. (2.) 

^ There are four persons,’ says Viitsya,^ Hhe person of the 
body, the person of the metres, the person of the Vedas, the 
great person.’ What we have called the person of the body 
£ the corporeal self. Of it the essence is this incorporeal 
intelligent self. What we have called the person of the metres 
is the alphabet. Of it the letter a is the essence.^ What we 
have called the person of the Vedas is that by which one 
knows the Vedas, the Hgveda, the Yajurveda, the Samaveda. 
Of it the Brahman(n.) is the essence. Therefore one should 
take as priest a Brahman priest fullest of Brahman, who can 
know the unusuaP in the sacrifice. What we have called 
the great person is the year. Of it yonder sun is the 
essence. The incorporeal intelligent self here and yonder 
sun are the same, so one should knbw. This is declared in 
a Be. — ^ (3.) 

‘ The brilliant presence of the gods has risen, the eye of 
Mitra, Varuna, and Agni. 

The soul of all that moveth not or moveth, the sun hath 
filled the air and earth and heaven.’ 

* Thus do I deem the union duly made,’ says Vatsya. Him. 
the Bahvreas seek in the Mahad Uktha, him the Adhvaryus 
in the fire, him the Chandogas in the Mahavrata, him on 
earth, him in the atmosphere, him in the heaven, him in the 
fire, him in the wind, him in the moon, him in the Haksatras, 

^ Cf. Aitareya Aranyaka, iii, 2, 3 ; hid, Sitid., xvii, 197. The Berlin 
MS. has vdtsaL 

^ This is apparently the earliest occurrence of ak^ara-samdmnd^a as. 
‘alphabet.^ 

3 So probably ulhaiiam^ in accordance with the real duties of the 
Brahman priest ; A.B.E., xlii, pp. lix seq. The Sadasya is accorded this, 
function by Paihgya, Eausitaki Brahmana, xxvi, 4. 

^ BV., i, 115, 1. 
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him in the waters, him in the plants, him in all beings, him in 
the letters,' him they worship as Brahman. This is declared 

in a Re.— ^2 

‘Looking upon the loftier light above the darkness we 

nave come 

To Surya, god among the gods, the Hght that is most 
excellent.’ 

This is the self, commensurate with the letters, composed 
of the eye, the ear, the metres, the mind, speech. He who 
thus this self, commensurate with the letters, composed of the 
ejm, the ear, the metres, the mind, speech, recites to anothe'?, 
his Vedas lose their savour, he has no part in speech, no part 
in what is studied.3 This is declared in a Rc.— * (5.) 

‘ No part in speech hath he who hath abandoned his own dear 
friend who knows the truth of friendship. 

Even if he hears him, still in vain he listens ; naught knows 
he of the path of righteous action.’ 

In his study there is no part of speech, so he says. Therefore 

one should not recite (the litany of) that day for another, nor 

pile up the fire, nor celebrate the Mahavrata,® lest he be torn 
away from his self. 

This incorporeal self here and yonder sun are one,’ we have 
said. When these two are seen apart,® (6.) 

The sun appears like the moon, its rays do not shine forth 
the sky is leaden like madder, the anus is gaping, ‘the self 
in on the point of death, it will not live long,’ so one should 


is not in the parallel 

version, Aitareya Aranyaka, iii, 2, 3. ^ 

* RV., i, 50, 10. 

3 Read hiilkte for the meaningless 7i<2ke of the MSS 
^ RV., X, 71, 6. 

vi ^ Aranyaka, iii, 2, 4 ; 5, and notes ; infra. 

xi, 3 ,_ 4. Some of the predictions, if not all, can be paralleled to-dav' 

tharthe^p7jL « rf’ ^ of the early date of the Upanisad 

Honbirrii T 4 n <1 ° 'I®*' appear hwe ; in the epic they are prominent. 

Konow ’ r? Omina und Portenta ; 

i)7 9n^ 7 i Aulanasadbhutani, J.A.O.8., xv. 

xxxii, 573 seq. 
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know. Whatever he considers should he done, he should do. 
Again, if he sees himself in a mirror . or water with a crooked 
head or without a head, or cannot see himself, he should 
know that it is so. Again, if his shadow- is piefced, or he 
throws no shadow, he should know that it is so. Again, 
if the sun appears pierced like the nave of a chariot wheel, 
he should know that it is so. Again, if the fire appears 
black like the neck of a peacock, or if amid a large cloud 
he should see as it wmre brightness, or when there is no 
cloud see lightning, or in cloudy w^eather see it not, he 
should know that it is so. Again, if closing his eyes he 
does not see motes, as it w-ere, he should know that it 
is so. Again, if he shut his ears and listen, and does not 
then hear a noise as of burning fire or the sound of a chariot, 
he should know that it is so. Again, if the pupils of the 
eyes appear inverted or doubly crooked, or cannot be seen, 
he should know^ that it is so. ^ The unheard, un thought, 
unknown, unseen, undirected, soundless hearer, thinker, 
knower, seer, director, sounder, the inner self of all heings, 
he is my soul,’ so should one know. He departing enters 
into this incorporeal intelligent self/- and abandons the other 
corporeal self. This is the Upaiiisad of speech as a whole. 
All these, indeed, are Upanisads of speech as a whole, but 
this one they call so especially. (7.) 

The mutes ^ are the form of earth, the sibilants of the 
atmosphere, the vowels of the heaven. The mutes are the 
form of Agni, the sibilants of Yayu, and the vowels of Aditya, 
The mutes are the form of the Rgveda, the sibilants of the 
Yajurveda, the vowels of the Samaveda. The mutes are 
the form of the Hathantara, the sibilants of the Yamadevya, 
the vow^els of the Brhat. The mutes are the form of expiration, 
the sibilants of inspiration, the vowels of Yyana.^ The 
mutes are the form of expiration, the sibilants of inspiration, 
the vowels of mind. ^ The mutes are the form of expiration, 
the sibilants of inspiration, the vowels of Udana,’ says 

^ Tor 8 and 9, cf. Atareya Aranyaka, hi, 2, 5. 

® Tor these Pranas, ef. Jacob, Concorda7i€€, s.w. ; Deussen, Fhil. of the 
UpanisJiads, 
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Punardatta. He, indeed, knows speeck as a whole who knows 
this. (8.) 

Again, there is this divine lute. That human lute is an 
imitation Oi? it. As this has a sounding-board^ and is tightly 
strung, so has that a sounding-board and is tightly strung. 
As this has a head, so that has a head. As this has a spine, ^ 
so that has a bridge. As this has a belly, so that has a cavity. 
As this has mouth, nose, and eyes, so that has holes. As this 
has joints,^ so that has finger-catches and covers. As this has 
fingers, so that has strings. As this has a tongue, so that 
has a sounder. As this has sounds, so that has sounds. A\ 
this is covered with a hairy skin, so that is covered with 
a hairy skin. F or with a hairy skin they used of old to cover 
lutes. This is the divine lute. He who knows thus this 
divine lute becomes exceedingly famous ; his renown fills the 
earth ; men hearken to him Avhen he speaks in the assemblies, 
(saying), ‘ Let this be done which he desires."’ "Where Aryan 
speech is uttered they know him there. (9.) 

Then follows the saying of TandaAundava. As a lute struck 
by an unskilled player fulfils not the full purpose of a lute, 
so speech set in motion by an unskilled speaker fulfils not the 
full purpose of speech. As lute struck by a skilled player 
fulfils the full purpose of a lute, so speech set in motion by 
a skilled speaker fulfils the full purpose of speech. ^ Of this 
lute the splendour is the union,’ says the son of KatyayanI, 
Jatukarnya. 

How Krtsna Harita sets forth a Brahmana.^ (10.) 

Prajapati having created creatures fell to pieces. He united 
himself by means of the metres. Because he united himself by 
means of the metres, there is the union. Of this union the 
letter na is strength, the letter sa breath, the self the union. 


^ Sahdavati in Aitareya. My rendering is guesswork. 

VamsaJi is some bone or other, and this sense occurs later, see Pet. Lex. 
3 Here again there must be a transposition in the text, as there is of 
‘ lingers ’ and ‘ strings ' in the corresponding sentence to the next in the 
Aitareya. Cf. Oldenberg, Ai).J/.(9.,_lxi, 824, 825. 

For 10 and 11, cf. Aitareya Ayanyaka, iii, 2, 6; for Krsna, who 
appears there for the Krtsna of the Sahkhayana, cf. Weber, Ind’ Stud. ^ i, 

yyaarammzla, Eggeling, AAAI, xli, 112, n. ; DelbrUck, 

S^nt. ForscL, v, 385. 
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As for this modification^ (in which gross are) combined with 
minute (elements), they are nails, hairs, consonants. If he 
should be in doubt whether to say it with a na or without a na, 
let him say it with a na. So if he should be in doiibt whether 
to say it with a sa or without a m. let him say it with the m. 
Knowing these two letters 7ia and sa one should study the 
Rc verses according to the Samhita text. Let him know that 
it is lifegiving. Again, speech is the Itihasapurana,^ and 
whatever else there is of holy work ; this should one study ; 
let him know this also (to be lifegiving). ‘In that we 
r^udy the Kc verses according to the Samhita and speak forth 
the recitation of Mandukeya, so we secure the letters na and 
sa,' says Hrasva Mandukeya. Again, ‘ In that we study the 
Ec verses according to the Samhita and learn the recitation, 
so we secure the letters 7ia and sa/ says Sthavira Sakalya. 
Knowing that the Kavaseyas say, ^ For what purpose shall we 
sacrifice, for what purpose shall we study ? For in speech 
we offer breath, in breath speech. The source is also the scene 
of disappearance.’ ‘ These Samhitas one should not proclaim 
to one who is not a pnpil, who is not a pupil for a year, 
who is not a student, who is net a knower of the Tedas, who is 
not to be a teacher,’ so say the teachers.^ (11.) 

Adhyaya IX. 

Om. 

We crave of Savitr the god this treasure much to be 
enjojmd. 

The best, all-yielding, conquering gift of Bhaga gladly 
we would win.^ 

May we attain the excellent glory of Savitr the god : 

So may he stimulate our prayers.^ 

Mind undeceived, living eye, sun best of lights. Consecration 

^ Cf. vii, 21, and Aitareya, ii, 6. Vyanjancmi should perhaps be taken 
of the body. 

* A definite book, Geldner, Ved. Stud., i, 290. Hardly so, cf. Oertel, 
Am. Journ. FMl., xx, 447 ; Jackson’s attempt 1908, p. 530) to 

find Mahabharata and Harivamsa is hardly lucky. 

Possibly a plural majestatis, and ‘ teacher ’ may be intended. 

^ RV., V, 82, 1. 

RY., iii, 62, 10. 
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harm me not.^ He - who knows the highest and best becomes 
highest and best among his own (people). Breath indeed is the 
highest and^best. He who knows the most excellent becomes 
the most excellent among his own (people). Speech indeed is 
the most excellent. He who knows the support hnds support 
both in this world and in that. The eye indeed is support. He 
who knows obtainment, his desires are obtained together for 
him. The ear indeed is obtainment. He who knows the resort 
becomes the resort of his own (people). Mind indeed is the 
resort. These deities approached Prajapati and said, ‘ Who 
indeed is the best of us ? ’ Prajiipati said, ‘ He is the best on'», 
whose departure the body considers itself worst as it were.’ (2.) 

Speech departed. They were like dumb men, speechless, 
breathing with breath, seeing with the eye, hearing with the 
ear, thinking with the mind. (3.) 

Sight departed. They were like blind men, sightless, 
breathing with breath, speaking with speech, hearing with the 
ear, thinking with the mind. (4.) 

Hearing departed. They were like deaf men, devoid of 
hearing, breathing with breath, speaking with speech, seeing 
with the eye, thinking with the < mind. (5.) 

Mind departed. They were like infants, without mind, 
breathing with breath, speaking with speech, seeing with the 
eye, hearing with the ear. (6.) 

Breath departed. Then just as a fine steed from the Indus 
strains the pin of his hobbles,® so he strained the breaths. 
They assembled and said, ‘Lord, depart not.’ Breath said, 

‘ What will be my food ? ’ ‘ All there is up to dogs, up to 
biids. IVhat will be my clothing ? ’ ‘ The waters,’ they 
replied. Therefore a man about to eat purifies himself before 


‘ See vii, 1. 

/ ' rr O^andogya Upani.?ad, v, 1 ; 2 ; Brhadaranyaka Upanisad, vi, 2 
2) i J-h.A.8., 1908, pp. 373,374; above, ii, 14; iii 3. In the 
close pwallels, Chandogya, v, 1, and Brhadaranyaka, vi, 2, the evamM 

IS motived by its being a reply to a question by breath. Here it is 
a survival. 

3 See ^ Pischel, Ved. iS'ifwo?., i, 234, 235, not ‘foot ropes’ as usually 
1 parallel passages. The dsvahhyah is uncertain ; I follow 

rJohthnO’lrkq VAncaiATi Mox- V/rMU^v, / O' Z? cr\A ... n \ . 
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and aft6r witli ^\^ater. He is eager to take liis clothing, for 
he is not naked. This Satyakama Jabala declared to Grosruta 

aiyaghrapadya and said, If one declared this to a dry stump, 
there would arise from it branches, there would spring up 
blossoms.' ^ Spring forth, tree, with a hundred blossoms. Harm 
not the sky, harm not the atmosphere,' says Yajhavalkya.^ (7.) 

How if one desires to obtain something important, after 
consecrating himself for three nights, on the night of new 
moon, having mixed with curds and honey a mess of all sorts 
of herbs, having built up the fire, having swept (the place 
^of sacrifice), having scattered (grass) about, having sprinkled 
water, bending the right knee, he places the mess in a vessel 
to the north of the fire, sacrifices, and pours into the mess 
the remainder of the oblation. ‘ Svdhd to the highest and 
best,’ (with these words) having sacrificed in the fire, he 
should pour the rest into the mess. ^ Svdhd to the most 
excellent,' (with these words) having sacrificed in the fire, 
he should pour the rest into the mess. ^ Svdhd to support,' 
(with these words) having sacrificed in the fire, he should 
pour the rest into the mess. ^ Svdhd to obtainment,’ (with 
these words) having sacrificed in ^ the fire, he should pour 
the rest into the mess. ^ Svdhd to resort,' (with these words) 
having sacrificed in the fire, he should pour the rest into 
the mess.’ Having eaten, (repeating) by quarter-verses ' We 
crave of Savitr,’ he sips, (repeating) by quarter- verses ‘ The 
excellent (glory) of Savitr,' the fourth (sip) being accom- 
panied by the Yyahrtis.^ Then he washes the vessel and goes 
to rest on a skin or on the bare ground. If he sees a woman,^ 
he should know that his rite is successful. (8.) 

Adhydya X. 

Then follows the internal Agnihotra ^ relating to the self. 
So they describe it. These deities, indeed, are established in 

i Yajasaneyi SaiTihita, v, 43 ; cf. J,R.A,S., 1908, p. 374. 

^ Because RV., iii, 62, 10, has only three Padas. 

^ i.e. he sleeps and dreams. The efficacy of sleeping on earth for man tie 
purposes is recognised all over the world For the ritual, cf. iv, 3 : sii 8 
^ See 1908, pp. 374, 375. ’ 
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man; fire in speech, wind in breath, sun in the eye, moon 
m the mmd, the quarters in the ear, the waters in/the seed. 
In all of these is offering made by him who knowino^ this 
eats and drinks and makes to eat and drink. He eats, he 
drinks, he delights, he causes delight. (1.) 

He delighted delights speech, speech delighted delights fire, 
fire delighted delights earth, earth delighted whatever is 
covered by earth. Present, future, past, aU that he de^ht.: 
who knowing this eats and drinks and makes to eat and drink. 
He eats, he drinks, he delights, he causes delight. (2.) 

He delighted delights breath, breath delighted delio-hts wind - 
wind delighted dehghts ether, ether dehghted elf h. t ' 
covered by ether. P„se„f. fature, post, nll“,hat he 
who knowing this eats and drinks and makes to eat and d^ink! 
He eats, he drinks, he delights, he causes delight. (3.) 

He delighted delights the eye, the eye delighted delio-hts 
the sun, the sun delighted delights the sky, the sky deli^htd 
whatever is covered by the sky. Present, future, past, aU that 
he delights, w^ho knowing this eats and drinks and makes to 
eat and drink. He eats, he drinks, he delights, he causes 

He delighted delights the mind, the mind delighted delio-hts 
the moon, the moon delighted delights the Haksatras, “the 
]Srak,satras delighted delight the months, the months delio-hted 
delight the half- months, the half-months delighted deliglrt the 
days and nights, the days and nights delighted delight the 
seasons, the seasons delighted delight the year, the year 
delighted whatever is covered by the year. Present, future, 
past, all that he delights, who knowing this eats and drinks 

and makes to eat and drink. He eats, he drinks, he delights 
he causes delight. (5.) ’ 

He delighted delights the ear, the ear delighted delights 

the quarters, the quarters delighted delight the intermediate 

quarters, the intermediate quarters what is covered by the 

intermediate quarters. Present, future, past, all that he 

delights, who knowing this eats and drinks and makes to eat 

and drink. He eats, he drinks, he delights, he causes 
delight.' (6.) 
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He delighted delights seed, seed delighted delights the 
waters, the waters delighted delight the rivers, the rivers 
delighted delight the ocean, the ocean delighted whatever is 
covered by the ocean. Present, future, past, all thaf he delights, 
who knowing this eats and drinks and makes to eat and drink. 
He eats, he drinks, he delights, he causes delight. (7.) 

He delighted is^ the tenfold, Viraj-like, Agnihotra. His 
expiration is the Ahavamya (fire), his inspiration the Grarha- 
patya, his Vyana the Anvaharyapacana, his mind the smoke, 
his anger the flame, his teeth the coals, his faith the milk, 

^fhis speech the brand, his truth the oblation, his intelligent self 

the essence. That Viraj-like, tenfold, Agnihotra is offered. 
Him it sends to the world of heaven, which is mounted by 
these two ascents,^ who knowing this eats and drinks and 

makes to eat and drink. How if one, knowing not this 

Agnihotra, sacrifices, it is with him as though he pushed 
aside the coals and made oblation in the ashes. (8.) 

Adhydya XL 

Prajapati^ elevated this person. In him he made these 
deities to dwell, in his speech firej in his expiration wind, in 
his inspiration the lightning, in his IJdana Parjanya, in his 
e^ e the sun, in his mind the moon, in his ear the (][uarters, 
in his body the earth, in his seed the waters, in his strength 
Indra, in his anger Isana, in his head the ether, in his self 
Brahman (n.). As a great jar of ambrosia stands swelling, so 
he stood. Then these deities considered, ^ What shall this 
person do with us, or what we with him ? Come, let us depart 
from the body. They departed. Then this body was, as it 
were empty, and perforated on all sides.^ Prajapati reflected, 

1 i.e. the real and the antara Agnihotras, but the real one, even if 
perfoimed without knowledge, is ineffective. The passage looks like 
a fragment of a verse. 

- Pqp Adhyaya, cf. J.R.A.S., 1908, p. 375. Udancat is read by 
Cowell s MS. B ; for the confusion of ud and ad, cf. v, 5. 

3 This seems the most probable sense (pari-susira) and supports the 
emendation to randhraya na Icmmam {iot na maham of the MSS.) which 
I have made in the next sentence. Otherwise we might read parismiram, 
and take it as ^ dried up,’ from svas with ira,Qi. Lindner, Altind. Nominal- 
bildnng, pp. 100 sq. ; Macdonell, Yedio Grammar, p. 130. 
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‘ The body is not capable of standing these gaps. Come, I ^ill 
vex them with hunger and thirst.’ Them he vexed • they 
being vexed and finding no joy, again entered this person. (L) 
(Saying), Speech is mine,’ fire entered. (Sayino-) ‘Ex 
piration is mine,’ wind entered. (Saying), ‘Inspiration ‘is. 
mine, liglitniiig entered. (Saying), “^The Udana is mine ^ 
Parjanya entered. (Saying), ‘The eye is mine,’ the sun 
entered. (Saying), ‘The mind is mine,’ the moon entered. 
(Saying), The ear is ours,’ the quarters entered. (Sayino-) 

‘ The body is mine,’ the earth entered. (Saying) ‘ The se'^ed 
is ours,’ the waters entered. (Saying), ‘ The strength is mine ’- 
Indra entered. (Saying), ‘Anger is mine,’ Isiina entered 
(Saying), The head is mine,’ the ether entered. (Sayino-) 
The self is mine, Brahman entered. As a great green tree 
stands witli its roots moistoiiGd, so 1 ig stood. (2.) 

How a man when he is to die before the year’s end sees 
visions of the year.i His shadow is crooked, or is not seen at 
all. He may see either light, as it were, in a great cloud or 
lightning without a cloud, or not see lightning in a cloud. 
Closing his eyes he does not see motes, as it were. Or closino* 
his ears he does not hear -a noiso, as it were. He has no joy 

in this world; his mind pleases him not.^ These are the 
waking visions. (3.) 


Then follow the dream visions. He sees a black man with 
black teeth. He kills him, a boar kills him, a monkey kills 
him. He devours stalks; having devoured them he spits 
them forth. He carries a single lotus. ^Wearing a wreath 
of spikenard, he drives towards the south a cow with its calf 
If he sees any of the following things, a yellow-looking or 
black woman, with loosened hair, or shaved, anointing with 
sesamum oil, a garment dyed with safflower, singing, a buffalo 
carriage, going to the south, etc., having looked at them he 
fasts, cooks milk in a pot, using the milk of a cow which 


^ Cf. viiij 7. 

* Or ‘ it idoases not him, his mind,’ an aco. of -whole and part, rare in 
Vedic and Sanskrit, Speyer, Vedkche und Sanskrit Switax, p. 8, whose 
citation of Atharva Veda, v, 8, 9, is not in point, as 7 narma 7 ii is a false 
reading for wamam. • 
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has a calf like itself, but on no account of a black ^ cow, piles 
up the fire, sweeps out (the place of sacrifice), scatters grass, 
sprinkles water around, and, bending the right knee, offers 
oblations of ghee by means of a ladle. (4.) 

‘ In my speech rests fire, svaha. In my expiration rests 
wind, svaha. In my inspiration rests the lightning, svaha. 
In my Udiina rests Parjanya, svaha. In my eye rests the 
sun, svaha. In my mind rests the moon, svaha. In my ear 
rest the quarters, svaha. In my body rests the earth, svaha. 
In my seed rest the waters, svaha. In my strength rests 
^Iiidra, svaha. In my anger rests Isana, svaha. In my head 
rests the ether, svaha. In iny self rests Brahinan(ii.), svaha,' 
(he repeats), and then pouring the remainder of the ghee into 
the pot of milk he ofiers the pot of milk, ladling it out.^ (5,) 

^ In my speech rests fire, speech in the heart, the heart in' 
the self. That is the truth of the deities. I shall not die 
' 1,' C'li. in food, an eater of food, 

svaha. In my expiration rests wind, expiration in the heart, 
the heart in the self. That is the truth of the deities. I shall 
not die against my will. May I be rich in food, an eater of 
food, svaha. In my inspiration reste the lightning, inspiration 
in the heart, the heart in the self. That is the truth of the 
deities. I shall not die against my will. May I he rich in 
food, an eater of food, svaha. In my Udana rests Parjanya, 
Udana in the heart, the heart in the self. That is the truth 
of the deities. I shall not die against my will. May I be 
rich ill food, an eater of food, svaha. In my eye rests the 
sun, the eye in the heart, the heart in the seif. That is the 
truth of the deities. I shall not die against my will. May 
I be rich in food, an eater of food, svaha. In my mind rests 
the moon, mind in the heart, the heart in the self. That 
is the truth of the deities. I shall not die against my will. 
May I he rich in food, an eater of food, svaha. In my ear 
rest the quarters, the ear in the heart, the heart in the self. 

Here the taboo i.s sympathetic negative magic, contrast Samavidhana 
Brahmana, ii, 8, 3. Cf. Marrett, Anthropoloc/ioal Essays presented to 
TyloT,Y)^. 219-34. 

Possibly is here a noun. 
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That is the truth of the deities. I shall not die against my 
will. j\fa^ I be lich in food, an eater of food, svdJid. In 
inj bodj lests the earth, the body in the heart, the heart 
in the self. Tha^t is the truth of the deities. I shall not die 

t ^ ^ ^ oil in food, an eatei’ of food, 

si'dha. In my seed rest the waters, seed in the heart, the 
heart in the self. That is the truth of the deities. I ’shall 
not die against my will. May I be rich in food, an eater of 
food, sid/id. In my strength rests Indra, strength in the 
heart, the heart in the self. That is the truth of the deities. 
I shall not die against my will. ^lay I be rich in food, an 
eater of food, siu/id. In my anger rests Isana, anger in the 
heart, the heart in the self. That is the truth of the deities. 
I shall not die against my will. May I be rich in food, an eater 
of food, svd/)d. In my head rests the ether, the head in the 
heart, the heart in the self. That is the truth of the deities. 
I shall not die against my will. j\Iay I be rich in food, an 
eater of food, srd/id. In my self rests Brahman(n.), the self 
in the heart, svd/id, (he repeats), and sacrifices by consuming 
the remains of the pot of milk.^ (6.) ' ° 

Stone is of J agati, iron i of Tijstubh, copper of Ilsnih, lead 
of Kakubh, silver of Svaraj, gold of Grayatrl, food of Viraj, 
enjojnnent of Anustubh, the ’firmament of Samraj, Brhaspati 
of Bihatl, Brahman(n.) of Bankti, Brajapati of Atichandas, 
the Savitri ® of the metre of all the Vedas. (7.) 

‘ May I be established firm as a stone ^ by the Jagati metre. 
Man is the jewel, breath the thread, food the knot, that knot 
I tie, desiring food, a holy power® against death. May 
I obtain full length of days, long lived. I shall not die against 
my will. May I be rich in food, an eater of food, svdlid. 

1 i.e. lie drinks it. 

2 For the meaning of ayas, of. Zimmer, AUind. Leben, pp. 51 seq ■ 

bcliraeder, Frehist. Antiq., pp. 187 seq. ’ i x ~ m » 

3 The reference is very curious, but presumably alludes to the Gayatrl. 

__ For the use of the stone, cf. its use in the marriage ritual and 

Fssays, pp. 374 seq. ; Frazer, ibid.. 
pp. 132-4; Warde Fowler, Roman Festivals, p. 231. 

^ ° This seems the best rendering of mrtyave brahmwnam. The metaphor 
IS from an amulet, which consists of a jewel on a string, of. Weber Ind 
xvii, 202 ; sviii, 182 ; Bloomfield, J.A.O.S,, xiii, p. cxxxii ’ 
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May I be established firm as iron by the Tristubh metre. 

Man is the jewel, ^ etc. May I be establisliecl firm as copper by 
tlie Usnili metre. Man is the jewel, etc. May I be established 
firm as lead by the Kakubh metre. Man is the jewel, etc. 
May I be established firm as silver by the Svaraj metre. JIan 
is the jewel, etc. May I be established firm as gold by the 
Gayatrl metre. Man is the jewel, etc. May I be established 
firm as food by the Viraj metre. Man is the jewel, etc. 
May I he established firm as enjoyment by the Aniistnbh 
metre. Man is the jeAvel, etc. May I be established firm 
^as the firmament by the Samraj metre. Man is the jewel, 
etc. May I be established firm as Brhaspati by the Brliati 
metre. Man is the jewel, etc. May I be established firm as 
Brahman(ii.) by the Pankti metre. Man is the jewel, etc. 
May I be established firm as Prajapati by the Atichandas 
metre. Man is the jewel, etc. May I be established firm as 
the Savitri by the metre of all the Yedas. Man is the jew^el,’ 
etc. (he repeats). Either to a dear wife, or a dear pupil, or 
to whomsoever else he favours, he should give the remains of 
the oblation.^ He indeed lives a hundred years, who ever and 
again performs this (rite). (8.) ^ 


Adhydifa XII, 

Om. May that splendour of the elephant, of great power, 
manifest itself which was born from Aditi’s body. That all 
those have given to me, the Adityas in unison with Aditi.^ (1.) 

The great splendour that is deposited in thee, Jatavedas, with 
that splendour do thou make me resplendent.'^ (2.) 

X 


» The text in the Berlin MS. repeats in full, but as sufficient exempli- 
fication of repetition is given in xi, 6, I have followed the Bodleian in 


curtailing. 

2 In imitation of the Svaraj, no doubt. n 

The gods enter the oblation and hence its sacredness ; cf. J.R.A.S.,, 
1907 pp. 938 seq. ; Westermarck, Anthropological Essays, p. 374; Origin 
and Dewlopment of Moral Ideas, i, 445 seq. ; Parnell, Oidts of the Greek 


111 XX* 

^ Cf. Atharva Yeda, iii, 22, 1 ; fioth, hd. Stud., xiv, 392 ; Weber, ibid., 


xvii, 282 seq. . « * 

5 This corresponds closely with the Paippalada version of Atharva 

Yeda, iii, 22, 2 ( = parts of 3 and 4 of the vnlgate). 
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The splendour that is in man, that is deposited in elephants, 

the splendour in gold and kine, in me be that splendour of 

the elephant d (3.) 

The glory that there is in golden dice,- in cows and horses, 

m the Surii being purified, in me be that splendour of the 
elephant. (4.) 

In me be radiance, in me greatness, in me the glory of the 

sacrifice, in me may Prajapati make that fast as the heaven in 
the sky.^ (5. 1.) 

May the Asvins anoint me with the honey of bees, with milk, 
that a honey-sweet voice I may utter among the folk.^ (6.) 

Snatched out of ghee, rich in honey and milk, wdiming*’ 
wealth, bearing and supporting, destroying our foes and putting 
them down, mount upon me for great good fortune.® (7.) 

None other than thou, Prajapati, doth encircle all these 
beings. That for which we long in sacrificing to thee, be that 
ours. May we be lords of riches.® (8.) 

May this ancient (amulet) crush my foes, even as Indra Vrtra, 
enduring in the battles. As Agni a forest, spread widely, so in 
the winds the sharp-toothed one rubs me.’ (9.) 

^ This ancient one who Records, with us in sooth, as Indra 
Yrtra, has rent the burghs asunder. With this Indra 


! Of- Atharva Veda, vi, 69, 1 ; xiv, 1, 35, for vv. 3 and 4. 

not the Atharva, but there is no reason to susneot it 

iTlmt ^ tf f Wurfebpid im 

p. 21) that the mention of gold dice need not refer to the late pasaka same. 

en in the Vibhidaka game a rich man might ostentatiously have golden 

ice, and this notiw shows they were actually used, not merely a ritual 
aberration ; J.R.A.8., 1908, p. 827. ^ 

Atharva Wda, vi, 69, 3. We must pronounce dh-am va or 
efeww^for the metre, almost certainly the latter, see Oldenberg, Z.D.M.Q., 

« I read, for samahan, samahhtam, nkt being misread Pava^ is = 
^yasa on Roth s principle, cf. Waekemagel, AUind. Gramm., i, p. svii • 
Pisdhcl Xed. Stud., ii, 331. See Atharva Veda, id, 69, 2; ix, 1, 19 and 
for mM-hu and payas the next verse, and S.B.E., xlii, 687 : EV., ix 11 9 
-• Of. Atharva Veda, v, 28, 14 ; xix, 33, 2 ; Seheftelowitz, Pie Apokrvvhm 

*0 P-118. The last parallel is against reading {a)dAarLiffmh. 

xbV., Xj Rilj 10. * ' 

. take mno as ‘ancient.’ The ‘sharp-toothed’ is the amulet which 
in the wind strikes against the speaker’s body, as Agni on the trees of 
the lorest. For the theoiy of wind and forest fires, see Hopkins J 
XX, 217 ; xxiVj 390,^ 391 ; Hillebrandt, Vedische MythologieAL 6‘5, ii. 1. * The 
rendering and reading of the verseswhich occur only here are very uncertain. 
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smiting aside tlie foes, bring ns the wealth of the hostile 
oiiesJ (10. 2.) 

Conquer the foes, conquer, hero, the enemy. Slaying Vrtra, 
cleave him with thine axe. Like the flood pieces of wood, let 
him smite away our foes, and lay low our enemies as an axe 
the woods. ^ (H*) 

Cleave along from the middle, cleave forward from above, 
cleave from behind, cleave, 0 hero ; the foes smitten by thee, 
0 bountiful one, 0 hero, let the Maruts follow thee as thou 

destroyest. (12.) _ 

^ Thee swelling with Ptudra’s darts, deeming thee Iiidra, 
let the Maruts gladly choose. Let the vultures and herons 
seize on them (the foes). May the tusker be joyous in the 
increase.^ (13.) 

0 bountiful one, may thy blows fall on all sides on the enemy 
smitten by the spell. May they own no friend, no support. 
Mutually hindering they go to death.^ (14.) 

0 glorious Agni, bring us to glory. Bring hither Indra’s 
recompense. May he be the head, the supreme, the splendid, 
of his kinsmen may he have the highest praise.^ (15. 3.) 

With auspicious glances they have sat down. The Lsis who 
know heaven have come to the consecration. Then were 
heroism, strength, and might born. May this the gods to him 
make obedient.^ (16.) 

Creator, disposer, highest seer, Prajapati, the supreme, the 
splendid. The Stomas, the metres, the hlivids mine they call. 
To him may they make the kingdom obedient." (17.) 

^ The reading is doubtful, but Indra must be supplied, I think, and 
furo (apjjareiitly in the Berlin MS.) is rather better, though diiro is quite 
possible ; and then Mlah might be read. 

JakyCity which must be read, has a somewhat unusual sense here. 

^ i.e. eat the bodies. This is fair sense without emendation. The 
meaning of kahJca is doubtful, cf. hahkaparvan^ Bloomfield, S.B.E., 
xlii, 558 ; Zimmer, Altind. Lehen^ p. 92. 

^ 1 read md jndtdram Isata md pratistjidm mitho viglvnoMd Aipaydnti ; 
cf. Atharva Veda, vi, 32, 3 ; viii, 8, 21 ; Bloomfield, S.B.E.j xlii, 47fi ; 
Asvalayana Grliya Sutra, iii, 10, 11. 

^ For vv. 15-18, cf. Taittiriya Samhita, v, 7, 4, 3-5, with a good many 
variants. The verses here are absurdly out of place. 

® Gf. Atharva Veda, xix, 41, 1 ; Taittiriya Araiiyaka, iii, 11, 9. I read 
hJictdram pasyanta ksairam. is probably an error for topo. 

The reading appears to be P^^haps a correction for the 
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Approach hither, pay him honour. Let Agni be our ruler 

and our king. Be ye in accordance with his will. On him 
hereafter do ye all depend.^ (IS.) 

Thou art born, Alarda by name, before the sun, before the 

daum._ I know thee as destroyer of my enemies, and overthrower 

of tiieir supports.^ (19-) 

_ He will not be cut off in the midst (of life),3he will overcome 
his foe, he will be skilled in speech, he will be strong against 

bcittles, his foe they call likely to perish, who bears a comfortino- 

amulet of Bilva. (20. 4.) ^ 

He eats not accursed food,* he commits no sin, the heavenly > 
\ aruna terrifies him not, nor .slays him, wrath overcomes him 
not m anger,^ who bears a comforting amulet of Bilva. (21.) 

Jatavedas injures not his skin. He eats not flesh = nor harms 
these (creatures) After a hundred (years of life), reaching old 

KHa^ ("ST ’ of 

Ho offspring of his is harmed in birth, no robber, no evil 
eed IS there, nothing else amiss happens in his families, who 
bears a comforting amulet of Bilva. (23.) 

In his house there are no reviling « nor scolding women, nor 
aose who quarrel. Misfortune comes not to him, nor does 

Slvf "" cS of 

Him neither Raksas nor Pisaca injures, nor Jambhaka,^ nor 

parenthetical, of. note on Aitareya 

( ¥hjs ver.se is altered to make Agni subieot. 

Atarcla is a. new word ('tlie npqrACif 

Bohtmigk, DkL, i, 294 ; Bloomfield, S.B£ idil 636 n^^trbiit tb 
special reason to doubt the reading. ’ ’ 

" For the loc., of. Apastamba Srauta Sutra, xv. 21, 8 • p. 5 n. 9 

agaiLTcurse“ are nof rare nf 

285, 556. Atharvan, of. Bloomfield, A.B.A’., xlii, 

* SS’is^'plobabt S'’aSctl'^ j. Hopkins, A xiii, 119, 120. 

pmmto/:f2, whiehy however micrht ^ 

reading mmpatantvo seems eerH m fn ‘ unsteady.’ The 

construed with the^next line ’ ^ of the line must be 

of Samhita, xxx, 16 - Bohtlino-k’s 

JJiGi,, s.v. , and Gtjamhha, Bloomfield, xlii’ 283? ^ 
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Asura, nor Yaksa. In liis house there is no lying-in woman/ 
who bears a comforting amulet of Bilva. (2o. 5.) 

Him neither tiger, nor wmlf, nor panther, nor beast of prey 
whatsoever hurts. No angry elephant meets he to' scare him, 
who bears a comforting amulet of Bilva. (26.) 

No serpent, nor viper, nor scorpion, nor striped one,^ nor black 
one injures him, who bears a comforting amulet of Bilva. (27.) 

He sins not so that Varuna harms him ; no crocodile, nor 
shark, nor porpoise injures him ; on all sides it makes peace for 
him, who bears a comforting amulet of Bilva. (28.) 
jr They say his foe is likely to perish, like a flower fallen ^ from 
its stalk. Like the flood pieces of wood, he shall overcome his 
foes, who bears a comforting amulet of Bilva. (29.) 

This amulet, the reverter,'^ of the Jamba,’'" is tied on for the 
sake of life. By it Indra slew Vrtra, and by the help of the 
wise Rsi. (30. 6.) 

Overcome, Indra, our foes, overcome our enemies, overcome 
the warriors ; like an elephant (?) with its fore-feet, outmatch 
the warriors. (31.) 

Here has come the amulet of Bilva, the strong subduer of 
foes. The Rsis, all heroic, behold it that they may overcome 
their foes in the battle. (32.) 

Ambrosia is the thread in this amulet. May the Asvins 
fasten (the thread). Thou art of the Bilva, of a thousand 
powers. May I that bear thee never be injured. (33.) 

Snatched out® of ghee, rich in honey and milk, winning 

^ For the tabu of such women, cf. Frazer, Anthropological Essays^ 
pp. 151 seq. ; Taittirlya Samhita, ii, 5, 1, 5. 

^ Tirasclnarajl should, I think, be read, cf. tirascircm in Atharva Veda, 
hi, 27, 2 ; Bloomfield, xlii, 488 ; Weber, Ind. Stud., xvii, 297 ; 

tirascmardji in Maitrayanl Samhita, ii, 13, 21. It would be tempting to 
render tirasci na as ‘nor beast nor king’ (for the king’s exactions, 
cf. Hopkins, J.A.O.S., xiii, 89 seq.), but the form tirami would be difficult, 
and the joke beyond the writer. For hr^na, cf. Atharva Veda, xi, 2, 2 ; 
vii, 56, 2 ; Maitrayanl Samhita, hi, 14, 17.' 

3 An^ early instance of saha with a verb of separation ; Whitney, 
Sanskrit Grammar, p. 95. For sdpa, cf. Geldner, Ved. Stud., iii, 184. 

^ Cf. Atharva Veda, iv, 40; punahsara, iv, 17, 2; Weber, Ind. Stud., 
xiii, 164; xviii, 74, 75, 182 ; Ludwig, Rgveda,m, zkh', Zimmer, Altind. 
Lehen, p. 263 ; Bloomfield, V. A. 0. /S'., xiii, p. cxxxiii ; S.B.E., xiii, 394, 576. 

5 Presumably a plant, cf. Bohtlingk’s Eict., s.v. jamhala. 

® V. 34 = V. 7 ; V. 35 = v. 8. 
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wealth, bearing and supporting, destroying our Joes and pnttinn 
them down, mount upon me for great good fortmte. (U) ^ 

befr mTfor^^h™ <>«* meirole all these 

ours." May wet oftctt 

rulerrere”" ®r ‘1“ 

Then follows the ritual of the amulet. A man who desires 
prosperity should fast on flowers for three nights, then 
a piece from a living ^ elephant’s tusk, he should pile up the fire 

sweep out (the place of sacrifice), scatter grass, sprinMe 11; 

aiound,and bending his right knee, place the amulet in a vessel 

remnanTfrom tf " 1®’ the amulet the 

verses ivvT«f I ® accompaniment of the eight 

verses (w. 1-8), beginning ‘Splendour of the elephant,’ verse 

by verse. Then for seven nights, or three nightl or one he 

six ivt TTJ\ ^ «f gtee.’ Then next with 

SIX (vv. 9-14) he should put on, having left it to stand 

or three nights or one in (a mess of) meat and boiled rice 

an amulet of the point oi the heart-spit or the point of th^ 

m 7 T1 1 tlie mortar or of the core * of the Acacia 

catuhu. Then next with four verses (vv. 15-18) he should 

put on an amulet of the point of a bull’s horn, having left 
i^i o stand for three nights or one in (a mess of) ghe^ and 
boiled rice. Then next with one verse (v. 19) he should put 
on an amulet of the castor-oil plant, having left it to stand 
or hree nights or one in (a mess of) sesamum and boiled rice, 
ihen next with sixteen verses (vv. 20-35) he should put on 
an amulet of Bilva, having left it to stand for seven nights 
or three or one in honey and ghee, fastening it with the verse 
(>- 34) Snatched out of ghee.’ Then with the next five 



' 57*’ ^ 5 cited in ii, 15. 

; Of. Bloomfield, /S'. xlii, 287, n. 1 . 

cannot mean resin (mm) The 

f wood, of. Bloomfield, AAk, xlii. 
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{vY. 36-40) verses lie should hind on a splinter ^ of the Ficus 
infectoria which he has left to stand for three nig-hts or one in 

,.a (mess of) beans and' boiled rice. If possible lie should first 
; sacrifice in the shadow of an elephant or on a tigtir’s skin or^ 
sitting. (8.) 

Adhydya XIII. 

Then ^ when his body has been made prepared for indifference 

XX 

to desire, he should be bent on the Brahman offering:. So he 
drives repeated death away. ^The self is to be seen, to be heard, 
to be thought, to be meditated on,’ ^ ^ Him they se6k to know 
by repeating the, Yedas, by studentship, by asceticism, by 
faith, by sacrifice, by fasting,’ ^ says Mandrikeya. ‘ Therefore, 
,he who knows this, calm, restrained, still,' enduring, becoming 
full of faith, should see the self, in the self,’ ^ says Mandavva. 
t The person among the breath composed of knowledge is 
incomprehensible, to be distinguished as ' Ho, no.’ ^ This self 
is the warrior- class, this the priesthood, this the gods, this 
the Vedas, this the ivorlds, this all beings, this is all.^ This 
is ^ That art thou.’ The self is to be recognised in am 
Brahman.’ This Brahman,^ wdthout predecessor, without 
superior, without other, immediate, without an exterior, is 
this self, Brahman (n.), all- experiencing,” such is the teaching,’ 
says Yajiiavalkya.^ That one should not proclaim to one who 
is not a son or a pupil.’- "'Were a man to offer this, earth 
surrounded by water and filled with wealth, yet is this more 


^ I read mahctvarohasya (^'vardkasya MSS.), a word hitherto only known 
from lexica, and udoha I regard as a derivative of uh, cf. udUha in 
Taittirlya Brahmana, iii, 8, 4, 3 (besom ?). Splinters are often used in such 
rites, Bloomfield, xlii, 291, etc. 

^ The vdpi distinctly makes this a third alternative, perhaps wrongly. 

^ Cf. J,Ii.A.S., 1908, p. 382. ¥01 pimarmrtyu^ see Levi, la Doctrine dti 
Sacrifice, pp. 93 seq. 

4 Cf. Brhadaranyaka Upanisad, iv, 5, 6 ( = ii, 4, 5). 

3 Cf. Brhadaranyaka, iv, 4, 25. 

® Cf. Brhadaranyaka, iv, 4, 28. 

Cf. Brhadaranyaka, iv, 4, 27 (with agrhyah) ; Denssen, Ihil. .of the 
Upanishads, p. 149, for Hillebrandt's theory of na as affirmative (cf. Vedieche 
Mythologie, ii, 236, n. 2) ; na grhyah is possible here. 

^ Cf. Brhadaranyaka, iv, 5, 7. 

® Cf. Brhadaranyaka, iv, 5, 19. 
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than that, more than that,’ is the teaching.^ This Upanisad 

he should declare to be the head of the Veda ^ in very truth. 
This is declared in a Rc : — 

m 

Adht/aya XIV. 

‘ Head of the l^c verses, highest member of the Yajus verses, 
pinnacle of the Samans, the supreme tonsure of the Atharvans’ 
he who studies not the Veda, him they call ignorant. Cleaving 

his head, he makes himself a corpse.^ ( 1 .) 

He is but a pillar indeed who bears a burden, who repeats 
the Veda without knowing the meaning. Who knows theX 
meaning alone wins prosperity. He goes to heaven, shaking 
off sin through knowledge.’ ‘ (2.) 


Adi ly ay a X V. 

0)u, ilieii follows tli6 line of tencliers,^ Honour to Rraliman, 
lionour to tlie teachers ! 

^ We have learnt it from Gunakliya Sahkhayana, Gunakhya 
Safikhayana fioin Kahola Hausltaki, Kahola Kaiisitaki from 
Uddalaka Aruni, Uddalal^a Arifni from Priyayrata Saumapi, 


^ Cf. Chandogya Upanisad, vii, 11, 0. 

o title Atharvasiras, of an early Atharvan Upanisad, Bloomfield, 

xlii, p. xlvii. * 

^ ^ Cf. 1908, pp. 383, 384. Por mundammida. apparently an 

intensive Amredita, cf. Wackernagel, Aliincl. Gramm., ii, 1, 147 148 • 
Macdonell, Vedic Grammar, p. 155. Cf. the Afiindaka Upanisad ; Deussen’ 
hQchziy L) pantshad s, pp. 544, 545, which may possibly have been known 

to the writer of this late verse just as the Atharvasiras may have been 
known. 

^ Cf* Nirukta, i, 18, and Roth, ErlaiUerungen, p. 19 ; Burnell 

K^nihitopanUad Brdhmana, p. 38 ; J.R.A.S., 1908, pp. 381, 382. As 
Colonel Jacob has reminded me, the second verse in Yaska occurs slightly 
altered in the introduction to the Mahabhasya. 

5 The shortness of the Vam^a is in striking contrast to the lists of 
the Brhadaraiiyaka and Jaiminiya Brahmana Upanisads, and shows 
1^6 impossibility of using siicli lists for clironolo^^. For Kiiliola- S66 

Brhadaranyaka Upanisad, iii, 6, 1 (Kahoda in Madhyandina) ; for Uddalaka 
Oldenberg, Buddha, E. T., p. 396 ; for Priyavrata Somapi (or Saumapi), 
Aitareya Brahmana, vii, 34 ; for Brhaddiva, Rsi of RV., x, 120, Aitareya 
Brahmana, iv, 14 ; for Vi^vamanas and Vya^va, Ludwig, Rqveda, iii, 106 ; 
Oldenberg, .Ziil.if.G., xlii, 217 ; for Sakamasva, Arseya Brahmana, i, 7: 
for Vi^vamitra, Ludwig, iii, 121. 
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Priyavrata Saumapi ^ from Somapa, Somapa from Soma - Prati- 
vesya, Soma Prativesya from PratiYesya, Prativesya from 
Brliaddiva, Brliaddiya from Sumnayu, Sumnayu from Uddalaka, 
Uddalaka from Visvamanas, Visvamanas from Vyasva, Yyasva 


from Sakamasva Devarata, Devarata from Visyamitra, Visya- 
mitra from Indi’a, Indra from Prajapati, Prajapati from 
Brahman, Brahman (ii.) is self -existent. Honour to Brahman, 
honour to Brahman ! 


1 The Berlin MS. reads Somapi, as does a Benares MS. dated samvat 
1663, of the existence of which I have just learned through the kindness of 
Dr. F. Otto Schrader, Director of the Adyar Library, Madras, who writes 
(July 24, 1908) : ‘‘ Adhyayas i-v^ are=Kausitaki Upanisad (the Maliavrata 
section being absent), then follows Samhitopanisad as Adhyaya viii, the 
simplified Chandogya as Adhyaya ix, etc. At xii the counting of the 
Adhyayas ceases . . . There seems to be some connection with the 
" ■ ’"-'5 Prom Somapa, Saumapi would be regular (Whitney, 

p. 466). 

and Benares MSS. have Soma, the Bodleian Sauma. 



APPENDIX. 

The Mahavrata. 

Ik tlie accepted system of tlie Yedic sacrifices the Mahavrata 
fotms the second last day of the Gavamayana Sattra, which 
lasts a year and is a symbol of the year. There can, however, 
be no doubt that this position of the day is rather artificial, and 
that the Mahavrata marks the commencement of the year. The^^ 
priestly ingenuity, which has transferred the Mahavrata to 
the second last day of the year, has created a duplicate in the 
Caturvimsa, the second day of the Gavamayana, but it is easy 
to see through so obvious a manipulation. 

Much more obscure is the relation of the Mahavrata and 
the Visuvant day, which in the accepted system is reckoned 
as the middle of the Gavamayana. Professor Hillebrandt ^ has 
expressed the view that the Yisuvant and the Mahavrata have 
been changed in place by the priests, and that originally the 
Mahavrata fell on the Summejij'Solstice, and the Yisuvant began 
the year at the Winter solstice. The view is extremely plausible 
and supported by strong arguments, so that it deserves full and 
careful consideration. 

Now it is quite certain that the accepted ritualistic view 
places the Mahavrata at the lYinter solstice. The Kausftaki 
Brahmana,^ for example, explicitly says that it occurs at the 
moment when the sun, after going south for six months, stops, 
as it is about to turn for the north. It has, indeed, been 
suggested that the six monthly periods refer to the equinoxes, 
but I consider that Dr. Thibaut ^ has once and for all disposed 
of this argument, which in any case would not affect Professor 
Hillebrandt’s position. It remains, therefore, to seek for 

^ See Hillebrandt, Rom, ForscL, v, 299 seq. ; Vedische Opfer und Zauher, 
pp. 157, 158 ; Vedische Mythologie, iii, 216. Oldenberg, Religion des Veda, 
p. 444, rejects tbe theory of change of date, but gives no reasons. 

“ xix, 3. ^ Ind. Ant., xxiv, 85 seq. 
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eyidence sliowing that another dating of the Mahavrata \yas 
possible. 

A sign of this has been seen by Professor Hillebrandt in the 
statement in the Pailcavimsa Brahmana^ that th^' Mahayrata 
should be placed in the middle of the year. But the statement 
is not accepted by the Brahmana as correct, and as it is 
characteristic of the Brahmana style to make eyery sort of 
yague suggestion before arriying at the facts, it is not eyen 
possible to say that any Brahminical school, much less the 
people, eyer reckoned the Mahayrata at the Summer solstice. 

More important is a second argument derived from the 
assignment of Samans to the Mahavrata in the Saiikhayana 
Srauta Sutra.2 That Sutra ascribes to that day the Brliat, 

V my 

1\.. <3.11(1 3; Samans, and Professor Hille- 

bran dt shows that the Brhat is made up of hymns and verses 
addressed for the most part, though not in all cases, to Indra, 
the Mahadivaklrtya of hymns and verses addressed to Siirya. 
Now both the Maitrayani Samhita^ and the Taittiriya Brahmana'^ 
connect the Visuyant with the Diyakirtya or Mahadivaklrtya 
Saman, and it is therefore suggested that the presence of this 
Saman in the Mahayrata is merely the result of contamination 
of the rites, and that originally to the Mahavrata and the 

su'\ ^^xxt respectively belonged .the Brhat and the Mahadiva- 
^ j (3 . d ill one with Indra, the other with 

Surya. Now prayers to Surya are most naturally connected 
with the efforts required at the Winter solstice to rescue the sun 
from destruction and death, while Indra’ s season is the breaking* 
of the monsoon about the Summer solstice, when he overcomes 
Vrtra, the demon of drought, and waxes great.^ A further 
support for this argument is derived from the third of the 
Samans assigned to the Mahavrata by Sahkhayana, the 
Pathantara. That Saman was, it is held, originally, in place 
of the Mahadivaklrtya, the Saman of the Visuvant, and as it 
is evidently connected with the sun — its very name ' wheel- 
impelling ’ reminding us of the wheels used in Schleswig at 

^ iv, 10, 3 ; cf. Taittiriya Brahmana, i, 2, 6. 

2 xi, 13, 21 seq. s iq ^ 4 2 , 3, 1. 

Aitareya Aranyaka, i, 1, I, with my note. 
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the Winter solstice as sun-spells— we have another argument 
for the connection of the Yisuvant with the Winter sun and 
the Mahavrata with the Summer solstice. 

The argument clearly rests on too many hypotheses to be 
convincing. ^ In the first place, it should be ‘noted that the 
Asvalayana Srauta Sutra i sets only the Mahadivakirtya Saman 
111 connection with the Mahavrata. Professor Hillebrandt 
meets this objection by regarding the version of the ritual in 
Asvalayana as later than that in Sahkhiiyana, but Dr. Fried- 
lander- and I^Jiave adduced a good deal of evidence to prove 
that the Sahkhayana ritual generally is of a more elaborate and 
artificial type than that of Asvalayana, and that the relation'^ 
in time of the two Siitras is the reverse of that accepted by 
Professor Hillebrandt. It is therefore very difficult to 
eliminate from^_the Mahiivrata _the Mahadivakirtya Siiman, 
which by both Sahkhayana and Asvaliiyana is assigned to the 
lalijivrata. Again, there is no evidence whatever for the 
connection of the Rathantara and the Visuvant beyond the 
improbable and tin supported, conjecture that it originally 
occupied the place of the Mahadivakirtya, Moreover, the Brhat 
and Mahadivakirtya can^ot be^ assigned solely to Indra "and 
Suiya respectively, without th<|!!iarbitrary elimination of portions 
of the received forms of these Samans as used in this ritual.^ 
Secondly, even if we accepted as true all these hypotheses, 
and assumed that the Mahavrata was connected with Indra 
alone and the Visuvant with Surya alone, nevertheless we 
would not be bound to accept the theory that the former must 
be placed at the Summer solstice. There is no obvious reason 
why iSurya should not be celebrated at the ASuromer solstice as 
at the Winter solstice, and the wheel rite of Schleswig at the 
Winter solstice quoted by Professor Hillebrandt may be balanced 

Kaiisitaki Brahmana, xxv, 4, on the other hand, mentions 
that both the Brhat aiyi MaMdivakirtya Samans were by some assigned 

Sahkhayana and Aitareya Aranyakas recognise both 

Brhat and Rathantara for the, Maha^^^^ ^ ^ ..7 b 

^ In his edition of the Sahkhayana Aranyaka, Mahavrata section, 
pp. 9 seq. ^ ’ 

^ Aitareya Aranyaka^ Beq. 

■* Cf. also Sankhayana Srauta Sutra, xi, 14, 8 ; Esselinff, S.B.E. -xli. 
p. XV, n. . ® ® ^ ’ 



SAISTKHAYANA ARANYAXA. 


by the similar use of a wheel at the Summer solstice at the 
preseut day both in France and Germany, a custom w^hich, 
according to a mediaeval writer cited by Frazer/ was one of the 
three great features of the Midsummer ritual. In^ the case of 
Indra we can now (][uote Frofessor Hillebrandt against himself, 
for he has in his Vedische Mythologie ^ abandoned the idea that 
Indra’s foe, Vrtra, is a drought demon, and now finds in him 
the Winter, without, however, giving up his theory of the 
Mahavrata. It is not necessary here to discuss in detail how 
far the view, which converts Indra into a sun-god, is an accurate 
representation of the facts of the Egveda as they stand. ^ It 
is sufficient for our purpose to accept the view of Weber that 
the conflict of the sun and Winter is Indo-European, or at least 
Indo-Iranian, and that this conflict is inseparably confused and 
combined with the later and more specially Indian conception — 
naturally adopted under the climatic conditions of Hindustan — 
of a conflict between the drought and the thunderer. 

The further arguments adduced by Professor Hillebrandt 
may be dismissed more briefly. The third ground brought 
forward by him is the fact that the Visuvant forms the middle 
of a period of twenty-one days, and this period may be com- 
pared with a period of like du^^ation, apparently dating from 
the end of November or the beginning of December, of which 
faint traces are found in German mythology. But no stress 
can be laid on this argument, for no special significance attaches 
to the period of twenty- one days in the Vedic ritual — it is 
merely one of various similar groupings — wffiile the Germanic 
evidence is not merely very scanty and doubtful, but, if it 
shows anything, shows that the period lay just before the 
Winter solstice, whereas the Visuvant is preceded by and 
followed by ten days on either side. 

The next argument rests on the fact that according to one theory 
mentioned in the Kausitaki Brahmana, xix, 2, the Mahavrata 
would have fallen in the month Taisa. This month derives 
its name from the asterism Tisya, which is equated with the 

^ Frazer, Golden Bough, ii, 260 seq. 2 seq. 

® See Bloomfield, Vedic Beligmi, pp. 179 seq. ; J.RA.S., 1908, p. 883. 
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Avestan Tis^trya and that again with Sirius. Sirius represents 
the lieat of Summer, and hence it is deduced that the Mahavrata 
must fall in the Summer. But even if we accept the equation 
of Tis rya and Sinus, ^ which is by no means without phonetic 
difficulties, there remains the fact that there is no evidence 
Aat Tisya was ever to the Vedic Indians a Summer month. 
The asterism Tisya in the Taittirlya Samhita 2 holds the same 
position to the others as Pusya in the Atharvan ^ list, and the 
commentators on the passages where Taisa as a name of a month 
M found concur in equating it with Pausa, while Professor 
Hillebrandt himself admits that this was probably already the 
view of the Kausitaki Brahman a. "X 


It is not necessary to discuss the minor arguments adduced 

by Professor Hillebrandt,^ as he naturally lays no stress on the 
allegorical plays on the Samans and on their connection with 
the length of the day, etc., which he adduces and explains on 
his theory just as little convincingly as on any other. It 
remains, however, to be seen whether the actual rites throw 
any light on the season at which they were held. 

The chief characteristic of the rite is the bird shape ® ascribed 
to the litany, the Mahad Uktha, ys also to the altar and to the 
sacred fire. How the bird fe Undoubtedly the sun-bird, for it 
is addressed in the ritual ® by the word garutman, ‘ winged,’ 
which^in the Rgveda itself denotes the sun-bird.^ Both the 
sun (Aditya) and the fire (Agni) receive formal worship, and 
there can be no doubt of the sun-character of the swing which 
is set up and pushed from east to west by the priests. Already 
m the Rgveda ^ the sun is described as the golden swing in 


Of. Weber Altiran. Sternnamen, p. 16 ; Zimmer, Altind. Leben, p. 355. 
Professor Mills kindly informs me that he thinks the identification 
probable. Of. also Geigen, OstiranCult., p. 708 ; Both, Z.DJLQ., xxxiv, 713. 

I JT’ ■, 7 , with Lanman’s note. 

' One, froin the use of ehfutaka as the mother of Indra, he has ■with- 

dra^wii ; me Vediscke Mpholog^ie, lii, 198, n, 2 , 

^ So in the certainly older version of the Aitareya ; the Sahkhayana 
presupposes the human form of fire, altar, and hymn : cf. Friedlander 
op. cit., p. lO ; above, p. 1, n. 2. ’ 

Sankhayana Aranyaka, i, 8; Aitareya Aranyaka, v, 1, 5, with 

Sayana’s note. j j j > 

’ Cf. Macdonell, Vedic Mythology, p. 39. s 87, 5. 
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lieaven, and the direction of the motion is extremely significant: 
Moreover, in one of the formulse accompanying the bringing of 
the swing into contact with the ground, occur the words, ‘ the 
great hath united with the great,’ this being explained as 
Agni — here clearly in his celestial form — with the earthd Still 
more significant is a struggle between an Arya, normally a 
Vaisya, and a Sudra for a round white skin, which is won by 
the Arya and used by him to strike down his defeated rival. 
The old tradition, already known to the Kathaka, equates the 
skin and the sun, and, like all the other details mentioned, this 
■equation suits admirabh?” the conception of the rite as an 
attempt to stimulate the sun at the Winter solstice both by 
worship and by magic. The movement of the swing stimulates 
its motion ; the Arya rescues it from the hostile powers which 
threaten to extinguish its light. Neither act is quite so appro- 
priate at the Summer solstice, when the sun’s heat is strong and 
needs no recruiting. 

In this connection can also be explained the use of a drum 
by the priest and of various musical instruments — a long list 
of names of these instruments is given made up of rare popular 
words — by women, whose presence and. activity are characteristic 
of the popular character of the Ihual. These noises may have 
been designed, like the gong at Dodona, to drive aw-aj^ evil 
demons,^ and to protect at once the sun and the performers of 
the rite from their onslaught, and the sounds of the musical 
instruments were reinforced by the shout of the priests. Pro- 
fessor Hillebrandt prefers to regard the use of the drum as an 
imitation of the thunder, designed to evoke real thunder, but 
the simpler explanation is here quite adequate. 

Nor can any support of Professor Hillebrandt’s theory be 


^ Saukhayana Aranjtxka, i, 5. 

See Oldenberg, Religion des Veda, p. 88, n. 4, and Kathaka Samliitil, 
xxxiv, 5, cited by Weber, Ind. Stud., iii, 477, which Oldenberg appears to 
have overlooked. This passage shows clearly that the analysis of sudraryau 
as mdra and (iTya_ is incorrect and strengthens Geldner’s view that arya 
never means the Aryan {Ved, Stud., iii, 94-7). 

Of. Frazer, Adonis, A ttis, Osiris % 164 seq. ; Warde Fowler, 

Roman Festimls, pp. 40 seq. ; Crooke, Popular Religion, pp. 60, 108 ; 
Cook, J./YA, xxii, 4, 20-8 ; Hillebrandt, Vedische Mythologie,ii,Z%. ‘ 
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deriyed from other parts of the rite. The performance was 
accompanied by a running commentary of praise and criticism 
y two persons selected for that purpose. This is probably 
a priestly refinement, for this feature of the rite is one of the 
least well authenticated.' On the other hand, all the versions 
agree in mentioning the hrahmcwaripiimmilyoh sampravada, a 
contest in ritual ala^poXoyLa between a hetaera and a Brahmin 
scholar vowed to chastity. V arious theories have been advanced 
to explain such instances of alaxpoXoyia ; the simplest " perhaps 
IS that It IS merelpnother method of demon- scaring, but the 
evidence for this view is hardly convincing, and it seems best 
to regard the ritual here, as in the Thesmophoria,^ as un- 
doubtedly calculated to promote the fertility of beings and the 
earth. This view is probably rendered certain by a further 
custom merely referred to in the Aitareya Aranyaka ^ in the 
terse words bhutdnam ca maithunam, and by a singular example 
0 priestly or general moral ^progress repudiated as puramni 
utmnmm in the Sankhayana Srauta Sutra,’^ but referred to in 
the Taittiriya Samhita and described fully in the other Sutra 
accounts." This rite must be compared with the tepo? yd/io?' 
of the Greek and Asianic, ritual, and brought into connection 
with the symbolic union of ea^i^ and sun, the touching of the 
earth by the swing. Probably originally the rite was one 
celebrated by two Aryans, the pumkali, like the Magadha of 
Latyayana, representing a degradation of the rite, and was 
a solemn ceremony, at once a counterpart of the union of 
sun and earth, whence sprang fertility for the crops, and a 
powerful spell to promote human fertility. All this is perfectly 

-Wyakas, but it occurs in 

“ Campbell, Ind, Ant^ sxiv, 263 seq. 
iarnell, Cults of the Greek States, iii, 104 
V, 1, 5. 

na Mn/’am utsanna is here made clear by the continuation 

« The plural in the Aitareya suggests that the ritual involved the union 

TaitS^vf; representing the different sides of animal life. The 

laitnnya, vii, 5, 9, 4, has only one pair. 

, I assmne that the kphs y^ixos is a remnant of a real marriage not 

Of o": UM ^ 
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compatible with a Midwinter rite, when heat is needed for the 
earth and there is eyery reason to stimulate fertility. 

It is, howeyer, true that an explanation can be ofiEered of 
the facts if they are regarded as taking place at Midsummer. 
Dr. Frazer ^ quotes cases both of May and Midsummer pairs as 
representatives of the spirit of yegetation in its reproductiye 
capacity, and the drumming might be a thunder-magic, as at 
Dorpat in Hussia.^ A further support for this theory may be 
found in a feature of the ritual which has not yet been 
mentioned. Maidens with water pitchers dance round a fire 
singing, in one yersion ^ ‘ The cows smell pleasantly : here 
is sweet drink ! The cows smell with sweet odour : sweet 
drink ! The cows are mothers of butter : sweet drink ! May 
they increase amongst us : sw^eet drink ! The cows we 
would haye bathe (in water) : sw^eet diink ! ’ As they dance 
they strike their right thighs with their right hands, or, 
according to Hiranyakesin, beat the ground with their right 
feet, and their dance is pradaksinam,^ following the sun's 
motion. Finally, they cast the contents of their pitchers into 
the Marjaliya fire. With such a dance may, of course, be 
compared the dance of the I Sweef;hearts of St. John ' and 
others on St. John's Eye in Sar34iiia, or the dance of the Oraons 
and Mundas of Bengal (a non- Aryan people) around the Karma- 
tree.^ Kor can there be any doubt that the rite is essentially 
a rain-spell of a common type, and it is possible that the cere- 
monial beating of the thighs is a remnant of a more serious 
effort to expel eyil influences and promote fertility.® But 
granting all this, there is still no cogent reason for transferring 
the time to Midsummer. The rains which it is sought to inyoke 
may, as Professor Oldenberg ^ has pointed out, quite as well be 

^ Adonis^ Attis^ Osiris pp. 208, 209. 

2 Golden Bought i, 13. 

3 Oldenberg, Religion des Veda, p. 446. 

See Galand & Henry, L^Agnistprna, p. sxxvii. 

® A^^f ^>5 05^m^pp.l9§seq. ; Hillebrandt, VedischeMgthologie,n, 190. 

^ Of. the rite of the Liipercalia (Warde Fowler, op. cit., p. 311) and the 
Thesmophoria (Farnell, op. cit., iii, 104) ; Kathaka, xiii, 10. 

Beligion des Veda, p. 445 ; cf. Hillebrandt, Vedische Mythologie, 
iii, 205 ; anJfor the great economic importance of these rains, Ind. Emp., 
i, 140, 141. 
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the inter rains necessary for the production of the Spring 
Cl ops, which we have independent evidence * were already reaped 
in eaily 'V- edic times, and the connection of the sun with rain- 
spells would* seem a most natural conjunction, the combined 
influence of both heat and rain being essential for the pro- 
duction of crops. Professor Hillebrandt uses, however, the fact 
that the water is poured over the fire as a piece of evidence in 
favour of the Midsummer date. In his view the act symbolises 
the extinction of the burning heat of Summer bj’ the rain of 
the nronsoon, and is a spell to bring down the rains. But 
this view seems somewhat far-fetched. For it must be noted 
that (fe facto there is no hint in any of our texts that the fire 
is extinguished by the water, and, indeed, no one familiar with 
the ritual would expect that a sacred fire should be so summarily 
disposed of, so that (unless we assume that the original practice 
has been obliterated by priestly developments) the magic spell 
would hardly be successful as a spell, if in fact it fails to 
accomplish even its proximate purpose, the quenching of the 
terrestrial fire. If a symbolical explanation must be found, it 
would seem preferable to take the union of water with the fire 
as denoting the Kpa,a-i<; of tie w^ and warm elements to bring 
forth the harvest. Or, more ^hply, the rite may be regarded 
as a wa,ter-spell in the dashing of the water over the fire, the 
fire being chosen as the receptacle simply because it is the 
natural place in which all offerings are made, and the song 
of the maidens shows that the water they bear is regarded as 
more_than mere water, as mad/ia, and a suitable drink for the 
god Aditya, who is clearly intended to drink it, as is shown 
conclusively, e.g. in the Aitareva version. 

So far^ we have found no trace in the ritual of the most 
characteristic feature of modern vegetation rituals at Midsummer, 
the animal or human representation of the corn or vegetation 
spirit, nor does Professor HUlebrandt seek to find any such 
phenomena in the Mahavrata. It is, however, only fair to note 
the evidence which could be alleged in favour of this view. 
The Mahavrata is by no means a bloodless sacrifice. There 


^ ’ Kausitaki Bralimana, xi.x, 

TMieie in Laitra the sasya is ready. ' 
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fell to be offered either one beast to be sacrificed to Indra and 
Agni or a batch of eleven, and in either case there is an 
additional sacrifice of a bull to Indra or to Prajapati, and 
in the former case of a goat to Prajapatid No^ at least in 
some cases the skin of the sacrificial animal was removed and 
used to form the drum on which, with the 

tail of the victim, the priest made solemn music. With this 
usage may, of course, be compared the legends of the skin of 
Marsyas and of other sacred skins, like the aegis, collected by 
Dr. Frazer.^ But it is clear that the skin may equally well be 
regarded as the natural means of making a drum, nor need we 
be anxious to deny that the skin may have seemed particularly 
effective for its purpose because it had come from an animal 
which by sacrifice had come into close contact with divinity, 
and in a sense itself was not without a share in the divine.^ 

More obscure is another rite mentioned in all the sources. 
To the left of the Agmdhra priest were placed two posts on 
which was hung up as a target a completely round skin, or, 
according to Latyayana, two skins, one for the chief archer and 
the other for any others who were good shots. At one point 
in the ceremony the king or a Pa j put mounted the chariot, 
and driving round the Vedi piA;ced with three arrows the skin, 
leaving the arrows to stick in the skin. 

The exact sense of this rite is by no means clear. It maA" 
possibly be compared with the Lap|) ritual reported by Dr. Frazer.^ 
After slaving a bear with ceremonies intended to deprecate 
the wrath of the ghost and of the bear tribe, they hung its 
skin on a post and women blindfolded shot arrow^s at it, a 
custom comparable AAuth the myth of the death of Balder and 
the blindness of Hodur, who slew him. But the parallel is 
hardly clear or cogent. In the Mahavrata there is no hint of 

^ Also, in tbe Aitareya, a bull to Visvakarman. The details vary ; 
of. Friedlander, op. cit,, p. 30. 

^ xidonis^ Attis^ Osiris'^^ pp. 242 seq. For the gegis cf. Farnell, op. cit.,^ 
i, 100; for the peculiar magic potentialities of the tail — as the home of 
the vegetation spirit or for other reasons— cf. Frazer, Golden Bough, 
i, 408 ; ii, 3, 42; Warde Fowler, op. cit., pp. 246, 247. 

3 For other examples of this idea in Vedic religion, cf. J.R.A.S^ 1907, 
pp. 938 seq. ; MaitrayanI Samhita, iii, 7, 8 ; Aitareya Brahmana, ii, 3, 11. 

^ Golde^i Bought n, d. 
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blindness ; the archer is the best bowman available, and the 
skin is nowhere stated to have been that of the sacrificial 
animal. On the contrary, it is described by Apastainba ^ as 
a/ dry’ skin, and further there is no trace in tlie ritual of the 
animal being* treated as anything more than a mere saci’ificial 
victim on the gift theory of sacrifice, w’hich notoriously is the 
one represented in the Brahmaiia texts as the normal one.^ If, 
therefore, there were ever any vegetation spirit in the rite, it 
has departed without leaving a clear trace of its presence. 

The rite, therefore, still remains to be explained. The bow 
and the three arrows remind us of the ritual of the Eajasuya,^ 
in which the king shoots three arrows at the princes of his 
family as a token of superiority. The similarity of the picture 
suggests that the act is hostile rather than an act of sympathetic 
magic ; otherwise we might have compared the shooting of the 
arrows wdth the custom of the 0 jib ways in firing fire- tipped 
arrows to rekindle the expiring light of the sun in an eclipse, 
or the jDi’actice of throwing blazing discs shaped like suns in 
the air in the Midsummer rites.^ But there is no hint here of 
fire-tipped arrow^s,^ and it is probably simplest and best to 
consider that the arro'ws aYe us^l to pierce the sky and bring 
down the rain. The round sMpe of the target can hardly be 
used as an argument against this view, for though round — and, 
therefore, so far like the sun — it is not claimed to have been 
white, nor is even its roundness mentioned in most of the 
authorities, nor indeed is there any difficulty in regarding the 
sky as circular, since even in the Rgveda it is compared to 
a wheel and to a bowl, while the earth itself, its counterpart, 
is described as circular.® The question, however, still remains 
why the arrows are not allo'wed to go right through the skin, 
and the most plausible answer is perhaps that it was desired to 

^ Cited in Sayana on Aitareya Aranyaka, v, 1, 5. 

^ Of. Caland & Henry, L" Agni^pma^ App. iii. The only rival theory is 
that of the magic effect of the sacrifice, L4vi, La Doctrine d%t Sacrifice. 
pp. 122 seq. 

^ Hillebrandt, Vedische Opfer und Zauhei\ ^. 14L). 

^ Frazer, Golden Bough, ^ i, 22 ; ii, 268. 

® Cf. for their later use in Epic war, Hopkins, xiii, 277, 298. 

Macdonell, op. cit., p. 9 ; Hillebrandt, Vedische Mgtkologie, ii, 93, n. 2. 
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keep open the rents in order that the rain might continue to 
fall; the arrow might be conceived as allowing enough room 
for the escape of the rain while still remaining in the wound. 

The rite is therefore merelj^ a rain-spell, and perfectly 
compatible with a Midwinter date for the Mahavrata. Other 


parts of the ritual are also designed for the same end, notably 
the ceremonial washing of the swing,' while the burning of the 
material whence had been formed the seats of the officiating 
piiests is clearly a sun-spell, comparable with the lighting of 
bonfires at Christmas " and at Midsummer, jks the swing 
^ symbolises the sun, we may see, if we like, in its bathin 
another symbolism of the fertilising union of sun and water. 

It would, of course, be useless to expect the Mahavrata to 
have survived in modern India, but it is not uninteresting 
to note that in the worship of Krsna, who unites, it seems most 


a* 

o 


probciblo, ill biiiiself tli6 attributes of suii-g’od (Visiiii) and 
a vegetation spirit (perhaps non- Aryan), are found, on the 
12th and Idth of January, rites including sun and fertility 
magic, and that, later, on the 1 4th of the light half of 
Phalguna, takes place a dolayatra, in which the image of Krsna 
is swung to and fro.^ Moreo^^er, iif’ Southern India, ^ long the 
chief home of Brahmanism, in J^lKiary, Avhen the sun enters the 
tropic of Capricorn, there is celebrated the feast of Poiiffol, in 
which bonfires are made in every street and lane, and young 
people leap over the fire or pile on fresh fuel. The fire is an 


offering^to Surya or to Agni (the identification is parallel with 
that of Aditya and Agni in the Vedic rite), and is purposed to 
awaken him to make glad the earth with his heat and lig*ht. 
The parallel to the Mahavrata is striking j the solemn dance 
round the fire of the maidens in the Vedic ritual is parallel 
with the less formal leap over the fire, and leaves little doubt 


that we need not see in the Mahavrata any priestly trans- 
lormation of a Midsummer rite, but a genuine adoption into 

the priestly ritual of a popular festival. Nor, indeed, is it likely 


> Aitareya Aranyaka, v, 3, 2, with my note. 

2 Frazer, Adonis, Attis, Osiris‘S, pp. 254 seq. 

3 Cf. Wilson, Worh^ ii, ^16 seq., 225 seq. 
Glover, J.E.A.S,, 1870, pp. 96 seq. 
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that a rite so important as to force its waj^ into the Brahminical 
ritual, and to cause them to allow women to play so consj)icuous 
a part, could have been artificially altered in date. 

We may, therefore, adhere to the view that the Mahavrata 
is a litual of the Winter solstice, and that it combines within 
itself the characteristics of a spell to procure the heat of the 
sun and the fall of rain, so as to bring about fertility for the 
land, while more directly still it is designed to stimulate human 
and animal productiveness. In view of the early date of the 
rite— and already in the Taittirlya Samhita and the Kathaka 
Samhita it is clearly recognised and so cannot be dated later 
than the eighth century b.c. — it is of considerable interest that 
it contains no trace of a vegetation spirit such as can be found 
ill ancient Mediterranean rituals, and this fact renders us 
entitled to be cautious before necessarily assuming that all 
these vegetation and fertility spells involved the conception 
of a vegetation sjpirit, an idea not readily verified in the other 
\ edie texts. No doubt in the later Hindu religion among its 
strange characteristics are many which depend on the idea of 
a vegetation spirit, but in such cases non- Aryan influence is 
ceitainly at work, either *addi?jfg a new aspect of religious 
thought or bringing into th^^oreground an aspect which for 
some reason or another was not prominent in the mass of 
conceptions which may be termed Yedic religion. ^ 

1 The original authorities are, Aitareya Aranyaka, i and v ; Sankbavana 
Aranyaka, i and li Taittiriya Samhita, vii, 5, 9 and 10 ; Taittiiiya 
rahniana, 1 , 6 ; Kadiaka Sainhita, xxxiv, 5; Tandya Mahabrahmana, 

o-x ’ ..i f^^^khayana Srauta Siltra, xvii and xviii Latyayana Srauta 
Sutra, 11 . 1 , 10 -IV, 3 ; Katyayana Srauta Sutra, xiii, 3. 



